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ments, and with a little illustration of the meaning in 
passages liable to misunderstanding,—he should have ren- 
dered a service to his younger brethren: and if it should 
so happen that that distinguished Prelate or any other 
writer did anticipate him, it would be so much clear gain to 
himself to have been so employed. When he had com- 
pleted his first preparations, and had learnt by proper 
inquiry that the Illustrator of Justin, Clement, and Tertul- 
lian was not engaged on Trenzeus, he endeavoured to put 
the work somewhat into form: and being afterwards 
encouraged by one upon whose judgment and acquirements 
publie opinion had set its stamp, and who had seen portions 
of the work, to believe that it possessed a certain degree of 
value,—he ventured to bring it into public notice in the 
only way which appeared open to him. 


He desires here to record his sense of the most kind 
and most hearty encouragement he has met with from 
persons of all ranks and classes, capable of appreciating a 
work of this description, or of aiding in its publication: 
more especially of that afforded him by her Majesty THe 
Queen Dowacrr, by the Most Reverend and Right Reve- 
rend Prelates who haye honoured him with their support, 
by the many persons distinguished either for station or for 
literary eminence, whose names will be found in the sub- 
joined list, and by the warm-hearted friends, both of the 
clergy and of the laity, with whom he is either locally or 
personally connected. 


His work, such as it is, he now sends forth, trusting 
that, through the blessing of the Divine Heap of the 
Chureh, it may be available to the great ends of the 
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for any such discipline, It is necessary, therefore, in the 
perusal of their controversial writings to be on our guard, 
and to notice, in any particular case, whether the mind of 
the writer is likely to have been influenced in his statements 
by any such bias. It must be remembered, moreover, that 
no individual author can be considered as evidence for the 
state of the universal Church, unless we have sufficient 
proof that he had means of knowing the condition of the 
whole Church, and unless we can gather that, being so 
qualified, he intends to speak thus largely. 


Again, when not writing controversially, if we are aware 
that they laboured under any particular prejudice or bias, 
either towards any particular opinion or state of feeling, or 
against any particular class or individual, which is liable to 
affect their statements,—then likewise we must view them 
with caution. 


On the other hand, when we have no evidence of any 
circumstance likely to pervert their pereeptions, or to exag- 
gerate their statements, it is obvious that they must be 
taken at their full value. 


3. We use the Fathers as evidence of the doctrine which 
was taught by the Church, in their own and preceding ages. 
And here some of the remarks just made will apply again. 
The Fathers, like all other writers, sometimes state their 
own individual opinions, or the views of doctrine which 
prevailed in the sect or party to which they were attached, 
or in the particular part of the Church in which they were 
placed, or in the age in which they lived: at other times, 
and more frequently, the doctrines of the whole Church, in 
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inquiry and learning, and lived nearer to the localities of the 
sacred events than we do,—they had advantages which we 
do not possess. When, therefore, several or many of them 
concur in giving one uniform meaning to particular passages 
of Seripture, the evidence becomes yery strong that they 
had the right interpretation: and even where only one 
writer gives any assistance upon any particular text, we 
shall frequently see reason for accepting his acceptation of 
it in preference to more modern suggestions. At the same 
time it is necessary to bear in mind, that most of them 
knew nothing of the original language of the Old Testa- 
ment; and that they are often only applying passages 
according to the prevalent habit (countenanced indeed by 
our Lord and his Apostles, but carried to various degrees 
of excess by most of the early writers) of seeking for mys- 
tical accommodations: and we must distinguish between 
application and interpretation. 


Now these methods of employing the writings of the 
Fathers are @ priori so obvious and so unobjectionable, that 
few writers of any credit object to the principle: but as 
the results of the application of the principle are highly 
inconvenient to those who have rejected the doctrine or 
discipline universally upheld in the primitive ages of the 
Church, two lines of argument have been taken to nullify 
this application, And as they have been lately revived in 
various ways, and particularly by the re-publication of the 
work from which most of them have been derived, viz. 
Daillé’s Treatise on the Right Use of the Fathers, 1 have 
thought proper to notice them in that brief manner which 
the limits of a preface permit. Some, indeed, of the ob- 
jections brought forward ought to be considered as simply 
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and popular treatises of writers of note were often altered 
in transeribing ; just as we, in these days, re-publish popu- 
lar books with omissions and alterations suited to the 
change of times, or to the shade of difference between our 
own views and those of the writer: and for that reason 
works of that description, however useful for devotional 
reading and instruction, must be brought forward in con- 
troversy with more caution than others, and sometimes set 
aside altogether. In short there is need of judgment and 
discrimination in the use of the Fathers; and that is the 
whole amount of this difficulty, With regard to the diffi- 
culty of understanding them, that is of course a matter of 
degree, dependent upon the acquaintance of the student 
with the original languages, as used in the age and country 
of the writers, upon his acquaintance with Church history 
and the state of controversy, upon the degree of prejudice 
or false doctrine with which his own mind is imbued: but 
I do not think that they present nearly so much difficulty as 
the Platonical writers, which many persons study with great 
interest. As to the Fathers giving the opinions of others 
without intimating that they are so, that is no more than 
St. Paul himself does; and it very seldom occurs. So no 
doubt, like all other persons, they modify their views and 
occasionally change them, as they grow older: but that is, 
for the most part, only in subordinate matters, and it is 
very rarely that the circumstance presents any practical 
difficulty. Finally, that men whose name has become great 
amongst posterity were in a minority in their own age, is no 
doubt true in some instances: but when it is so, it can be 
ascertained, and must be allowed for; and when it cannot 
be ascertained it must not be surmised. And even where 
they were so, as in the case of Athanasius, they may be 
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but that assertion the Author has elsewhere’ shown to be 
totally destitute of truth. Again, with regard to their 
contradictions of each other, where they do occur they 
should of course be noted; but the cases will be found to 
be of little practical importance ; and their differences upon 
some points only place in a clearer light their agreement 
where they do agree. Lastly, as to the alleged fact that 
no class or party heartily accepts even the combined evi- 
dence of the Fathers, it is certainly true of two opposite 
parties ; viz. the Roman Church and those Protestants who 
have rejected the Apostolical succession,—both setting up 
modern opinions to oppose or to explain away primitive 
doctrine: but it is not true of the Church of England, 
which (as has been frequently shown) both formally recog- 
nizes the consent of Catholic Doctors, and does in point of 
fact, in her public acts and documents, agree substantially 
in doctrine and discipline with that consent, so far as it has 
yet been ascertained ; whatever instances have been brought 
forward to the contrary being mistakes in matter of fact. 


5. But besides this use of the Fathers as evidence, many 
persons attribute to them a certain degree of authority ; 
and greater objection is felt to appealing to them as autho- 
rity, than to using them as testimony. There are, however, 
very different ways of treating them as authority. 


Now to quote sentences of the Fathers, as we do texts of 
Holy Writ, as being infallibly conclusive, (which has been 


! In his “ Doctrine of Scripture and of the Primitive Church upon 
Religious Celibacy,” in reply to the author of * Antient Christianity.” 
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accorded to them? Authority may be great without being 
infallible. Authority may have weighty influence upon the 
judgment without directly binding the conscience. 


These remarks and arguments are capable of being stated 
much more fully, and of being illustrated by instances | 
throughout ; but to do so would require a separate treatise; 
and it has been thought better to produce them thus na- 
kedly than to omit them altogether. 


It is proper to state that the editions of Irenzeus and of 
other Fathers referred to are chiefly the Benedictine : 
Clement of Alexandria is quoted in the edition of Klotz, 
and Eusebius in that of Zimmermann. 
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z DATE OF HIS BIRTH. 


greater justness of reasoning, and a more unexcep- 
tionable use of scripture, than is to be found in the 
writers of the Alexandrian school. 


With regard to the time of his birth we know 
nothing certain. We find him s¢ill alad, raig ov Err’, 
listening to the Christian instruction of Polycarp, not | 
long, as it would appear, before the death of that | 
martyr. For, after saying* that he had seen Poly- 


* Emist. ad Florinum, Eldoy yap oe, watc dy Ere év rH Kdrw 
“Asia rapa rg Tokucdpre, A\apmpic xparrovra éy ry Pacey abdg, 
wal retpipevoy evdokyuety tap’ abr@. Ma)dov yap ra rére dtaprn- 
poveva THY Evayyxoc yivopévwr* ai yap ee raldwy pabjoec, ouv- 
aviovoa ry Wuyxn Evovvrat arn’ dare pe duvacOac ciweiy cal Tov 
térov, év @ xabeCdpevoc duehéyero 6 paxapiog Todveaprog, cal 
rac mpoddove abrov Kai rac eladdove, kai roy yapaxrijpa rod Piov, 
kai Tiyv To owuaroc idéay, Kal rac diadekete fic ewotetro mpdg TO 
wAHOoc, Kat ryv perd "lwayvov cuvavacrpogiy we amnyyedAe, Kal 
Tijv pera tay oro THY EwoaKdrwy Toy Kupwr* Kal we arepvy- 
poveve Tovg Adyove airay, Kat wept rov Kupiov riva iv & rap’ 
éxelvwy yxnkoet Kal repl ray dvvdpewy abrovd Kal wept rij¢ CudacKa- 
lac, we wapa ray abromriy rije Zone rou Adyou rapeknpwe 6 
llohucaprog arHyyeAXs, Tarra cuugwra raic ypapaic, Tatra rai 
Tore dua rd EXeoc row Oeow ro Er’ épot yeyovoc orovcaiwe iKovor, 
vropynpartdopevoe ara obk év yapry, GAN Ev rH Eun Kapdlg Kai 
del dea THY Kapow rou Oeov yriowe abra dvapapuedpat. 

* Adv. Her. Ill. iii. 4. Kal Modtcaproc 8 ob povov tro adro- 
aTd\wy paOnreuGeic, Kat ovvavaarpadeic ToANOic rote rov Xpioroy 
ewpakdotv, d\Aa Kat two adroordhwy karacgrabeic cic rijv 'Aciar, 
év ry év Spvpvy exkAnoig, éwickoroc, dv Kai ipeic Ewpakapey Ev 
TH Tpwry pay HAcig* (Eererohv yap wapépecve, Kal rary ynpa- 
Aéoc, evddibwe wal Emupavéorara peaprupyeac, et®AOe rov Piov): 
K.T. A. 
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that he had seen Florinus, when himself still a lad, 
in the company of Polycarp, in Lower Asia; when at 
the same time Florinus was getting on very pros- 
perously at the court of the emperor: Naytpw¢ rear- 
rovra ev ry Bacrkxy avdAy. Taking it for granted 
that Ireneus intends to say that he was an actual 
witness of the prosperity of his friend, and conse- 
quently that the imperial court must have been at 
that very time sojourning in Lower Asia, and having 
ascertained that Adrian is the only emperor who 
appeal 
upon the year 122 as the probable year in which 
Adrian might have been there, and thus imagines 
that he has established at least one date with cer- 
tainty. Now the stress of the observation of Irenzus 
does not lie upon the success of Florinus at court, 


ars to have remained any time there, he fixes 





but upon his having associated with Polycarp, and 
having endeavoured to gain his good opinion; that, 
so far as appears, is the only thing which Ireneus 
witnessed. The imperial court may therefore have 
been at some other place, and Florinus may have 
been only on a visit at Smyrna, at the time when 
Irenzeus saw him there. 


There is another objection to this hypothesis of 
Dodwell, and that is, that it is inconsistent with the 
date of the martyrdom of Polycarp, which took place 
A.D. 166-7. We have seen above that Ireneus could 
not have known him for many years before his death, 

1 


6 SUBSEQUENT EDUCATION. 


could’ point out the place where he sat, and trace 
the walks he was accustomed to take; and moreover, 
that he not only heard his words, but treasured them 
up in his memory, and was continually refreshing his 
remembrance of them by meditation upon them. 
The testimony of such a witness must be more than 
ordinarily valuable. 


Upon the death of Polycarp, it is probable that he 
put himself under the guidance of Papias, as he is 
ealled by Jerome’ his disciple. Certain it is, that 
he several times quotes that pious but too credu- 
lous writer, and that with evident approbation. There 
is likewise a person, whom he does not name, but 
whom he often mentions *, from whom he appears to 


* Ep. ad Flor. supra. 

! Emist. 53. al. 29, ad Theodoram viduam. Refert Irenzus, 
vir Apostolicorum temporum, et Papiz, auditoris Evangelistee 
Joannis, discipulus, Episcopus Ecclesie Lugdunensis, quod 
Marcus quidam, de Basilidis Gnostici stirpe descendens, primum 
ad Gallias venerit, et eas partes, per quas Rhodanus et Garumna 
flaunt, sud doctrind maculaverit, maximeque nobiles fceminas, 
quedam in occulto mysteria repromittens, hoc errore seduxerit, 
magicis artibus et secreté corporum voluptate amorem sui con- 
cilians: inde Pyrenzum transiens, Hispanias occuparit; et hoc 
studii habuerit, ut divitum domos, et in ipsis feeminas maxime 
appeteret, que ducuntur variis desideriis, semper discentes, et 
nunquam ad scientiam veritatis pervenientes. Hoc ille seripsit ante 
annos ecirciter trecentos; et scripsit in iis libris, quos adversus 
omnes hzereses doctissimo et eloquentissimo sermone composuit. 

* Adv. Her, 1. Pref. 2. xv. 6G. III. xvii, 4. xxii. 3. 
IV. xxvii. 1. 


8 REMOVAL TO LYONS. 


a priest of the church there, under Pothinus’, its 
venerable bishop. What led him there we are not 
informed. The place lay a good way up the Rhone, 
near the mouth of which was Marseilles, a Greek 
colony from Phoecza in Asia Minor *, with which 
commercial intercourse had been kept up ever since 
Bc. 600. Business or relationship might have taken 


7 Jerome, Catalog. Irenzeus Pothini Episcopi, qui Lugdunen- 
sem in Gallia regebat ecclesiam, Presbyter, 4 Martyribus ejusdem 
loci ob quasdam Ecclesiz questiones legatus Romam missus, 
honorificas super nomine suo ad Eleutherium Episcopum perfert 
literas. Postea jam Pothino prope nonagenario ob Christum 
martyrio coronato, in locum ejus substituitur. Constat autem 
Polycarpi, cujus supra fecimus mentionem, sacerdotis et martyris, 
hune fuisse discipulum. Scripsit quinque adversus Hereses libros, 
et contra Gentes volumen breve, et de Disciplina aliud, et ad 
Marcianum fratrem de Apostolica predicatione, et librum Vario- 
rum tractatuum, et ad Blastum de Schismate, et ad Florinum de 
Monarchia, sive, quod Deus non sit conditor malorum, et de 
Octava egregium commentarium, in cujus fine significans se 
Apostolicoram temporum vicinum fuisse, sic subscripsit : 

* Adjuro te qui transcribis librum istum, per Dominum Jesum 
Christum, et per gloriosum ejus adventum, quo judicaturus est 
vivos et mortuos, ut conferas postquam transcripseris, et emendes 
illum ad exemplar, unde scripsisti, diligentissime: hanc quoque 
obtestationem similiter transferas, ut invenisti in exemplari.’ Fe- 
runtur ejus et alia ad Victorem Episcopum Rome de questione 
Pasche epistole, in quibus commonet eum, non facile debere 
unitatem collegii scindere: siquidem Victor multos Asie et Ori- 
entis Episcopos, qui decimaquarta luna cum Judzis pascha cele- 
brabant, damnandos crediderat ; in qua sententia hi qui discrepa- 
bant ab illis, Victori non dederunt manus. Floruit maxime sub 
Commodo principe, qui Marco Antonino Vero in imperium suc- 
cesserat, * Athen. Dei » xi. 5. Justin, xliii. 3. 
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of another bishop, whose subject he thenceforward 
became. So that the epithet made use of by Jerome 
only proves—what we know from Eusebius *—that 
Trenzeus was a priest of the diocese of Lyons when 
Pothinus was bishop. 


It is the more necessary to remark this, as there 
appears to be a disposition gaining ground to take 
the slightest evidence as absolute proof. Undoubtedly 
a sceptical disposition is a great mischief; but a 
credulous temper, although less injurious to the 
possessor, is no slight evil, from its natural tend- 
ency to produce scepticism by an unavoidable re- 
action. 


But wheresoever Irenzus first entered into the 
priesthood, he had abode so long at Lyons in the 
year 177°, that he had gained the character of a per- 
son zealous for the gospel of Christ', and recommend- 


* Hist. Eccl. V. v. 8, WoOecvou 61) 4" bAore rijg Cwig Ereow évevi- 
kovra ovy roig érl TadNlac paprupyoace redewOévroc, Eipyyaioc 
ric kara Aovydouvory, ne 6 Hobewde iyyetro wapotkiac, ry éxtoxo- 
wiv duacéxyerat, Tohueaprov dé rovroy dkoverijy yevéoOar cara 
riv veay épavOdvopey iAuKciav, 

* Tillemont, Mémoires, Note 1. Sur les Martyrs de Lion. 

* See the Epistle of the Martyrs to Eleutherus; Euseb. 
V. iv. 1. Xalpew ev Oeg ce ev wéow ebyduefa cal del, warep 
"EdctOepe. Taira cor ra ypdppara xporpevapeba rov déehoov 
jay Kai Korwvdy Eipnvaioy deaxépuca’ cal rapakahovpey Eyety 
ge avrov ey wapabéoe, Inrtwriy oyra rije ceabhene rov Xprorod. 
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a bishop of Rome had admitted the Montanists to 
communion by giving them letters of amity. Who 
the bishop was he gives no hint; and as he connects 
the matter with the account of the dissemination of 
the heresy of Praxeas, some, as Dupin’ and Tille- 
mont ®, have concluded that it could not have been 
an earlier bishop than Victor, because Praxeas did 
not appear as a heretic at an earlier period. This, 
however, as Massuet justly argues®, is not conclu- 
sive ; for the throwing together two things in a nar- 
rative by no means proves that they closely followed 
each other; and this visit of Praxeas to Rome may, 
with greater probability, be assumed to have been 
when he was a catholic. A sufficient space of time 
had evidently elapsed between the visit of Praxeas 
to Rome, under the bishop who had granted commu- 
nicatory letters to the Montanists, and the time when 
Tertullian was writing’, to allow of his becoming 
tinged with the Patripassian heresy, of his dissemi- 
nating it secretly, of his avowing it openly, of his 
being convinced of his error, and being reconciled to 
the church; finally, of his relapsing, and ultimately 
quitting the church. All this would take up many 
phum apud Psychicos (the orthodox), apud quos res tune gesta 
est. Exinde silentium. .... Ita aliquamdiu per hypocrisin 
subdola vivacitate latitavit, et nunc denuo erupit. 
7 In his account of Tertullian’s Treatise against Praxeas. 
* Tom. ii, Note 4. Sur les Montanistes. 


° Dissertationes Prev. II. § 8, 9, 
' See Tertullian in loco. 
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by the circumstance, that Gieumenius, in his Com- 
mentary on the First Epistle of St. Peter, (cap. 3. 
p- 498.) has preserved a fragment of a writing of 
Trenzus, concerning Sanctus and Blandina. Now, 
these two persons are mentioned particularly in the 
letter of the Church of Lyons*; of which, therefore, 
this fragment (numbered xiii. in the Benedictine 
edition) is probably another remnant. There is no 
ground for doubting that Irenzus did really visit 
Rome; the more especially, as two of his subsequent 
compositions were occasioned by errors of priests of 
that Church—viz. Florinus and Blastus *. 


Pothinus died in this persecution, as really a 
martyr as others who have been regarded as more 
truly such. Being upwards of ninety years old, suf- 
fering under infirmity both of age and sickness, 
dragged to the tribunal, and back again to prison, 
without any regard to his weakness and age, beaten, 


* Euseb. V. i. 7. 

* Euseb. V. xx. 1. ‘Efevayriag ray ért ‘Pwpye rov vy ripe 
ExkAnaiac feopov mapayaparrorrwy, Eipnvatog ctapdpove Exvorodag 
quvrarret’ riv pev emecypaac xpoc BAaoroy wept cyioparoc’ riy de 
mpc PAwpivoy wepi povapyiac, ij wept rod po) elvae roy Osdy 
TOUTHY KakwY" TAUTHS yap Tot THC yvewpne ovTog ECOKet rooaaTiLev" 
ee ov avflte vrogupopevov TH Kara Ovadertivoy mAayy, Kal TO wept 
dydedéog auvrdrrerac rp Elpyvaiy orotdacpa’ év og Kal éxconpalve- 
Tat THY Tpwrny Toy amocTdAwy KarerAnpevae Eavrow diacoyhy. 
év a) YE poly TpoepnKapey wpde Tov PAwoivoy 6 Eipyvaioc 
Emtarohy avOie rij¢ dua WoXundpry cuvovelac abrov pynpoverer 
Néyww' Ta doypara, x, rt. A, 
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drew their own origin, whose divisions and etrors 
they deplored: and they were afraid of the mischief 
likely to accrue to the Christian world from the 
sanction given to the Montanist errors by the head 
of a Church so important as that of Rome, to which, 
from its being the common resort of Christians from 
all quarters, they had been in the habit of looking as 
the depository of their common traditions, and whose 
example therefore must be tenfold more hurtful than 
that of any other Church, if given on the side of 
error. It was, moreover, in all probability, an ex- 
postulation with him for having committed the actual 
error of countenancing what the whole catholic 
Charch, from first to last, has declared to be delusion 
and heresy; and the object of it was, to entreat him 
to recant his error. How contrary is this whole 
matter to the notion of these Churches being subject 
to that of Rome, or to their looking up to the. bishop 
of it as an authorized director in cases of doubt and 
difficulty! And even if we do not admit that 
Eleutherus was the actual bishop who gave his 
letters of peace to the Montanists, yet it has always 
been acknowledged that the letters of the martyrs, 
thus sent by the public authority of the Gaulish 
Churches, were intended to caution him against 
entertaining them, and that either he or Victor did 
countenance them. And how inconsistent is such 
a state of things with the idea of a Church privi- 
leged to be free from error or delusion, watching 
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him by thy side,” which, if it had oceurred to the 
French divine, he would probably have translated, 
“ Klatum eum fac in eundem quem ipse tenes 
ordinem ;” “ Make him a bishop like thyself.” But 
when we take it in connexion with the concluding 
clause, ev mowrore av rapebéneOa, the phrase would 
appear to signify nothing more than, “Treat him 
with all respect.” 


That he may have been consecrated when there, 
if Pothinus died in the interim, is not impossible ; 
for it has not been unusual, in all ages of the Church, 
for a bishop elect to be consecrated in the place 
where he happened to be at the time of his election. 
But there is no evidence for this; nothing, in short, 
but the presumption, that there was no other bishop 
in Gaul but the bishop of Lyons. And if there were, 
as is not improbable, bishops of Autun, of Arles, and 
of Vienne, at this time, then there was no motive 
whatever for having recourse to the bishop of Rome, 
at a period when, as is well known, the neighbouring 
bishops always filled up a vacancy, with the consent 
of the clergy and people, without haying recourse to 
any higher or ulterior authority. But supposing that 
he was consecrated at Rome, it makes nothing what- 
ever for the supremacy of that see. I am willing to 
grant to it a much higher rank and authority than 
such a circumstance would vindicate for it. I=gna- 
tius, when going to martyrdom, besought Polycarp 
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plete than that of any other patriarch of those times. 
I mention these circumstances to show that, at the 
time to which Eusebius refers, his archiepiscopal 
province must have been considerable. And as the 
ecclesiastical station of Irenzeus is described in the 
same terms, it almost amounts to demonstration, that 
he held a similar pre-eminence. The only difference 
is, that Irenseus is said to have ruled the raporcwy 
kara TadXiav, and the bishop of Alexandria those 
kar ‘AdcEavdoeav. But this expression only shows 
that the Churches in Egypt emanated from Alexan- 
dria, and were permanently dependent upon it ; 
whilst those in Gaul emanated from no point within 
the country, nor were permanently dependent upon 
any one church. If any one should suppose that the 
term maporxia is used with regard to Alexandria in 
its modern sense of parish, and that Eusebius is 
speaking of the extent of the single diocese of 
Alexandria, I will only say, that that whole diocese 
contained only fourteen pastors, that the city con- 
tained sixteen churches’; and that Socrates, who 
wrote more than one hundred years after Eusebius, 
when describing the distinction of the pastoral charges 
in the diocese of Alexandria, merely says *, that they 
were like mapotxia: so that this word had retained 
its meaning of diocese even to that period. 


* Bingham, IX. ii, 6. 
® Hist. 1, 27. Eloww tro rv abrod wédw we maporxiac. 


22 CONDUCT IN THE EPISCOPATE. 


have “cultivated and enlightened the Celtic nations'.” 
And in consonance with this there is a tradition 2, 
though of comparatively recent date, that he sent a 
priest and deacon as missionaries to Besancon, and a 
priest and two deacons to Valence, in Dauphiné. 
The circumstance is very probable in itself, and 


Galatia. Theodoret. Dial, i. p. 33. ed. Sirmond :—Eipnvaioe rig 
Ilokvedprov évdackadiag amjAavoev* éyeydve dé gworio Tadarav 
rv Eorepiwy. 

1 Id. Her. Fab. p. 189. Tove perro Tov wakady aipecewy 
puOove ek trav wadatwy rij¢ ExkAnolacg dtdackadwy ouvédcka, 
‘Ioverivoy rov gidood@ov kal padprupoc, kai Eipyvaiov rov ra 
KéXrixa kai yewpynoarrog kal gwricayroc EOrn, 

* Anonymus auctor martyrii 8S. Ferreoli presbyteri, et Ferruc- 
cionis diaconi, ac sociorum ejus, apud Surium, tom. viii, ad diem 16. 
Junii. Eodem tempore quo summus Sacerdos et Martyr Ecclesiz 
Lugdunensis, S. Ireneeus Episcopus Christi, lumen zternum et 
splendor justitie, publice suam praedicationem in Galliis dederat, 
et assidne verbum Domini nostri Jesu Christi gentibus declararat, 
Sanctum Ferreolum Presbyterum, et Ferruccionem Diaconum ad 
Vesunsensem civitatem vere ut fundamentum fortissimum ad 
fundandam supra petram Christi Ecclesiam misit: et sicut angu- 
laris lapis sponsi ccelestis, et ut margarite# resplendentes fulge- 
bant, per quos nomen zternum et splendor gloriz gentibus, que 
in tenebris jacebant, coruscaret ; ut eorum preedicatione ad Bap- 
tismatis gratiam convolarent in quibus erat mira virtus Christi. 
In verbo enim et sapientia strenui, yultum angelicum et Domini 
servitutibus aptum manifeste populis demonstrabant. Augebatur 
Catholica fides, Jetabantur de confuso et victo diabolo quotidie 
Christiani ; qui derelinquentes idola, sequebantur Christi vestigia. 
Similiter Sanctus Ireneus Felicem Presbyterum, Fortunatum, et 
Achilleum Diaconos, ex suo latere ante gloriosum martyrium 
suum Valentiam dirigit in urbem: quibus ingressis, talem 
Dominus athletis suis contulit gratiam, ut ila Paganorum multi- 
tudo, que in tenebris jacebat, eos plenissimo affectu diligeret. 
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him into schism is variously related by ancient 
writers. Eusebius simply says* that he indulged 
in speculations of his own at variance with truth. 
Theodoret’® stated that he was entangled in the 
errors of Marcion and Valentinus; but if he had been 
so at that time, it appears most probable that Ire- 
neus would have noticed the errors themselves even 
more prominently than the schism which accom- 
panied them. A more probable account is that given 
by the ancient author whose addition to one of Ter- 
tullian’s works is commonly printed with it, that 
“he wished covertly to introduce Judaism ;” and in 
particular, that “he insisted on the observance of 
the paschal season on the fourteenth day of the 
moon, according to the law of Moses ;” with which 
agrees what Pacian says’, “that he was a Greek, and 
that he adhered to the Montanists;” for the Mon- 
tanists, having arisen in Asia Minor, celebrated that 
season at the same time as the other Christians of 
that country, i.e. with the Jews. So that his schism 
probably consisted in this, that having come from 
Asia, he wished to raise a party favourable to the 
Asiatic practice, or, at least, declined to conform to 
that of Rome. And we can imagine how earnestly 
Irenzus would press him to conform to the usages 
of the Church in which he sojourned; a thing he 
could do with so much greater authority, inasmuch 


* Ibid. 15, * Har, Fab, I, 23. 
. Tertull. de Prescripl. 5d. , Emist. l, 
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culiar opinions*. His peculiarity is distinctly speci- 
fied, viz. that he taught that God was the author of 
evil. To avoid this conclusion, Marcion had taught 
two first principles—the one of good, the other of 
evil. It was probably in combating this error that 
Florinus had insisted on the unity of God, and of 
his providential government, which he had expressed 
by the term povapyia, and, from opposing one heresy 
with zeal too ardent for his judgment, had fallen 
into the opposite one. Irenzeus, upon hearing of the 
fall of his former acquaintance, felt an earnest desire 
to restore him, and accordingly wrote to him, endea- 
vouring, as it would appear, to explain the true 
notion of the povapyia of God, and especially to 
combat his peculiar error. A fragment of this letter 
is preserved by Eusebius *, and printed ‘* at the end 
of the best editions of the works of Ireneus. In it 
Treneus represents to him how much at variance 
his opinions were with those of the Church; how 
impious in their tendency; how far beyond what 
any excommunicated heretic had ever taught; how 
much opposed to apostolical tradition: and he ap- 
peals to him from his own remembrance of the 
teaching of Polycarp (whom they had mutually re- 
yerenced), and from his published epistles, how 
shocked that blessed martyr would have been if he 
had heard such blasphemies. 


? Euseb. V. 15. * Hist. Eccl, V. xx. 2—4. * Fragm. il. 
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But although we have no distinct remains of this 
particular treatise, it is highly probable that it formed 
the germ of that great work which has, in some sort, 
remained entire, and upon which the reputation of 
Treneeus, as a controversial writer, altogether rests. 
To that I will now direct. my attention. 


The Gnostic theories had risen in the East, and 
from thence had early spread to Rome; whither 
came, in succession, most of their eminent teachers. 
It is not my purpose to give a full account of them. 
This has been done by the late Dr. E. Burton, in his 
Bampton Lectures, “ On the heresies of the apostolical 
age,” and the notes appended to them. I shall, how- 
ever, give in detail Irenzeus’s account of them in a 
subsequent part of this work. The general principle 
of them all was to escape making God the author of 
evil, by making it to spring, by a species of chance, 
from some emanation indefinitely removed from the 
great First Cause. For this purpose, they imagined 
certain spiritual beings, more or less numerous, the 
first pair produced by the Supreme Being, in con- 
junction with an emanation from himself; the rest 
emanating, for the most part, successively from each 
preceding pair, and becoming more and more liable 
to infirmity as they were further distant from the 
One Original. From one of the most distant they 
imagined the author of evil to have sprung, whom 
they also made the creator of the world, and the god 


30 HIS TREATISE AGAINST GNOSTICISM. 


There was another feature of the scheme, which 
served a further purpose. They pretended that the 
minds which inhabit human bodies are of two kinds, 
spiritual and carnal; that the carnal alone are the 
work of the Creator of this world, whilst the spiritual 
are emanations from the highest and purest order of 
spiritual beings: that the carnal are readily con- 
taminated by the flesh and the world, and thence 
require restraint and law; whilst the spiritual are 
only placed in bodies for a time, that they may know 
everything, but incapable of contamination, and 
destined, after a period of exercise, to be taken up 
into the Supernal Fulness. By this theory the abs- 
tracted and mystical were flattered with the idea of 
spiritual superiority to their fellow-men; whilst the 
worldly and sensual might keep up the highest pre- 
tensions, and yet wallow in the most revolting pro- 
fligacy. It was under this latter phase that Gnosti- 
cism first showed itself amongst the half-civilized, 
semi-Roman inhabitants of southern Gaul. In its 
more abstract and refined form it would have had 
no attraction for them; for the Kuropean mind is 
too plain and common-sense to follow subtilties. 
But its practical licentiousness found a fit nidus in 
the accompanying sensual disposition which marked 
the Romans of that age, and all who were tinged 
with their blood. It worked its way for some time 
in silence, till the attention of the bishop of Lyons 
was drawn to it by the seduction of Christian matrons, 
and by the influx of extraordinary impurity through- 
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the solicitations of a friend, who appears to have 
lived more in the heart of the mischief than him- 
self’. Who he was we are not told. That he had 
some pastoral charge is most probable, from the con- 
cluding portion of the preface to the first book, in 
which Irenzus speaks to his friend as having spiritual 
care of others, and as able, both by his station and 
by his abilities, to turn to the best account the hints 
he was able to furnish him. That the native, or at 
least customary, language of his friend was Greek, 
may be inferred from the work being in that lan- 
guage, and by the apology made for the imperfec- 
tions of the style; and altogether, it seems most 
probable that he was a bishop of one of the Greek 
colonies of southern Gaul. 


In the accomplishment of this work he no doubt 


® Adv. Her. 1. Pref. 3. Oix émegnrhoece dé wap’ jypwv rwv ex 
Kedroic duarpiGdvrwyv, cai wept BapBapoy ciddexrov ro mEtorov 
doxodovupévwr, \dywv réxvny, iy ove EuaQopev, ovre dUvapuy cvy- 
ypadewe, iv ovK ioxioaper, ovre KaMAwTtopor éLewy, ovTe meOavd- 
THT, Hy OVK otdapev" GANA aha, Kai dAnOwWe, Kai WwrKwe Ta 
peri dydane cot ypadérra, pera dyanne ov mpoacetn* wal abroc 
abvlioee abra rapa ceaurg, dre ixavywrepoc ior rvyxyavwy, oiovel 
oméppara kal dpyac AaBdy wap’ iyuwy, kal Ev re wrareL Gov Tov 
vow éwl rodu Kkapmopopiaec ra Ov GALywy vp Hudv eipnuéva, Kai 
dvvarwe wapaoriaste rote pera cov ra dabevwe id’ iw adrny- 
yeApéva, cal we ipetc EptdoryshOnper, wddat Enrovyrd¢g cov pabeiy 
THY yvwpny avruy, jy) povoy got notioae davepay, dda «Kal 
Epddia dovvar mpoc ro émedeckvbew abryny Wevdi* obrw dé wal av 
pidoriuwe roic Aowroic Craxovhesic, Kara rivy ydpey TY TO Tov 
Kupiov coi dedoperny, cig To penkért Tapacipecba rove dvOpwrovc 
vrd rijg exelvwy mMavodoyiae, ovanc Towurne. 
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tificate, which began about a. pv. 177. The other 
is, that in the same book the author mentions the 
translation of the Old Testament by Theodotion ’. 
Now that translation was not made till about a.p. 
184°, Irenzus would not become acquainted with it 
immediately; so that we are driven towards the end 
of the pontificate of Eleutherus, who died a. p. 192, 
for the publication of the third book. The work 
appears to have grown upon the hands of the writer, 
and to have become more than twice as voluminous 
as when it was first planned*®. The books were 
written separately, as he found his matter arrange 
itself, and the two first apparently sent first’, 


"III. xxi. 1. given at length in the chapter on the Canon, &c. 
of Holy Scripture. | 

*See Epiphan. de Pond. et Mens. § 17. and the Alerandrian 
Chronicle, quoted by Massuet, Diss. Il. § 47. 

* Book I. xxxi. 4. Cum igitur hee sic se habeant, quatenus 
promisi, secundum nostram virtutem inferemus eversionem ipso- 
rum, omnibus eis contradicentes in sequenti libro: (enarratio 
enim in longum pergit, ut vides :) et viatica quoque dabimus ad 
eversionem ipsorum, occurrentes omnibus sententiis secundum 
narrationis ordinem: ut simus non tantum ostendentes, sed et 
vulnerantes undique bestiam. 

“TIT. Pref. Misimus tibi libros, ex quibus primus quidem 
omnium illorum sententias continet, et consuetudines, et charac- 
teres ostendit conversationis eorum. In secundo vero destructa 
et eversa sunt quz ab ipsis male docentur, et nudata, et ostensa 
sunt talia qualia et sunt. In hoc autem tertio ex Scripturis in- 
feremus ostensiones, ut nihil tibi ex his, qua przceperas, desit a 
nobis; sed et, preeterquam opinabaris, ad arguendum et everten- 
dum eos, qui quolibet modo male docent, occasiones a nobis acci- 
pias. Quz enim est in Deo charitas, dives et sine invidia ex- 
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seven chapters contain a detailed account of the 
system of Valentinus, who was at that time the most 
fashionable teacher of those doctrines. The eighth 
gives the Valentinian explanation of numerous pas- 
sages of Scripture, which they brought forward as 
corroborative of the truth of their system, although 
they did not pretend to rest it upon them; and the 
ninth refutes those explanations. The tenth points 
out the unity of Catholic doctrine, and the remain- 
ing chapters are occupied in exhibiting the discre- 
pancies of the various Gnostic sects and teachers. 


The object of the second book is to overthrow the 
system, both in its principle and in its details, by 
demonstrating its contradictoriness and impossibility *. 
The first nineteen chapters are occupied in the 
destruction of the system; the next five are a fuller 
refutation of their arguments in support of it than 
he had given in chapter nine of the first book; and 
the twenty-sixth, twenty-seventh, and twenty-eighth 


TwY vUy TapadioacKorTwy, Aéyw Oo) TrwWy mepl Tro\epaioy, awav- 
Giopa oveay ric Oiaderrivov cyoXijc, cvvréuwe Kai cagwo amay- 
yeAooper, 

* TI. Pref. 2. In hoe autem libro instruemus que nobis apta 
sunt, et quze permittit tempus, et evertemus per magna capitula 
omnem ipsorum regulam: quapropter, quod sit detectio et ever- 
sio sententize ipsorum, operis hujus conscriptionem ita titulavi- 
mus. Oportet enim absconditas ipsorum conjugationes, per ma- 
nifestarum conjugationum indicium et eversionem, Bythum dis- 
solvere; et quoniam neque fuerit aliquando, neque sit, accipere 
ostensionem. 
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Our author had confined himself in the third book 
for the most part to the testimony of evangelists and 
apostles; he informs us, that his object in the fourth 
is to show that our Lord himself testified of only one 
God, his Father, the maker and governor of the 
world, the author of the old and new covenants, and 
the judge of all mankind‘. He does not carry on 
his argument with much regularity, and it would be 
difficult to give any useful analysis of it. But he 
discusses, towards the end, in chapters thirty-seven, 
thirty-eight, and thirty-nine, the great question of 
the accountability of man, and the freedom of the 
will. 


In the preface to the fifth book *, he announces 
his intention of carrying on the argument by quota- 
tions from the writings of the apostle Paul, to show 
that the same God who had spoken to Abraham and 
given the law had in the latter days sent his Son to 
give salvation to human flesh; which he pursues in 


’ See IV. Preef. 1. quoted above, p. 35. and i, 1. Cum sit igitur 
hoe firmum et constans, neminem alterum Deum et Dominum 
a Spiritu preedicatum, nisi eum qui dominatur omnium Deus, cum 
Verbo suo, et eos qui adoptionis Spiritum accipiunt, hoc est, eos 
qui credunt in unum et verum Deum, et Christum Jesum Filium 
Dei; similiter et Apostolos neminem alium a semetipsis Deum 
appellasse, aut Dominum cognominasse; multo autem magis 
Dominum nostrum, qui et nobis preecepit neminem Patrem con- 
fiteri, nisi eum qui est in ceelis, qui est unus Deus, et unus Pater. 

* See V. Preef. quoted above, p, 35, 
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the first book have come down to us; a few detached 
fragments in the latter half of the second ; consider- 
ably larger and more numerous portions of the third; 
very little of the fourth, but copious extracts from 
the fifth, especially near the beginning. The whole, 
however, existed in the ninth century, as we learn 
from the testimony of Photius®. But, although we 
have lost the greater part of the original, an ancient 
Latin translation of the whole work has been pre- 
served to us. The precise antiquity of this version 
we are unable to ascertain; but the closeness with 
which Tertullian appears to follow it in many pas- 
sages ', and in particular his making the very same 


° In Bibliotheca, cod. 120. 

* Massuet, Dass. II, §, 53. Quisqnis Jreneum Latinum cum 
Tertulliano contulerit, e vestigio deprehendet adeo hunc vestigia 
illias premere, adeo verbis ipsis, verborumque figuris et ordini 
adhzerere, ut id unum sibi proposuisse videatur, paucioribus con- 
trahere, lisdem seepe servatis verbis, immixtis tamen pro more 
dicteriis, que ille fusioribus exsequutus est. Sic Irenzeus, lib, I. 
cap. x1. n, 3. Epiphanis sententiam referens, scribit: ‘ Est qui- 
dem ante omnes Proarche, proanennoétos, et inenarrabilis, et in- 
nominabilis, quam ego monotetem voco. Cum hac monotete est 
virtus, quam et Ipsain voco henotetem. Hzec henotes et monotes, 
cum sint unum, emiserunt, cum nihil emiserint, principium om- 
nium noeton, et agenneton, et aoraton, quam archem sermo 
monada vocat. Cum hac monade est virtus ejusdem substantize 
ei, quam et eam voco hen. He autem virtutes, id est, monotes 
et henotes, et monas, et hen, emiserunt reliquas emissiones Ao- 
num.’ Tertullianus vero cap. 37. ‘ Est,’ inquit, ‘ante omnia 
Proarche, inexcogitabile et inenarrabile, quod ego nomino mono- 
teta. Cum hac erat alia virtus, quam et ipsam appello henoteta. 
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have both rendered by an epithet, and others in- 
stanced by Massuet,) almost amounts to a demon- 


Sonuit Homo Sermonem, et hic est primogenitus Filius: et 
Sermoni accessit Vita, et ogdoas prima conclusa est.’ Plura 
alia similia passim occurrunt apud Tertullianum. Sed quod 
demum ostendit hune non e Greco, sed ex interprete Irenzi 
sumpsisse qua refert, illud est, quod ubi lapsus est interpres 
Grzeca perperam reddens, lapsus est et Tertullianus. Ille, ut jam 
dixi, nomen ‘Exi@avij¢ appellativum esse putans, male omnino 
vertit ‘clarus.’ Tertullianus similiter errantem sequutus scripsit, 
‘insignior.’ lrenzeus, cap. il. n. 3. Sophia perturbationem enar- 
rans, scribit eam, foetum informem cum peperisset, ‘ primo quidem 
contristatam propter inconsummationem generationis, post deinde, 
poPnOijvac pp Kal abro rédoc éxy.’ Sic saltem legit interpres ; 
vertit enim, ‘timuisse ne hoc ipsum finem habeat;’ ubi rédo¢ 
‘ perfectionem,’ non ‘ finem’ vertendum erat, ut in notis ad hune 
locum diximus. Nec melius Tertullianus, cap. 10. ‘ primo 
quidem contristari propter inconsummationem generationis, et 
metuere postremo, ne finis quoque insisteret.’ Ubi similiter 
ro dredec Tij¢ yervijoewe vertit ‘inconsummationem genera- 
tionis ;' et relicto Irene@o Graco, Latinum interpretem sequu- 
tus scripsit, ‘ne quoque finis insisteret.” Eodem cap. n. 4. 
refert Irenzeus, quod Pater per Moncgenem emiserit Horon in 
imagine sua, dov¢vyor, aij\uvroy: ubi interpres perperam legens 
dovgvyy, dOndwvre, vel, ut alii volunt, dépevoOjXe, perperam et 
vertit, ‘sine conjuge masculo-foemina.’ Madem culpa tenetur et 
Tertullianus, cap. cit. ‘* Pater per Monogenem Nun, quem supra 
diximus Horon, in hc promit in imagine sua fcemina-mare.’ 
Nempe uterque id ad imaginem refert, quod Horo soli convenire 
posse recta ratio demonstrat. Culpam hanc non sustineret Ter- 
tullianus, si textum Gracum hic potius quam interpretem con- 
suluisset. Paulo post, Sophian ab Horo mundatam et confirma- 
tam, ac sua restitutam conjugationi cum dixisset Irenzeus, addit : 
Xwoptobeione ydp rig évOupijcewe am abrijg ovv re éemvywopevy 
wader, abriy pev evrog WAnpwparog peivac rijy de evOipnotw adbrijc 
coy rp rafet bro Tov "Opov dgopiaOjvat kai drocravpwOijvar. Quee 
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In his opposition to the Gnostics, Irenzeus had to 
combat a heresy; the next circumstance which 
brought him forward was, a schism which threatened 
to separate a portion of the Christian world from the 
communion of its most influential Church. There 
had been a variation in very early times, and indeed 
from the beginning, between the Churches of Asia 
Minor, Syria, and Mesopotamia on the one hand, 
and the rest of the Christian world on the other, in 
regard to the keeping of Easter ;—other Churches 
uniting in keeping Haster-day on a Sunday, whilst 
the Christians of those countries kept it at the 
Jewish passover, on whatever day of the week it 
happened to fall*. The inconvenience had been felt 
in the time of S. Polycarp, who sojourning in Rome 
in the time of its bishop Anicetus, they endeavoured 

* Eusebius indeed says (V. xxiii. 1) that the Churches of all 
Asia were united in differing from the rest of the world; but it is 
evident, from chap. xxv. that he means Asia Minor; for he men- 
tions the bishops of Jerusalem, Czsarea, Tyre, and Ptolemais, as 
asserting that the Church of Alexandria agreed with them in their 
present practice, which was the same as that of the West. 

Tic "Aciag amaene ai wapotxiat, we ék Tapacdcewe apy atorépac, 
aednyncg TY TEgTapeaKatceKarny morro div Evi Tig TOU awryplov 
raioya toprij¢ wapugvAarrety, év yj) Ovecy ro mpoBarov ‘lovdaio. 
mponyopevto” we déov éxrayrdc Kara ravrny, Oroig dO ay iypépg rijc 
EBdopadoc meptrvyxavo, rac Trav aoiri@y exciicsce roteiofat' odK 
tMove byrog rovroy emtreheivy roy rpdwov Taig ava rHv otm)y 
fimacay olxovjevny éxkAnolatc, é£ drooroAkijg wapacdcewe TO Kai 
sic dedpo xparicay EBoc pvdarroveatc' Ge pd’ ETépg mpoahxecy 
mapa Thy Tii¢ dvacracewe Tov Lwrijpoc juwy hpépay rac yyoreiac 
emcdveobat. 7 
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in the world, to bring all Christians to one uniform 
rule. For this purpose he wrote to certain * leading 
bishops in Asia, requesting them to convene synods 
of the neighbouring bishops, in order to come to an 
agreement; which was done accordingly; and they 
all, with the exception of the Churches above men- 
tioned, wrote circular letters to the whole catholic 
Church, affirming that with them the apostolical 
tradition was, not to break their paschal fast until 
the Sunday. LKusebius particularly mentions’ the 
dioceses in Gaul under the superintendence of 


° We know that he wrote to Polycrates of Ephesus, and there- 
fore probably to the rest. Euseb. Hist. Lecl. V. xxiv. 3.— 
‘Eduvdpny éé rév émoxdrwy ray ovprapdyvrwy prnpoveioa, ove 
bpeic hiwoare perachynOiva im’ épod, cal perecadeodpny. 

* Hist. Eecl. V. xxiii. 2. Svvodor di) cai evyxporhoece exvoxorwy 
éml rairoy éyivovro. wdvreg re pig yrwpy Ot éexcoroh@y éxcAnot- 
agriuoy Odypa roig Tavraydce dteruToUYTO, We Gy pnd’ ev a&AQ 
wore THe Kupeakiic pepe To ripe eK veKo@v avacracewe éemcredviro 
rob Kupiov pverijptor, Kai drwe ev ravry porn roy Kara TO Tacya 
vyore@y udarroipsa Trac Emthioec. Déperm oO eiére viv THY 
kara THahaorivny ryvadde ovyxexpornpévwy ypadi), dv mpovre- 
raxto OcdptAoe rijc Ev Katoapela wapociac ériokoroc, kal Napxiscoc 
rij¢ év “Tepocohvpore’ cal rv éri 'Pwpne dé dpotwe &AANH repl rov 
avrov Cyrhparoc, éxtioxoroy Bixropa éndovea’ rey re kara [dv- 
tov émoxérwy, dy MdApag we apyatéraroe wpobtréraxro’ Kal ray 
kara DadKiay dé wapoutir, &c¢ Eipnvatoc éweoxowet’ Erte de ray 
kara tiv “Ocponviy Kal rag éxeioe woAELC* Kal idiwe Baryvddov rijc 
KopwwOiwy éxcAnciag éemcaxdmov, Kai TAEloTwY Gowy GAAwY, OF piay 
kai Tv abryy ddbay re Kai kpiocy éleveyKdpuevor, ripy abriy réOevrac 
Vigor, »...+ 24. Taw dé éxi rij¢ ‘Agiac émoxdrwy rd wadar 
mporepov avroig mapadofer dtagyddrrey EDog yxpHvac dcioyupilo- 
pévwy iyyeiro ToAvKeparne. 
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pressing milder measures, and reminding the Roman 
prelate of the example of Anicetus, one of his pre- 
decessors, who paid Polycarp the highest honour, 
even when assured that he would not conform to the 
Western custom, and regarded his own as more 
apostolical. 


What the immediate result of these letters was 
we are not informed by any contemporary writer. 
Anatolius, indeed, (if the Latin version of his Trea- 
tise on the Paschal Cycle, published by Bucherius, is 
to be relied on,) asserts that Victor did not persist in 
his excommunication *; and we know subsequently * 


pwvai, thyxrixwrepoy Kabarropévwy rod Bixropoc’ Ev lc Kai 6 
Eipnyvatog ék xpocwrov dy iyyeiro cara rijv TadXiay acedgar 
émtoreihac, maplorarat pev rp oeiv év pdvy TH Tic Kuptaniic Hepa 
ro Tij¢ tov Kupiov advaardcewe émtredciobat pvorijpiorv’ re ye pijy 
Bikropt mpoonxdytwe, we py) amoxowrot GAac éxxAnaiag Oxzov 
dpyaiov efove rapddoow émirnpoveac, wAsiara Erepa waparei, Kat 
abroic G& piace rdde ewtkéywv* Then follows the fragment Ov 
yap povoy...... suviarnot, extracted in the chapter on the 
Forms and Ceremonies of the Church, and that quoted above, 
p. 45, note ‘.—Ibid. xxiv. 6, 'O & airdc ot pdvoy rg Bixropr, 
GAG Kal diapdpore wrelorote Apyovew éxcAynowwiy, ra KardAAna 
Ge excoroh@y wept rod Kexiynpevou Cyrtparoc wpidce, 

* Anatolius, apud Bucher. de Cycl. Vict. p. 444, ed. Antwerp, 
1633. 

* Firmilian, bishop of Caesarea in Cappadocia, in a letter ad- 
dressed to Cyprian, preserved amongst those of Cyprian (£pist. 
75. ed. Potter. p, 220.), says, in reference to the diversity of 
customs “circa celebrandos dies paschz, et circa multa alia 
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to one practice in the observance of the feast of 
Easter; secondly, when he did not succeed with 
some Churehes, to excommunicate the dissen- 
tients. 


The first was laudable; inasmuch as Christians 
who travelled upon business, or removed their resi- 
dence from one part of Christendom to another, had 
their feelings disturbed by finding their brethren 
celebrating so important a festival on a different day 
from that to which they were accustomed; and 
some weak or factious minds were thus tempted to 
make divisions in Churches to which they removed. 
This had been particularly the case in the Church of 
Rome, as being a place of general resort; and there- 
fore Victor, both on that account, and as bishop of 
the principal Church in the world, very rightly 
exerted himself to bring about uniformity, The 
course he took was also a good one. He wrote to 
the principal bishops in various countries, to request 
them to call synods of the neighbouring bishops, 
that thus he might ascertain the sense of the catholic 
Church. Nothing could be more prudent or tem- 
perate; nor was anything apparently better calcu- 
lated to persuade the minority, than to find one 
consenting custom in so many Churches, in coun- 
tries separated so entirely from each other. 


Now so far we have no claim set up inconsistent 
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for this claim; but till something of the kind ean be 
shown, we have no need to suppose any ground but 
a strong desire of a rash and determined mind to 
carry the point he had undertaken. Be the ground 
what it may, the Catholic Church negatived his 
claim ; those who agreed with him in the desire of 
bringing about unity of practice’ would not unite 
with him in excommunicating their brethren, but 
rebuked him sharply*; and Irenzus in particular 
represented to him the difference between his spirit 
and that of his predecessors. And so entirely abor- 
tive was his attempt, that, as we have seen, about 
sixty years after, Firmilian, in his letter to Cyprian ’, 
expressly asserted that the peace and unity of the 
Catholic Church had never been broken by differ- 
ences about the observance of Easter or other reli- 
gious rites: and ¢hat, in alluding to the conduct of 
Stephen, bishop of Rome, who had quarrelled with 
the African bishops because their custom differed 
from the Roman on the subject of rebaptizing those 
who had been baptized by heretics; which would 
necessarily have brought to mind any schism pro- 
duced by Victor, a previous bishop of Rome, if any 
such had been produced. 


Here, then, we have the most satisfactory evidence 
” Jerome in Catal, quoted p. 8, note ’- 


* Euseb. as quoted p. 47, note’, 
* See note * p. 48. 
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The Discourse concerning Easter, quoted by the au- 
thor of the Questions to the Orthodow*, formerly as- 
cribed to Justin Martyr, may have been his letter 
to Victor on that subject. Maximus‘ cites some 
Discourses on Faith, addressed to Demetrius, a dea- 
con of Vienne, of which we have two fragments, 
whether genuine or not, (numbered IV. and V.) in 
the best editions of his Remains. Although forty- 
two fragments, attributed to Irenzus, have been col- 
lected, chiefly from Catenas, we have no clue for 
appropriating the greater part of them to the writings 
of which they formed a portion. One of them (the 
last in the Benedictine edition) is said to pertain to 
a discussion on the Eternity of Matter ; but whether 
belonging to a separate treatise, or a remnant of his 
Discourse to the Gentiles, we have no means of judg- 
ing. 


We have no account of the death of Irenzus 
upon which we can absolutely depend. Jerome in 
one passage * calls him a martyr, and so does the 
author of the Questions and Answers above cited ; 
but no other early writer gives him that appellation; 
neither have we any notice of his death by any 


*In the Answer to Question 115. ‘O paxdpwog Eipnvaiog, é 
pdprup cai éxicxoroc Aovyédovvov, év ro epi rov [deya Ady 
Ka Te A. 

“Tom. IT, p- 152, ed. Combefis. 

° On Isaiah, Ixiy. 4, 5. in vol. iv. p. 761 of his Works. 
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cifies that the Church of Rome was founded by 8. 
Peter and §. Paul, who appointed its first bishop 
Linus *; that Polycarp was made bishop of Smyrna 
by Apostles', and that the succession from him had 
been kept up to the time of his writing’; and that 
5S. John watched over the Church of Ephesus down 
to the time of Trajan*. He informs us that the suc- 


velint videre: et habemus annumerare eos qui ab Apostolis in- 
stituti sunt Episcopi in Ecclesiis, et successores eorum usque ad 
nos, qui nihil tale docuerunt, neque cognoverunt, quale ab his 
deliratur, Etenim si recondita mysteria scissent Apostoli, que 
seorsim et Jatenter ab reliquis perfectos docebant, his vel maxime 
traderent ea quibus etiam ipsas Ecclesias committebant. Valde 
enim perfectos et irreprehensibiles in omnibus eos volebant esse, 
quos et successores relinquebant, suum ipsorum locum magisterii 
tradentes ; quibus emendate agentibus fieret magna utilitas, lap- 
sis autem summa calamitas. 

* ILI. iii, 2. Sed quoniam valde longum est in hoc tali volumine 
omnium Ecclesiarum enumerare successiones ; maximee, et anti- 
quissimze, et omnibus cognitee, a gloriosissimis duobus Apostolis 
Petro et Paulo Rome fundate et constitute Ecclesiae, eam quam 
habet ab Apostolis Traditionem, et annuntiatam hominibus fidem, 
per successiones Episcoporum pervenientem usque ad nos indican- 
tes, confundimus omnes eos, qui quoquo modo, vel per sibi pla- 
centia, vel vanam gloriam, vel per czecitatem et malam senten- 
tiam, praeterquam oportet colligunt. 

"See p. 2, note *. 

? III, iii. 4. Maprvpoverw rovroc at xara rv ‘Aclay excAnola 
waioa, kai of péype viv deadedeypevor ror Lohkixaprov, rohdy 
akcomtsrdérepoy Kai PeSadrepory dAnOelag paprvpa dvra Ovaderri- 
vou Kal Mapkiwyvog, kal ray homav Kakoyrwpovwr. 

* TIT. iii. 4. “AAG wal) év Edom exxdnola iro Taidou peév 
reDepeduwpévn, ‘lodvvov dé wapapetvarrog abroic péxpe ray Tpai- 
avod xporwy, papruc aAnOHe Ere ric “AroordAwy Tapaddcewe. 
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his own to Victor, the successor of Eleutherius', 
He has preserved an anecdote of St. John, viz. that 
upon one occasion entering a bath, and seeing Cerin- 
thus there, he withdrew precipitately, saying that he 
was afraid lest the building should fall, because Ce- 
rinthus, the enemy of the truth, was in it*. This 
anecdote is indeed at variance with the notion of 
Christian charity current at the present day, but it 
rests upon the testimony of Polycarp, who knew St. 
John well; and it is strictly in accordance with the 
spirit of the directions he himself gave to “the elect 
lady,” not to receive heretical teachers into her 
house, or bid them God speed *. 


We are likewise indebted to Ireneus for some 
particulars respecting Polycarp. He states that he 
had been fayoured with familiar intercourse with St. 


Ebdpeoroc* kai rov Ebapeorov "Adébavdpoc’ cif obrwe exrog amo 
rév amooté\wy cablorarac Zvoroc’ pera dé rotrov Tedeapdpoc, 
b¢ kal évddtwe guaprupyoev* Emerra “Yyivoc, elra Tioc* pel dv 
“Avixnrog. Cuadetapévov rov "Avixnroy Lwrijpog, viv dwdexary romp 
Tov Tice eriekorije dro rwy amoordhwy karéyet KAjpoy "EAcv@epoc, 
ry abry rage, cal rp avry didayy ire awe THY arooTdAwy Ev TH EK- 
KAnoig rapaconre, Kal To Tic GANOElag Kipvypa KarhyTyKEY Ec Hpac. 

' Fragm, iii. See p. 45, note *. 

* TI. iii. 4. Kal ciow of axneodree avrov, dre ’Iwdyyne, 6 row 
Kvpiov padyric, ev ri “E@éow mopevdeic Noveacba, cai idwy Eow 
Kipebor, éiAaro rot Badavelov pi) Aovedpevoc, dA éeweerwr* 
Pvywper, pi) Kal ro Badavetov cupwécy, tvooy dvrog KypivOov, roi 
Tije GAnOeiag ExOpow. 

? 3 John 10, 
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recognised him. His reply was, “I recognise the 
first-born of Satan.” This severity (or bigotry, as it 
would now be called) does not appear to have ope- 
rated in his disfavour; for he was instrumental in 
recovering to the Church many who had been led 
away by the Gnostic delusions'. Irenus likewise 
mentions Polycarp’s epistle to the Philippians *, and 
other epistles to other Churches and individuals *. 


Respecting Clement, whom Eusebius‘ identifies 
with the companion of §. Paul’, he states that he 
wrote a very effectual letter to the Corinthians, to 
allay-the dissensions which had arisen amongst them, 
and to restore the integrity of their faith °. This is, 
of course, the first epistle of S. Clement, to the genu- 


a@y avroxaraxptroc.——That it was at Rome rests upon the testi- 
mony of Jerome, De Vir. Jil. 17. 

‘IIT, iii. 4. 

* TIL. iii. 4. “Eore dé wai értorody) Todwkdprov rpoc Diderrn- 
ciove yeypappery ikavwrdrn, é ie Kal row yapakrijpa rijc wicTewe 
abrov, kai rd Khpvypa rie a\nOelac, ot BovAdpevot, Kal bpovrilorrec 
Tij¢ EavTay cwrnpiac, dvvavrar pabeiv. 

* Frag. ii. Kal é trav émoroh@y dé abrov, wv éwéorether iroe 
raic yeirviwoaic exkAnolac, émcornpi<wy avrac, i) ray ddekpor 
riot, vouvera@y avrovc, Kal mporpeTdpevoc, dUvarat davepwOhvat. 

* Hist. IIT. 15. * Phil. iv. 3. 

* III. iii, 3. "Ext rovrov ody rou KXijpevrog cracewe ove ddC-yne 
roic év KopivOm yevouévnc addedoic, éréoretvcy }) ev ‘Popn éxcdy- 
aia ixavwrarny ypagi)y roic Kopi Biotec, ei¢ ciphyny cupPibafovea 
abrovc, kal dvaveotoa thy wlorty airoy, cal iy veworl dro rwy 
droariAwy wapddomy eldijet. 
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pre-eminence resort to this Church, in which the 
apostolical tradition is preserved by those who are 
on all sides,” 


There are several words in this passage which 
must influence the sense of it. The first I shall 
notice is the word potentiorem, the more especially 
as there is a various reading upon it. One MS. (the 
Clermont) of considerable value, reads potiorem ; but 
Massuet, who examined it, says that it had been 
written pontiorem (but altered to potiorem,) which is 
almost certainly a contraction for the common read- 
ing. We must therefore, I conclude, sit down with 
the common reading ; although Massuet, in the Bene- 
dictine edition, and J. J. Griesbach, in some remarks 
upon this passage*, prefer the other. But what 
Greek word potentiorem represents must be matter 
of conjecture; and no one who is acquainted with 
the manner in which the translator has rendered 
Greek words will be inclined to lay much stress 
upon it. It may have been put for ixkavwrépay, or 
kpeirrova; or, in short, the comparative of any adjec- 
tive which admits of being rendered potens. We 
then come to the word principalitaten. This we 
know that the ancient translator of [renzus uses to 
signify agyn °. Putting these two together, Griesbach 

* Prog. de potentiore Eccl, Rom, principalitate. Jens, 1780. 


4to. 
° If. xxx. 9. In translating Eph. i, 21. 
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be governed (apyerat) by it; and distant Churches 
are said to resort from all quarters: cvvtpiya mavta- 
xo0ev, Are not these words an exact parallel to the 
convenire and undique of the translator of Irenzus? 
I therefore feel bound to give convenire the sense of 
resort. The next word to be noticed is undique, the 
application of which is disputed; some, as Barrow ° 
and Faber‘, applying it only to the immediate neigh- 
bourhood of Rome, i. e. Italy and the adjacent parts 
of Gaul; others, and of course the Romanists, to 
the whole Christian Church. According to the for- 
mer plan, the clause “hoc est ... fideles” is a limi- 
tation of the expression “omnem ecclesiam,” con- 
fining it to the Churches immediately surrounding 
Rome; and consequently the pre-eminence of the 
Church of Rome would be equally narrowed by this 
interpretation of wndiqgue. I am far from contending 
that this interpretation is not correct; and the very 
fact of the passage admitting it, without any force 
whatever, shows how little the papal cause can be 
made to rest upon it. But as Gregory, in the paral- 


* Pope’s Supremacy, V. ix. p. 234, edit. 1680, ‘The faithful 
who are all about.” 

* Difficulties of Romanism, B. 1. chap, iii. sect. iv. 2, (4.) “To 
this Church, on account of the more potent principality, it is ne- 
cessary that every Church should resort; that is to say, those 
faithful individuals who are on every side of it. In which Church, 
by those who are on every side of it, the tradition, which is from 
the Apostles, has always been preserved.” 
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tullian’, in which he refers southern Greeks to 
Corinth, northern to Philippi and Thessalonica, Asi- 
atics to Ephesus, Italians and Africans to Rome. 
The only objection which occurs to me lies in the 
word hanc, which, if the passage is to be taken in 
this application, must be translated that; but as it 
was in all probability the representative of ratrny, 
this word can scarcely present any difficulty. 


I will close this whole discussion with two’ re- 
marks; first, that unless we could recover the Greek 
text of this passage, it is plainly impossible to as- 
certain its true sense; and secondly, that the strong- 
est sense we can attach to it, consistently with his- 
tory, is, that Christians of that period from all parts 
of Christendom must, if they wish to ascertain tra- 
ditions, have recourse to the Church of Rome, be- 
cause, as the first Church in Christendom, the com- 
mon traditions were preserved there by the resort of 
Christians from all quarters. This twofold reason 
for resorting thither has long ceased to exist, and 
consequently this passage of Ireneus can afford no 
support to the claims of modern Rome, until it can 
be proved that those portions of the Christian world 
which are not in communion with her are no part 
of the Catholic Church. 


7 De Prescr. Her. 36, 
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revealed secret things of men and mysteries of God ?. 
It is well known that Gibbon and Middleton have 
thrown doubt upon the miraculous powers of the 
primitive Church; and one of their chief arguments 
is that the early writers, such as Irenzus, content 
themselves with general statements, but bring no 
specifie instance. The subject has been very fully 
entered into by the present highly learned and ami- 
able bishop of Lincoln, Dr. Kaye, in his work on 
Tertullian*; and in the general I am disposed to 
acquiesce in the theory adopted by the bishop, that 
those powers were conferred only by apostolical 
hands, and that of course they would continue till 
all that generation was extinct who were contem- 
porary with St. John, the last of the Apostles. That 
would admit of Ireneus having known instances; 
and not having any idea that the power was to be 
extinct, he would think that it still remained, even 
if he had not known any recent instances. It is 
necessary to remark, however, that he speaks of the 
gifts of tongues and the revealing of secrets and 
mysteries, not as a thing coming under his own 
knowledge, but heard of from others; and it does 
not appear that he intends to say that they con- 
tinued to his own time. And I will venture to ob- 
serve that it appears rather unfair to Ireneus to set 


muy cig pavepdy dydrvrwy éxi ry cupdeporrt, Kai Ta prvoTHpia TOU 
Oeov Exdtyyoupevwv. 
: V. vil. 1. ‘ Pp. 98— 102. 
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the united prayers and fasting of a whole Church, 
and confines it to cases of great urgency °. 


The testimony which Irenzeus bears to the relation 
between the Church and the empire is but slight. 
He mentions a Christian as having been in his own 
youth high in the imperial court, at the same time 
that he was a follower or admirer of Polycarp °; he 
speaks of Christians in the imperial palace deriving 
an income from the heathen, and able to assist their 
poorer brethren’; and he acknowledges the general 
advantages which Christians derived from the supre- 
macy of the Romans, in common with their other 
subjects, in the prevalence of peace and the freedom 
from individual outrage*. But he mentions very 
distinctly the persecutions at another time Christians 
suffered (particularly alluding to those which took 
place at Lyons), and notices that slaves were com- 
pelled to inform against their masters; and that in 
this way the calumny that Christians fed upon human 
flesh arose, from a misunderstanding of the nature of 
the holy Eucharist’; the slaves having heard their 


7 IL. xxxi. 2. dea ro dvaycatov. See p. 69, note *, 

° Frag. ii. See p. 2. note *. 

TV. xxx. 1, Quid autem et hi, qui in Regali aula sunt, fide- 
les, nonne ex eis, quae Ceesaris sunt, habent utensilia, et his qui 
non habent, unusquisque eorum secundum virtutem prestat. 

* 1V. xxx. 3. Sed et mundus pacem habet per eos, et nos sine 
timore in viis ambulamus et navigamus quocumque voluerimus, 

* Frag. xiii. Xpwriavav yap karyyoupévwr dovdAove “EAAnvec 
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masters speak of feeding on the body and blood of 
Christ, and taking it in a literal sense. 


ovdraPdrrec, elra pabeiy re mapa rovrwy CnOev ardppnroy wept 
Xprorcavdy avayxalorrec, of SovAot ovror, pr Exovreg wwe TO ToiC 
avayxalovat cal’ jor)» épeiv, zap’ Saoy fxovoy rH Secroréy, Ty 
Ociay peradrdyney alya kal copa elvac Xptorov, adroit vouloayrec 
rp Ovre alua cal capxa elvat, rovro éeixoy rote éxtyrovet. oi dé 


Aafsevrec we abréxpnpa rovro redcioOat Xptoriavoic, x.T.A. 
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she is appointed for the quickening of creation °, and 
in her is the way of life’, which those who keep 
aloof from her do not possess*; in her is the Holy 
Spirit, which is not to be found out of her®. She 
possesses the adoption and inheritance of Abraham, 
and her members are consequently the seed of Abra- 
ham’. Being thus appointed for the quickening of 
the world, by being the way of life to its members, 
she has for that purpose received the faith from the 
Apostles, which it is her business to distribute to her 
children’. She is therefore the appointed preacher 
of the faith, or the truth, which is not variable and 


educari, et Dominicis scripturis enutriri. Plantata enim est Ec- 
clesia, paradisus in hoc mundo: “ ab omni” ergo “‘ligno paradisi 
escas manducabitis,” ait Spiritus Dei; id est, ab omni scriptura 
Dominica manducate. 

* III. xxiv. 1. supra. 

‘III. iv. 1. Tantee igitur ostensiones cum sint, non oportet 
adhuc quzerere apud alios veritatem, quam facile est ab Ecclesia 
sumere ; cum Apostoli, quasi in depositorium dives, plenissime 
in eam contulerint omnia qu sint veritatis: uti omnis quicum- 
que velit, sumat ex ea potum vite. Hec est enim vite intro- 
itus ; omnes autem reliqui fures sunt et latrones. Propter quod 
oportet devitare quidem illos; quz autem sunt Ecclesia, cum 
summa diligentia diligere, et apprehendere veritatis Traditionem. 

* III. xxiv. 1. supra. ® Ibid. 

' TV. viii. 1. Deum, qui in regnum coelorum introducit Abra- 
ham, et semen ejus quod est Ecclesia, per Christum Jesum, cui 
et adoptio redditur, et hareditas que Abrahz promissa est. 

* Tl, Pref. quoted p, 34, note ".——Y. xx. 1. Et Ecclesiz 
quidem preedicatio vera et firma, apud quam una et eadem salutis 
via in universo mundo ostenditur. Huic enim creditum est 
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expect to be fed who come-to her’. She has sue- 
ceeded to the office of the ancient Jewish Church 
of being the great witness of the unity of the God- 
head’. | 


To show that she is commissioned from above, she 
wrought continual miracles for the good of the 
world by prayer and invocation of the name of 
Jesus °; she even raised the dead by means of fast- 
ing and prayer*®; and she alone produced persons 
who sealed their own sincerity and the truth of their 
faith by their blood *. 


Finally, although not exempt from weakness, and 


*'V.xx.2. See p, 75, note °. 

‘TI, ix, I. Veteribus quidem et in primis a protoplasti tradi- 
tione hanc suadelam custodientibus, et unum Deum, fabricato- 
rem cceli et terrae hymnizantibus ; reliquis autem post eos a pro- 
phetis Dei hujus rei commemorationem accipientibus. .... . 
Ecclesia autem omnis per universum orbem hane accepit ab 
apostolis traditionem. 

* II. xxxii. 4, 5. See p. 69, note*®, ‘II. xxxi. 2. cited ibid. 

*1V. xxxiii. 9. Quapropter Ecclesia omni in loco ob eam 
quam habet erga Deum dilectionem, multitudinem martyrum in 
omni tempore praemittit ad Patrem; reliquis autem omnibus non 
tantum non habentibus hanc rem ostendere apud se, sed nec qui- 
dem necessarium esse dicentibus tale martyrium ; esse enim mar- 
tyrium verum sententiam eorum : nisi si unus, aut duo aliquando, 
per omne tempus ex quo Dominus apparuit in terris, cum mar- 
tyribus nostris, quasi et ipse misericordiam consequutus, oppro- 
brium simul bajulavit nominis, et cum eis ductus est, velut ad- 
jectio quaedam donata eis, | 

1 
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bigotry; for very many of those who would go so 
far with him as to acknowledge the Church to be a 
visible society, would be very far from restricting 
the grace of the Holy Spirit to the communion of 
the bishops in succession from the Apostles. 


I must, however, direct more particular attention 
to one part of his system which did not require to 
be brought out prominently. We have seen that 
he thought it possible for the Church to lose whole 
members. In fact, although he thought that the 
truth was kept up by the succession of bishops 
throughout the Church, and that it was a mark of 
truth to be so kept up, he still believed that pres- 
byters or bishops might, through pride, or other evil 
motives, make schisms in the Church’; and he taught 
that those were to be adhered to who, with the suc- 


7 TV. xxvi. 2. Quapropter eis qui in Ecclesia sunt, Presbyteris 
obaudire oportet, his qui successionem habent ab Apostolis, sicut 
ostendimus ; qui cum Episcopatus successione charisma veritatis 
certum secundum placitum Patris acceperunt: reliquos vero, qui 
absistunt a principali successione, et quocumque loco colligunt, 
suspectos habere; vel quasi hereticos, et male sententie ; vel 
quasi scindentes, et elatos, et sibi placentes ; aut rursus ut hypo- 
critas, quzestus gratia et vane gloria hoc operantes. Omnes 
autem hi deciderunt a veritate——3. Qui vero crediti quidem 
sunt a multis esse presbyteril, serviunt autem suis voluptatibus, 
et non preeponunt timorem Dei in cordibus suis, sed contumeliis 
agunt reliquos, et principalis concessionis tumore elati sunt, et in 
absconsis agunt mala, et dicunt, “ Nemo nos videt,”’ redarguentur 
a Verbo. 
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That which first demands our notice is whether 
Bishops existed, as a distinet order from Presbyters, 
from the beginning. 


Now Irenzus does undoubtedly call the same per- 
sons by the name of Bishops and Presbyters inter- 
changeably. But it has been long ago pointed out 
that the circumstance of the same name being borne 
by persons holding two different offices, proves no- 
thing. It is unsafe to infer from the circumstance 
that Jishops are called preshyters, or presbyters bishops, 
that therefore there was not a permanent officer set 
over the other presbyters, and endued with functions 
which they could not exercise, although not at first 
distinguished by a specific name. 


On the other hand, we learn from him that there 
were to be found in every part of the Christian world ' 
bishops or presbyters placed at the head of Churches, 
which from their importance, must have had other 
presbyters in them, and which we know from other 
sources to have had other presbyters in them; that 
there was only one of these at one and the same 
time; that they were intrusted with the government 
of the Churches, and called the Bishops of those 
Churches; that the authority of the office was handed 
down from individual to individual; and that the 
individuals who filled this office, and by consequence 
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been left destitute of spiritual superintendence during 
Polycarp’s visit to Rome, which §. Ireneus has 
recorded. 


But granting the existence of Bishops such as we 
have them now, and their appointment by Apostles, 
another question arises, first suggested, so far as we 
know, by S. Jerome, whether the powers now exclu- 
sively reserved to Bishops, such as ordination and 
government, were so exclusively delegated to them 
by the Apostles, as that those powers exercised by 
other presbyters are inyalid. The question does not 
appear to have occurred to Irenzus: but we have 
no hint in him of other presbyters having the same 
authority as the bishops of the Churches; on the 
other hand, he expressly states that the Apostles 
committed the Churches to the government and 
teaching of individual bishops or presbyters in each, 
making them their successors, and giving them their own 
office®. And the very circumstance of their committing 
the Churches to those individuals did (by what appears 
to me inevitable consequence) exclude all others 
from the same place to which those individuals were 
appointed, and constitute them an order by them- 
selves. And that the universal Church understood 
the appointment in that sense is proved by the fact, 
recorded by Irenzus, that the succession of autho- 


> — quos et successores relinquebant, suum ipsorum locum 
magisterli tradentes, See p. 58, note ’. 
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rity was kept up in individuals down to his time; 
the evident implication being that it was so in all 
Churches. 


The evidence, therefore, supplied by Irenzeus, al- 
though not enabling us, dy itself, to discuss the whole 
question fully, is in support of the discipline of the 
Church of England, which refuses to recognize the 
ordinations of any but bishops, properly so called, 
and having their authority in succession from the 
Apostles °. 


® See the Preface to the Ordination Services. 
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i.e. adopting human nature into the divine *, and 
that he will be seen in his character of Father in the 
kingdom of heaven; and that in this way the Spirit 
in the Son prepares man, and the Son brings him to 
the Father, and the Father grants to him immor- 
tality: and so again in the work of man’s redemption‘, 
the Spirit operates, the Son supplies, the Father 
approves, and man is perfected to salvation. He 
likewise gives two statements of the substance of the 
Creed, in which the three Persons of the Trinity are 
spoken of in the same manner as in the Nicene 
Creed, both of which will be given in a subsequent 
chapter. 


These are all the passages, so far as I have been 
able to discover, which speak of the three Persons 
of the most Holy Trinity together; but the doctrine 
is implied throughout. 


On the twofold nature of Christ, and especially on 
his divinity, he is more full. Indeed it would take 
more space than I can spare to introduce all the 
passages which bear upon the subject. 


*TII, xix. 1. Eig rovro yap 6 Adyog dy@pwroc, et qui Filius 
Dei est Filius hominis factus est, commixtus Verbo Dei, iva 6 
dvOpwroc (i. e. human nature) rov Adyor ywpheac, cai riy viobe- 
ciav KaPwy, viog yernrar Ocov. 

‘TV. xx. 6, Per omnia enim hac Deus Pater ostenditur, Spi- 
ritu quidem operante, Filio vero ministrante, Patre vero compro- 
bante, homine vero consummato ad salutem, 
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tion, How would men be saved, if He who wrought 
out their salvation upon earth was not God °? 


He asserts that the Word was with God from ever- 
lasting ', and that Jesus was the Son of God before 
the creation *, that no man knows the mode of his 


pluit Dominus super Sodomam et Gomorrham ignem et sulfur a 
Domino de ceelo.” Filium enim hic significat, qui et Abrahze 
colloquutus sit, a Patre accepisse potestatem ad judicandum Sodo- 
mitas, propter iniquitatem eorum. Similiter habet illud: “ Se- 
des tua, Deus, in zternum; virga directionis, virga regni tui. 
Dilexisti justitiam, et odisti iniquitatem, propterea unxit te Deus, 
Deus tuus.” Utrosque enim Dei appellatione signavit Spiritus, 
et eum qui ungitur, Filium, et eum qui ungit, id est, Patrem.— 
2. Nemo igitur alius, quaemadmodum predixi, Deus nominatur 
aut Dominus appellatur, nisi qui est omnium Deus et Dominus, 
qui et Moysi dixit: “Ego sum qui sum: et sic dices filiis 
Israel : Qui est, misit me ad vos:” et hujus Filius Jesus Christus 
Dominus noster, qui filios Dei facit credentes in nomen suum. 

* TV. xxxiii. 4. Doe dvvavra: cw8ijvar, ci pr) 6 Oedg Hy 6 rhv 
owrnpiay abray éxi yijc epyacapevoc; ij Hc avOpwrog ywpicec 
ic Ody, ci pri) 6 Ococ ExwpHOn sic avllowmor ; 

TI. xxv. 3. Non enim infectus es, O homo, neque semper 
coéxsistebas Deo, sicut proprium ejus Verbum. xxx. 9. Sem- 
per autem coéxsistens Filius Patri, olim et ab initio semper reve- 
lat Patrem, et angelis et archangelis et potestatibus et virtutibus, 
et omnibus quibus vult revelare Deus.——III. xviii. 1, Ostenso 
manifeste, quod in principio Verbum exsistens apud Deum, per 
quem omnia facta sunt, qui et semper aderat generi humano, 
hune in novissimis temporibus secundum przefinitum tempus a 
Patre, unitum suo plasmati, passibilem hominem factum; exclusa 
est omnis contradictio dicentium: ‘Si ergo tunc natus est, non 
erat ergo ante Christus,” Ostendimus enim, quia non tunc coepit 
Filius Dei, exsistens semper apud Patrem, 

* Frag. xxxvii. Xpiordg, 6 wpd aid@vwv chyOetg Oeod Ytde. 
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the infant state of man °, and thus having become 
Son of man’, went through all the ages of man’, 
and finally hung upon the cross*. He asserts, more- 
over, that although the angels knew the Father 
solely by the revelation of the Son*, and indeed all 


fieavit Spiritus Sanctus, per ea que dicta sunt (Isai. vii. 10, &c.) 
generationem ejus quz est ex Virgine, et substantiam, quoniam 
Deus: Emmanuel enim nomen hoc significat. 

°LV. xxxviii. 2. SuvernriaZey Yiog rov Qeov, réXewe Gy, TO 
avOpwry, ov dv eavroy, dda dta rd Tov dvOpwrou vitor. 

‘TIT. x. 2. Christus Jesus Dominus noster, Filius Dei altis- 
simi, qui per legem et prophetas promisit salutarem suum fac- 
turum se omni carni visibilem, ut fieret Filius hominis, ad hoc ut 
et homo fieret filius Dei——-x-vi. 6. supra. 

* II. xxii. 4. Non reprobans, nec supergrediens hominem, ne- 
que solvens legem in se humani generis, sed omnem zetatem sanc- 
tificans per illam, que ad ipsum erat, similitudinem. Omnes 
enim venit per semetipsum salvare : omnes, inquam, qui per eum 
renascantur in Deum, infantes, et parvulos, et pueros, et juvenes, 
et seniores. Ideo per omnem venit ztatem, et infantibus infans 
factus, sanctificans infantes: in parvulis parvulus, sanctificans 
hane ipsam habentes zxtatem, simul et exemplum illis pietatis 
effectus et justitie et subjectionis: in juvenibus juvenis, exem- 
plum juvenibus fiens, et sanctificans Domino. Sic et senivr in 
senioribus, ut sit perfectus magister in omnibus, non solum secun- 
dum expositionem veritatis, sed et secundum ztatem, sanctificans 
simul et seniores, exemplum ipsis quoque fiens. Deinde et usque 
- ad mortem pervenit, ut sit “ primogenitus ex mortuis, ipse pri- 
matum tenens in omnibus,” princeps vite, prior omnium, et pre- 
eedens omnes. 

* TIT, xvi. 6. supra.—V. xviii. 1. Ipsum Verbum Dei incar- 
natum suspensum est super lignum. 

* IT. xxx. 9. Hie Pater Domini nostri Jesu Christi, per Ver- 
bum suum, qui est Filius ejus, per eum revelatur et manifestatur 
omnibus quibus revelatur. See also p. 92, note '. 

i 
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These mysteries in the nature of Christ Irenzus 
does not attempt to explain, fully holding the eternal 
and unchangeable Divinity of the Son, even when 
made flesh, and his strict personal union with that 
flesh, and at the same time asserting his subordi- 
nation to the Father, even in his divine nature; 
feeling that when we cannot discover the reason of 
every thing, we should consider the immeasureable 
difference between us and God‘; that if we cannot 
explain earthly things, we cannot expect to ex- 
plain heavenly things, and that what we cannot 
explain we must leave to God‘; and in short that it 


generi, incomprehensibilis per comprehensibilem, et invisibilis per 
visibilem ; cum extra eum non sit, sed in sinu Patris exsistat. 

* II. xxv. 3. Si autem et aliquis non invenerit causam omnium 
quze requiruntur, cogitet quia homo est in infinitum minor Deo, et 
qui ex parte acceperit gratiam, et qui nondum zequalis vel similis 
sit Factori, et qui omnium experientiam et cogitationem habere 
non possit, ut Deus: sed in quantum minor est ab eo, qui factus 
non est et qui semper idem est, ille qui hodie factus est et ini- 
tium facturze accepit; in tantum secundum scientiam, et ad in- 
vestigandum causas omnium, minorem esse eo qui fecit. 

* TI. xxviii. 2, Et non est mirum, si in spiritalibus et ccelesti- 
bus, et in his que habent revelari, hoc patimur nos; quandoqui- 
dem etiam eorum quz ante pedes sunt (dico autem que sunt in 
hac creatura, quz et contrectantur a nobis et videntur et sunt no- 
biscum) multa fugerunt nostram scientiam, et Deo hzc ipsa com- 
mittimus.—3. Ei cal éwi ry rije xricewe Evia prev Gvaxerrar ry 
Oeg, Evia dé Kai cig yvioww Edjdvoe riv hperépay, ri yaderdy, ei 
cal ray év raic ypadaic Cyrovpévwr, dhwy rev ypahay mvevpare- 
KwWv ovowr, Evia prev émtAvopev Kara yap Ozod, Eva dé dvaxel~ 


cerat TH Dew ; 
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sation, and summed up all things in himself*, He 
was born about the forty-first year of the reign of 
Augustus’; when not full thirty he was baptized, 
but he did not begin to teach till past forty’. His 
ministry extended through three passovers*, and 


* III. xvi. 6. Unus Christus Jesus Dominus noster, veniens 
per universam dispositionem, et omnia in semetipsum recapitu- 
lans. 

* III. xxi. 3. Natus est enim Dominus noster circa primum et 
quadragesimum annum Augusti imperii. 

‘TI. xxii. 6. Responderant ei: ‘ Quinquaginta annos non- 
dum habes, et Abraham vidisti?” Hoc autem consequenter dici- 
tur ei, qui jam xl annos excessit, quinquagesimum autem annum 
nondum attigit, non tamen multum a quinquagesimo anno ab- 
sistat. Ei autem, qui sit xxx annorum, diceretur utique : “* Qua- 
draginta annorum nondum es.” Qui enim volebant eum men- 
dacem ostendere, non utique in multum extenderent annos ultra 
ztatem, quam eum habere conspiciebant: sed proxima ztatis 
dicebant, sive vere scientes ex conscriptione census, sive conjici- 
entes secundum 2tatem, quam videbant habere eum super qua- 
draginta; sed ut non que esset triginta annorum. Irrationabile 
est enim omnino, viginti annos mentiri eos, volentes eum juni- 
orem ostendere temporibus Abrahe. Quod autem videbant, hoe 
et loquebantur: qui autem videbatur, non erat putativus, sed 
veritas. Non ergo multum aberat a quinquaginta annis. 

* II. xxii, 3. Et primum quidem ut fecit vinum ex aqua in 
Cana Galilzz, ascendit in diem festum pasche. .... . et post 
hee iterum secunda vice ascendit in diem festum pasche in Hie- 
rusalem, quando paralyticum, qui juxta natatoriam jacebat 
XXXVili annos, curavit. ... . . Deinde, cum Lazarum suscitas- 
set ex mortuis, et insidizw fierent a Phariseis, secedit in Ephrem 
civitatem ; et inde ante sex dies paschz veniens im Bethaniam” 
scribitur, et de Bethania ascendens in Hierosolymam, et mandu~ 
cans pascha, et sequenti die passus. 
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will come again to judgment’; and he introduces 
his Church into the kingdom of heaven’. 


Respecting the Holy Ghost, Irenzeus declares that 
he was with God before all created things’, and (as 
we have seen) that he was the Wisdom of God, whose 
operation was the operation of God*; that he is rightly 
called Lord *; and he affirms that the bread of eter- 
nal life, which is the Word, is also the Spirit of the 
Father’. He speaks of him as coming with power to 
give entrance unto life to all nations, and to open to 
them the new Covenant, and as offering to the Father 
on the day of Pentecost the first fruits of all nations *. 


* I. x. 1, supra, p. 91.—IIT. xvi. 8. “Eva cai abrov eidde 
‘Inootvy Xpwordv, @ HrolyOneay ai rida rod obpaved duit riy Ev- 
capkov avaAn iw abrov’ b¢ Kai év rh airy capki, év 9 Kal exaber, 
éAevoeran, THY Odkay aroKahuTrwy rou TMarpdc. 

‘IV. viii. 1, Deum, qui in regnum ccelorum introducit 
Abraham et semen ejus, quod est Ecclesia, per Jesum Christum ; 
eui et adoptio redditur et hzreditas quee Abrahze promissa est. 

7 1V. xx. 3. Et Sapientia, que est Spiritus, erat apud eum 
ante omnem constitutionem. 

®* See p. 89, note *, * See p. 91, note *. 

* TV. xxxviii, 1. Kai dta rotro we vnriotg 6 dproc 6 réXetog rod 
Tarpog yaha iypiv tavroy wapéoyer, drep hy i Kar’ dvOpwroy av- 
Tov wapovala* iva we vd pacHod Tij¢ capKdc abrod rpagérrec, Kal 
dua Tij¢ Trowaurnc yadakroupyiac éOiobdrrec rpwyety Kai river Tov 
Adyov rov Ozov, ror rij¢ Aavaciag dprov, drep éori ro [vedpa 
rov Tarpdc, év iptv abrotc karacyety duvybiper, 

* III, xvii. 2. Quem et descendisse Lucas ait post ascensum 
Domini super discipulos in Pentecoste, habentem potestatem 
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we receive here is a pledge of a fuller portion'; and 
that at the resurrection the souls and bodies of the 
just will be quickened by the Spirit in union with 
them, and their bodies become spiritual bodies *, and 
capable of immortality. 


This is the substance of the doctrine of Irenzus 
on the Trinity, and it will be seen that it is identical 
with that of the Church of England, and that his 
way of carrying it out throws light on important 
passages of Holy Writ; and if there had been no- 
thing of interest to us in this Treatise beyond these 
clear and direct testimonies to the belief of the 
Church of that age on the fundamental doctrine of 
the Gospel, we might well be glad that it was writ- 
ten and handed down to our times. 


vivens homo; vivens quidem propter participationem Spiritus, 
homo autem propter substantiam carnis. 

'V. viii. 1. Nune autem partem aliquam a spiritu ejus sumi- 
mus, ad perfectionem et praeparationem incorruptele; paulatim 
assuescens capere et portare Deum: quod et pignus dixit Apo- 
stolus, hoc est pars ejus honoris qui a Deo nobis promissus est. 
» » »» » « « Si igitur nunc pignus habentes, clamamus, ‘‘ Abba, 
Pater ;” quid fiet quando resurgentes facie ad faciem videbimus 
eum? .., .. Sienim pignus complectens hominem in semet- 
ipsum, jam facit dicere, “‘ Abba, Pater ;” quid faciet universa 
Spiritus gratia, qua: hominibus dabitur a Deo ? 

7 V. vii. 2. Per Spiritum surgentia, fiunt corpora spiritualia, 
uti per Spiritum semper permanentem habeant vitam. 


CHAPTER V. 


THE ORIGIN OF EVIL. 


Tuis being the subject out of which the Gnostic 
theories appear to have arisen (they being so many 
attempts to account for it, without in any wise bring- 
ing it into connexion with the Supreme Being), it 
might, perhaps, have been expected that Ireneus 
should have endeavoured to throw some light upon 
it. He has, however, taken a much wiser course. 
He has altogether declined making it clear, and 
thereby escaped the danger of inventing another 
heresy. 


He grants, indeed, that there is sufficient ground 
for inquiring why God has allowed evil and imper- 
fection to exist; but he declares that all things were 
intended by the Almighty to be created in the very 
state and with the very qualities with which they 
were created’. He will not allow that subsequent 


‘II. iv. 1. Causa igitur querenda est hujusmodi dispositionis 
Dei, sed non fabricatio mundi alteri adscribenda: et ante pre- 
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dispensations were really intended to remedy the 
imperfections of prior ones, because that would be 
to accuse God himself of not understanding at first 
the effects of his works’. 


He asserts, moreover, that supposing angels and 
men to have a proper voluntary agency, to be endued 
with reason and the power of examining and de- 
ciding upon examination, they must, in the very 
nature of things, be capable of transgressing; and 
that, indeed, otherwise excellence would not have 
been either pleasant or an object of desire, because 
they would not have known its value, neither would 
it have been capable of reward, or of being enjoyed 
when attained; nor would intercourse with God 
have been valued, because it would have come with- 
out any impulse, choice, care, or endeavour of their 
own’, This is the only approach to a solution of 


parata omnia dicenda sunt a Deo, ut fierent, qaemadmodum et 
facta sunt.——2. Qui enim postea emendat labem, et velut ma- 
culam emundat labem, multo prius poterat observare, ne initio in 
suis fieri talem maculam., Et si ideo quod benignus sit, in 
novissimis temporibus misertus est hominum, et perfectum eis 
dat ; illorum primo misereri debuit, qui fuerunt hominum factores 
(he alludes to the Gnostic notion that man was made by inferior 
beings) et dare eis perfectum. Sic utique et homines misera- 
tionem percepissent, de perfectis perfecti facti. 

* Thid. 2. 

* IV. xxxvii. 6. Sed oportebat, inquit, eum neque Angelos 
tales fecisse, ut possent transgredi, neque homines qui statim 
ingrati exsisterent in eum ; quoniam rationabiles, et examinatores, 





106 THE ORIGIN OF EVIL. 


He notwithstanding suggests this practical good 
arising out of the existence of evil, that the love of 
God will be more earnestly cherished for ever by 
those who have known by experience the evil of sin, 
and have obtained their deliverance from it not 
without their own exertion; and therefore that this 
may be regarded as a reason why God permitted 
evil °. 


The sobriety of these views is so obvious, that it 
appears unnecessary to dwell further upon them. 


apostolus dixit, nec Dominus docuit. Dimittere itaque oportet 
agnitionem hance Deo, quemadmodum et Dominus hore et diei: 
nec in tantum periclitari, uti Deo quidem concedamus nihil, et 
hzec ex parte accipientes gratiam. 

* IV. xxxvii. 7. Bonus igitur agonista ad incorruptele ago- 
nem adhortatur nos; uti coronemur, et pretiosam arbitremur 
coronam ; videlicet qua per agonem nobis acquiritur, sed non 
ultro coalitam. Et quanto per agonem nobis advenit, tanto est 
pretiosior : quanto autem pretiosior, tanto eam semper diligamus. 
Sed oy dpolwe ayararat ra éx rod abroyarov mpooytwopeva roic 
pera...» « » orovdsc edpioxopévorc. Quoniam igitur pro nobis 
erat plus diligere Deum, cum labore hoc nobis adinvenire Domi- 
nus docuit et apostolus tradidit, Pro nobis igitur omnia hee 
sustinuit Dominus (i. e. he endured the existence of evil) uti per 
omnia eruditi, in omnibus in futurum simus cauti et perseveremus 
in omni ejus dilectione, rationabiliter edocti diligere Deum, 
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God, i, e. immortal *; whom through envy he stirred 
up to rebellion likewise*, and that by falsehood ‘, 


entia, 5, Natales impatientiz in ipso diabolo deprehendo, jam 
tune cum Dominum Deum universa opera que fecisset, imagini 
suze, id est, homini subjecisse impatienter tulit. Nec enim dolu- 
isset, sl sustinuisset; nec invidisset homini, si non doluisset. 
Adeo decepit eum, quia inviderat. Cyprian, de Zelo et Livore, 
p: 223, ed. Potter. Hine diabolus inter initia statim mundi et 
perit primus et perdidit. Ille dudum angelica majestate sub- 
nixus, ile Deo acceptus et carus, postquam hominem ad imagi- 
nem Dei factum conspexit, in zelum malevolo livore prorupit . . 
. » . stimulante livore homini gratiam datz immortalitatis eripit. 
Cyril. Hierosol. Catech, xii. 5..’A\Xa rovro ro péeytoroy ror 
onpovpynuarwr, ev mwapadeiaw yopevoy, pOdvog éeBare deaf3o- 
Aukoc. 

* III, xxiii. 1. Si enim qui factus fuerat a Deo homo, ut 
viveret, hic amittens vitam, lwsus serpente qui depravaverat 
eum, jam non reverteretur ad vitam, sed in totum projectus 
esset morti; victus esset Deus, et superasset serpentis ne- 
quitia voluntatem Dei. Sed quoniam Deus invictus et mag- 
nanimis est, Magnanimem quidem se exhibuit ad correptionem 
hominis, et probationem omnium, quemadmodum prediximus; 
per secundum autem hominem alligavit fortem, et deripuit ejus 
vasa, et evacuavit mortem, vivificans eum hominem, qui fuerat 
mortificatus. Primum enim possessionis ejus vas Adam factus 
est, quem et tenebat sub sua potestate, hoc est, praevaricationem 
inique inferens ei, et per occasionem immortalitatis, mortifica- 
tionem faciens in eum.——8. Et serpens nihil profecit, dissua- 
dens homini, nisi illud quod eum (i. e. se) transgressorem ostendit, 
initium et materiam apostasiz suz habens hominem; Deum enim 
non vicit. 

+” xxiv. 4. supra. 

*'V. xwiii, 1. Assuetus enim erat jam ad seductionem homi- 
num mentiri adversus Deum. . .... . Ille mentiens adversus 
Dominum tentavit hominem. 
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although he did not make known to them at that 
time that their lot was irremediable °. 


The next act of the apostate spirits was to mingle 
themselves with human nature by carnal copulation 
with women, and thus to cause the total corruption 
of the old world and its inhabitants (notwithstand- 
ing the preaching of Enoch to these fallen spirits), 
and consequently their destruction *. 


eidwe avrov THY Karakpeoww* quoniam et in parabolis, et allegoriis, 
a Prophetis de eo sic dictum est. Post autem adventum Domini 
ex sermonibus Christi et Apostolorum ejus discens manifeste, 
quoniam ignis zternus ei praeparatus est ex sua voluntate absce- 
denti a Deo, et omnibus qui sine poenitentia perseverant in apo- 
stasia; per hujusmodi homines blasphemat eum Deum, qui judi- 
cium importat, quasi jam condemnatus, et peccatum suze apo- 
stasize Conditori suo imputat, et non suz voluntati et sententiz : 
quemadmodum et qui supergrediuntur leges, et poenas dant, que- 
runtur de legislatoribus, sed non de semetipsis. Sic autem et hi 
diabolico spiritu pleni, innumeras accusationes inferunt Factori 
nostro, qui et Spiritum vita nobis donaverit, et legem omnibus 
aptam posuerit; et nolunt justum esse judicium Dei. 

*'V. xxvi- 2. 

“TV. xxxvi. 4. Et temporibus Noé diluvium inducens, uti 
extingueret pessimum genus eorum, qui tunc erant homines, qui 
jam fructificare Deo non poterant, cum angeli transgressores com- 
mixti fuissent eis——xvi, 2. Sed et Enoch sine circumcisione 
placens Deo, cum esset homo, legatione ad angelos fungebatur, et 
conservatur usque nunc testis justi judicu’ Dei: quoniam angeli 
quidem transgressi deciderunt in terram in judicium, homo autem 
placens translatus est in salutem. 

The nature of the intercourse or commixture is not indeed 
stated by Irenzeus; but, as Feuardent and Grabe have pointed 
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tinued in rebellion without repentance, they felt 
themselves already condemned, and waxing despe- 
rate, charged all the sin of their rebellion on their 
Maker, by inspiring the Gnostics with their impious 
tenets*. It seems to be implied that sentence is 
not yet pronounced upon the fallen angels’. 


° IV. Pref. 4. Nunc autem, quoniam novissima sunt tempora, 
extenditur malum in homines, non solum apostatas eos faciens, 
sed et blasphemos in Plasmatorem instituit multis machinationi- 
bus, id est, per omnes heereticos. 

7 See V. xxvi. 2. p. 109, note ”. 


CHAPTER VII. 
THE DIVINE DISPENSATIONS. 


AFTER the introduction of evil into creation, and the 
agency by which it is propagated in the world, we 
have next to notice the Divine plans for its counter- 
action and removal; and as Irenzus was opposing 
the Gnostic notion that the whole government of 
the world, prior to the Gospel, was in the hands of 
beings adverse to the Supreme Being, he was natu- 
rally led to show that, on the contrary, the whole 
history of mankind has been a series of dispensations 
emanating from one and the same Supreme and only 
God. 


We have already’ seen him stating that the whole 
of these dispensations were planned from the begin- 
ning; and he states them to have been carried into 
execution by God the Son exhibiting himself to 
mankind under four different aspects, figured by the 


1 See p. 103. 
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by way of discipline, to recover the Israelites back to 
that sense of justice, and responsibility, and feeling 
of love to God and man which they had lost’; that 


"IV. xiv. 2. Sic et Deus ab initio hominem quidem plasmavit 
propter suam munificentiam ; Patriarchas vero elegit propter il- 
lorum salutem ; populum vero preformabat, docens indocibilem, 
sequi Deum; Prophetas vero preestruebat in terra, assuescens 
hominem portare ejus Spiritum, et communionem habere cum 
Deo: ipse quidem nullius indigens; his vero qui indigent ejus, 
suam przbens communionem ; et his qui ei complacebant, fabri- 
eationem salutis, ut architectus, delineans, et non videntibus in 
Aigypto a semetipso dans ducationem; et his qui inquieti erant 
in eremo dans aptissimam legem, et his qui in bonam ter- 
ram introierunt, dignam prabens hzreditatem; et his qui con- 
vertuntur ad Patrem, saginatum occidens vitulum, et primam 
stolam donans: multis modis componens humanum genus ad con- 
sonantiam salatis. Et propter hoc Joannes in Apocalypsi ait: 
* Et vox ejus quasi vox aquarum multarum.” Vere enim aque 
multz Spiritus, quoniam dives, et quoniam magnus est Pater. 
Et per omnes illos transiens Verbum, sine invidia utilitatem pra- 
stabat eis qui subjecti sibi erant, omni conditioni congruentem et 
aptam legem conscribens. xvi. 3. Cum autem hee justitia 
et dilectio, que erat erga Deum, cessit in oblivionem, et extincta 
esset in AZgypto, necessario Deus propter multam suam erga 
homines benevolentiam semetipsum ostendebat per vocem, et 
eduxit de Aigypto populum in virtute, uti rursus fieret homo 
discipulus et sectator Dei: et affligebat indictoaudientes, [dicto 
non audientes, contumaces | ut non contemnerent eum quise fecit ; 
et manna cibavit eum, uti rationalem acciperent escam, quemad- 
modum et Moyses in Deuteronomio ait: “ Et cibavit te manna, 
quod non sciebant patres tui, uti cognoscas, quoniam non in pane 
solo vivit homo, sed in omni verbo Dei, quod procedit de ore ejus, 
vivit homo.” Et erga Deum dilectionem precipiebat, et eam qu 
ad proximum est justitiam insinuabat, ut nec injustus, nec indig- 
nus sit Deo; prestruens hominem per Decalogum in suam ami- 
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He distinguishes, however, between what he calls 
the natural portions of the law and the rest. As 
they were kept by good men before the law', so he 
conceives them to be binding on us ever since*. It 


roy Yidv Qvolay wapacyeiy elc dbrpwoty iperétpay.—}. Propheta 
ergo cum esset Abraham, et videret in Spiritu diem adventus 
Domini, et passionis dispositionem, per quem ipse quoque, et 
omnes qui, similiter ut ipse credidit, credunt Deo, salvari inci- 
perent, exsultavit vehementer, 

ix. 1. Pater familias enim Dominus est, qui universe domui 
paternz dominatur: et servis quidem et adhue indisciplinatis 
condignam tradens legem, liberis autem et fide justificatis con- 
gruentia dans przcepta, et filiis adaperiens suam hereditatem.— 
3. Novo enim testamento cognito et preedicato per prophetas, et 
ille qui illud dispositurus erat secundum placitum Patris predi- 
cabatur; manifestatus hominibus, quemadmodum voluit Deus, 
ut possint semper proficere credentes in eum, et per testamenta 
maturescere perfectum salutis. Una enim salus, et unus Deus; 
quze autem formant hominem praecepta multa, et non pauci gra- 
dus qui ducunt hominem ad Deum. 

xiii. 1. Et quia Dominus naturalia legis, per que homo justi- 
ficatur, que etiam ante legislationem custodiebant, qui fide jus- 
tificabantur et placebant Deo, non dissolvit, sed extendit et im- 
plevit ; ex sermonibus ejus ostenditur. .. . Hae autem non quasi 
contraria Legi docebat ; sed adimplens Legem, et infigens justi- 
ficationes Legis in nobis. Illud autem fuisset Legi contrarium, 
si quodcumque Lex vetasset fieri, idipsum discipulis suis jussis- 
set facere. Et hoc autem quod precepit, non solum vetitis a 
Lege, sed etiam a concupiscentiis eorum abstinere, non contra- 
rium est, quemadmodum diximus; neque solventis Legem, sed 
adimplentis et extendentis et dilatantis. 

IV. xiii. 1. 

* TV. xiii. 4. Quia igitur naturalia omnia preecepta communia 
sunt nobis et illis, in illis quidem initium et ortum habuerunt, 
in nobis autem augmentum et adimpletionem perceperunt. 
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them in the land of Egypt, then it became necessary 
distinetly to enact them, to prepare man for the 
fuller duties of love to God and goodwill to man °. 
And when they did not obey the moral law, he 
added to it the ceremonial ’, that, by types, their ser- 
vile and childish natures might be trained up to the 
apprehension of realities; by temporal things, of eter- 
nal; by carnal, of spiritual; by earthly, of heavenly’. 
Some of their ordinances had a twofold use; as cir- 
cumcision was intended, equally with their rites and 
ceremonies, to keep them distinct from the heathen, 
and also to signify the cireumcision of the soul *. 


nentes erga proximum ab injustitia: propter quod non fuit ne- 
cesse admoneri eos correptoriis literis, quia habebant in semet- 
ipsis justitiam legis. 

‘LV. xvi. 3. 

‘TV. xv. 1. At ubi conversi sunt in vituli factionem, et reversi 
sunt animis suis in Algyptum, servi pro liberis concupiscentes 
esse, aptam concupiscentiz suze acceperunt reliquam servitutem, 
a Deo quidem non abscindentem, in servitutis autem jugo domi- 
nantem eis. 

* IV. xiv. 3. Sic autem et populo Tabernaculi factionem, et 
wdificationem Templi, et Levitarum electionem, sacrificia quoque 
et oblationes, et monitiones, et reliquam omnem Lege statuebat 
deservitionem. Ipse quidem nullius horum est indigens; est 
enim semper plenus omnibus bonis, omnemque odorem suavitatis, 
et omnes suaveolentium vaporationes habens in se, etiam ante- 
quam Moyses esset: facile antem ad idola revertentem populum 
erudiebat, per multas vocationes prestruens eos perseverare, et 
servire Deo: per ea que erant secunda, ad prima vocans, hoc est, 
per typica, ad vera; et per temporalia, ad externa; et per car- 
nalia, ad spiritalia; et per terrena, ad ccelestia. 

° IV. xvi. 1. Quoniam autem et circumcisionem non quasi 
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to the letter, like slaves, that is because it was in- 
tended that the law of liberty should be of wider 
range, and our obedience extend itself beyond the 
letter, and that our subjection to our Heavenly King 
should be more hearty and thoroughgoing than ever ; 
and therefore, if we wish to remain in the way of 
salvation through Christ, we must voluntarily adopt 
the precepts of the decalogue, and, giving them a 
completer meaning, endeavour to realize in our con- 
duct all the fulness of their enlarged application °. 


* IV. xiii. 2, Etenim Lex, quippe servis posita, per ea qua 
foris erant corporalia, animam erudiebat, velut per vinculum at- 
trahens eam ad obedientiam preeceptorum, uti disceret homo ser- 
vire Deo: Verbum autem liberans animam, et per ipsam corpus 
voluntarie emundari docuit. Quo facto, necesse fuit auferri qui- 
dem vincula servitutis, quibus jam homo assueverat, et sine vin- 
culis sequi Deum ; superextendi vero decreta libertatis, et augeri 
subjectionem qu est ad regem, ut non retrorsus quis revertens, 
indignus appareat ei qui se liberavit; eam vero pietatem et obe- 
dientiam, que est erga patremfamilias, esse quidem eandem et 
servis et liberis; majorem autem fiduciam habere liberos, quo- 
niam sit major et gloriosior operatio libertatis, quam ea que est in 
servitute obsequentia.—3. Heec autem, quemadmodum preedixi- 
mus, non dissolventis erant Legem, sed adimplentis, et exten- 
dentis in nobis: tamquam si aliquis dicat, majorem libertatis 
operationem, et pleniorem erga Liberatorem nostrum infixam nobis 
subjectionem et affectionem. Non enim propter hoc liberavit 
nos, ut ab eo abscedamus ; nec enim potest quisquam extra do- 
miniea constitutus bona, sibimetipsi acquirere salutis alimenta : 
sed ut plus gratiam ejus adepti, plus eum diligamus. Quanto 
autem plus eum dilexerimus, hoc majorem ab eo gloriam acci- 
piemus, cum simus semper in conspectu Patris. 
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It is almost unnecessary to point out the exact 
agreement of these sentiments with the seventh and 
fourteenth articles of the Church of England, and 
how impossible it must be for a person holding them 
to think that we can do any thing whatever beyond 
what Christ has a right to expect from us. It is 
manifest that he would not have thought that any 
degrees of Christian holiness are really at our option, 
whether we shall seek them or not; but that every 
person who, having any degree of perfection, or any 
means of advancement placed before him, knowingly 
neglects it, becomes thereby unworthy of him who 
has given him liberty *, and hazards his salvation : 
in short, that “to whom much is given, of him will 
much be required.” 


* IV. xiii. 2. 
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But then there is a circumstance which must pre- 
vent the Church of Rome from appealing to him 
with success in support of the canonicity of any of 
the books of the Apocrypha; and that is, that he 
quotes, under the express name of Scripture, a work 
which the whole Church, from not long after his 
time, has agreed to regard as merely human, if not 
altogether spurious—I mean the Shepherd of Her- 
mas*. It is true that he is not singular in so speak- 
ing; for Clement of Alexandria directly ascribes in- 
spiration to Hermas®. And yet Tertullian, who was 
contemporary with Clement, affirms’ that the Italian 
Churches had in express councils declared his book 
apocryphal. 


I argue thus on the suppogition that his single 
authority is appealed to. If he is adduced, with 
other writers of his age, to show that the Church 
acknowledged the apocryphal books as canonical, 
then one reply is, that even if this were true of the 


“TV. xx. 2. Kadéec ovy elev i) ypagi), ) Aéyovea" Lpéror 
wavrwy wiorevooy, drt cig Eorww 6 Gedc, 6 Ta wavra Krigac cai 
karapricac, kal wotjoac ek Tov pi) GvToc gic TO Elvae Ta wayTa. 
This is quoted from the first commandment in the abovementioned 
work. 

® Strom. I, xxix. § 181. OQeiwe roivuy i) divapic } ro “Eppe 
kar’ @woka\uiiy Aadovea. 

" De Pudicitia, 10. Sed cederem tibi, si scriptura Pastoris, que 
sola meechos amat, divino instrumento meruisset incidi; si non 
ab omni concilio ecclesiarum etiam vestrarum (he is addressing 
the Bishop of Rome) inter apocrypha et falsa judicaretur. 

1 
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departure, St. Mark committed to writing what he 
had heard from St. Peter, and St. Luke what he had 
heard from St. Paul*; that St. John wrote his Gos- 
pel at Ephesus, to oppose the errors of Cerinthus®, 
and that he was likewise the author of the Revela- 
tion which bears his name’, the visions of which he 
saw towards the close of the reign of Domitian’. 


KAngiay. pera 0€ riyv rovrwy Ekodov Mdpxoc, 6 pantie Kal Eppn- 
vevri¢ Ilérpov, kal abroc ra bro [érpov cnpvocipeva éeyypagwe 
piv wapadédwxe. kai Aovkiic dé 6 &xodhovOog Maidov, ro vm’ Exei- 
vou Knpvoddpevoy evayyéhtoy év PyBriw caréero. eEwecra "Iwayyne 
6 pabyri¢ rov Kuplov, 6 cai éxt ro arnboc aro’ avareowr, Koel 
avrog élédwxe ro evayyédur, ev "Edéow ric "Aciac dtarpiGuy. 
Frag. 29. To cara Mar@aiov ebayyéAuwy mpoc ‘lovdalove eypadn’ 
ovrot yap éxeOipouy wavu epddpa é« arépparog Aa/id Xpiordv. 6 
dé Mar@aiog, cal ert p&dAov oodporépay Exwy rijv rowiryy éme- 
fupiay, ravrolwe torevoe TAnpogpopiay maptyew abroic, we ein eK 
ortpparoc Aafid 6 Xptardc* dco wal aro rife yevtoewe abou 
ipgaro. 

* III, i. 1. supra. 

° Ibid. —xi. 1. Hane fidem annuntians Joannes Domini discipu- 
lus, volens per evangelii annuntiationem auferre eum qui a Cerin- 
tho inseminatus erat hominibus errorem, et multo prius ab his 
qui dicuntur Nicolaite, qui sunt vulsio ejus que falso cognomi- 
natur scientie, . . . . . omnia igitur talia circumscribere volens 
discipulus Domini, et regulam veritatis constituere in ecclesia, . . 
. « . sic inchoavit in ea que est secundum evangelium doctrina : 
“Tn principio erat Verbum,” &c. 

' V. xxvi. 1. Manifestius adhuc etiam de novissimo tempore 
. . » « Significavit Joannes Domini discipulus in Apocalypsi. 

7'V. xxx. 3. ‘Hycic obv otk droxtvduvevopev epi rod dvdparoc 
rov "Ayrexplerov, drodayéperoe Pefawradc. Ei yap ide dva- 
pavdoy Tq vy Kaipw KypuTrecMat rovvopa avrov, Oc Exeivov ay 
é6peOn rou cal ry 'Aroxcddufey ewpaxdrog., obdé yap mpd modo 

1 
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It is curious that Erenreus quotes a passage as 
written either by Isaiah or Jeremiah, which does not 
appear in our present copies*. Justin Martyr had 
quoted it before him, and asserted that it had been 
wilfully erased by the Jews from the Hebrew copies *. 
Now, however, it does not appear even in the Sep- 
tuagint. _ He likewise records a saying or two as our 
Lord’s which do not appear in the New Testament’: 


xpdvov éwpan, adda oyeddw Eni rijc hperépac yevedc, mpoc Te 
réhet ric Aopertavod apyijec. 

* III, xx. 4. Et quoniam non solum homo erat, qui moriebatur 
pro nobis, Esaias ait: “ Et commemoratus est Dominus sanctus 
Israél mortuorum suorum, qui dormierant in terra sepultionis ; 
et descendit ad eos evangelizare salutem que est ab eo, ut sal- 
varet eos.” At IV. xxxiii. 1. he ascribes it to Jeremiah, as does 
Justin Martyr, (Dial. cum Tryph. 72.) who gives it in Greek. 
In IV. xxxiii. 12. and V, xxxi. 1. he quotes it without men- 


tioning the author. 

* Tryph. 72. 

* II. xxxiv. 3. Et ideo Dominus dicebat ingratis exsistentibus 
in eum: “Si in modico fideles non fuistis, quod magnum est 
quis dabit vobis?” The same passage is quoted by S. Clement 
of Rome, Fpist. II. 8. Atye yap Kupwe év r@ eiayyediw’ Ei 
a puxpoy ove érnpieare, ro peya rie bpiv deoec ;——V. xxxiii. 3. 

wemadmodum Presbyteri meminerunt, qui Joannem discipulum 
Denial viderunt, audisse se ab eo, quemadmodum de temporibus 
illis docebat Dominus, et dicebat: “ Venient dies, in quibus 
vinezw nascentur, singule decem millia palmitum habentes, et in 
una palmite dena millia brachiorum, et in uno vero palmite dena 
millia flagellorum, et in unoquoque flagello dena millia botruum, 
et in unoquogue botro dena millia acinorum, et unumquodque 
acinum expressum dabit vigintiquinque metretas vini. Et cum 
eorum apprehenderit aliquis sanctorum botrum, alius clamabit : 
Botrus ego melior sum ; me sume; per me Dominum benedic.” 

K 2 
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the latter of which indeed few persons will believe 
to have been spoken by our Lord. 


He informs us that the Ebionites use only St. 
Matthew’s Gospel, and reject St. Paul *; that Mar- 
cion curtailed St. Luke, and in effect the whole Gos- 
pel’; that Cerinthus used St. Mark, and the Valen- 


Similiter et granum tritici decem millia spicarum generaturum, 
et unamquamque spicam habituram decem millia granorum, et 
unumquodque granum quinque bilibres simile clare mundzx: 
et reliqua autem poma, et semina, et herbam secundum congru- 
entiam iis consequentem: et omnia animalia iis cibis utentia, 
quz a terra accipiuntur, pacifica et consentanea invicem fieri, 
subjecta hominibus cum omni subjectione.—4. Tavra de Kai 
Tariag ‘Iwavvov per drovarijc, ToAveaprov dé Eraipog yeyorwe, 
dpxaioc dvip, éyypdowe ériyaprupet Ey rH Terdpry TaY avrov 
AiBriwy. Eore yap avrg wévre GiBdla cuvreraypéva, Et adjecit, 
dicens : “‘ Hzee autem credibilia sunt credentibus.” Et “ Juda,” 
inquit, “ proditore non credente, et interrogante : Quomodo ergo 
tales geniture a Domino perficientur?” dixisse Dominum: 
“ Videbunt qui venient in illa.” 

* III. xi. 7. Ebionei etenim eo Evangelio, quod est secundum 
Mattheum, solo utentes, ex illo ipso convineuntur, non recte 
presumentes de Domino. Marcion autem id quod est secundum 
Lucam circumcidens, ex his que adhuc servantur penes eum, 
blasphemus in solum exsistentem Deum ostenditur. Qui autem 
Jesum separant a Christo, et impassibilem perseverasse Christum, 
passum vero Jesum dicunt, id quod secundum Marcum est prae- 
ferentes Evangelium, cum amore veritatis legentes illud, corrigi 
possunt. Hi autem qui a Valentino sunt, eo quod est secundum 
Joannem plenissime utentes, ad ostensionem conjugationum su- 
arum. xv. 1. Eadem etiam dicimus iterum et his qui Paulum 
apostolum non cognoscunt. . . . . Neque enim contendere pos- 
sunt Paulum non esse apostolum. 

' III. xi. 7.—9. Etenim Marcion totum rejiciens Evangelium, 
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tinians St. John®, and invented a Gospel of their 
own; and that the Montanists reject St. John’s Gos- 
pel and St. Paul®. It appears, however, that the 
Gnostics did in fact quote, at least when arguing 
with Christians, the self-same books which we now 
have; for all the passages of Scripture which Irenzus 
brings forward as perverted by them correspond with 
our present copies. 





Irenzus was of opinion that the whole of the 
sacred books of the Old Testament were lost during 
the Babylonish captivity, and that Ezra restored 
them by divine inspiration '. 


immo vere seipsum abscindens ab Evangelio, pariter gloriatur se 
habere Evangelium. Alii vero ut donum Spiritus frustrentur, 
quod in novissimis temporibus secundum placitum Patris effusum 
est in humanum genus, illam speciem non admittunt, que est 
secundum Joannis Evangelium, in qua Paracletum se missurum 
Dominus promisit; sed simul et Evangelium, et propheticum 
repellunt Spiritum. Infelices vere, qui pseudo-prophete qui- 
dem esse volunt, propheticam vero gratiam repellunt ab Ecclesia: 
similia patientes his, qui propter eos qui in hypocrisi veniunt, 
etiam a fratrum communicatione se abstinent. 

"IIL xi. 7. * IIL. xi. 9. 

TIIT. xxi. 2. [pd yip rove ‘Pwpaiove cparivar riv dpyy ab- 
tiv, ert Trav Maxedoywy rv ‘Aclay xareydvrwy, Urodepaioc oO 
Adyou, ihoripoupevog ripv Ur’ abrov Kareokevacpévny BiwOhKny 
ty *"AXebavdpelg coopijoa roic wavrwy avOpwrwy ovyypappacy, 
boa ye croviaia irijpyxer, yricaro mapa ray ‘Lepocodupiray eic 
THEN AR vin Dicthexrov oxely abroy perepsethtpiiert rac ypadac. 
Ol 8€ (imfKovoy yap Ere roig Maxeddot rére) rove map’ abrotc 
éumetpordrove Tay ypagay, xal apporépwy ray ciadéxtwy, EBdopi- 
Kovra mpeaSurepove exenay Irokeuai, rowjcavrog rob Qeov drep 
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He likewise fully believed the fable of Aristeas 
concerning the translation of the Septuagint by the 
direction of one of the Ptolemies, whom he names 
the son of Lagus*. He does not relate it with all 
the particularity of Josephus; but he relates the 
separation of the seventy interpreters from each 
other, and their miraculous agreement in the same 
words and phrases from beginning to end. It is 


éBotdrero. ‘O dé idia weipay abrwy afeiv Oehfeac, evAanbele re 
pire Gpa avv@épevor, aroxpufwor rv ev raic ypadaic du ric 
Eppnvelac d\nOevay, ywploac avrove am’ dddAAwy, ExéAevee rove 
mdvrac Tijv avrijy épunveiay ypdpew" cal rovr’ éml mdyrwy rey 
Ausrtiwy eroinoe. ZuveNOdvrwy de atraéy émi ro atro mapa ry 
Tlro\cpaip, kat ovvayrifJadovrwy éxderov rijv éavrov Epunvelay, o 
pev Ode écolacbn, ai ce ypadat ovrwe Oeiac EyvywoOnoar, Tov wTav- 
Twy ra alra raic avraic hékeat, Kai roic abroic dvdpacw avayo- 
pevoayrwy am’ apyiic ptype rédovc' Gore kal ra wapdyra tOvy 
yvavat, Ort Kar’ eximvotay Tov Ocod ciaty ippnvevpevar ai ypadal, 
kal obdéy ye Oavpacroy, rov Oevy rovro évnpynxtvat, bc ye Kal Ev 
TH émt NaPovyxodcovdcop aiypahwaig rov aov ciapbapecwy ror 
ypagur, kai pera EBdopiKovra Ern rwy ‘lovdalwy dvedOdvrwy ele 
THY ywpay avrar, Eretra Ev Toic xpdvoe ’Apratéptov rov Tepawy 
Pachéwe, Evervevoey”Eadpa r@ iepei éx rijc puAije Aevi, rove rov 
mpoyeyovorwy mpopyrwv mavrac dvardéacQat oyouc, Kat aro- 
Karacricat rp» ag rijv did Mwoéwe vopoleciay.—3, Cum tanta 
igitur veritate et gratia Dei interpretatee sint Scripture, ex qui- 
bus przeparavit et reformavit Deus fidem nostram, que in Filium 
ejus est, et servavit nobis simplices Scripturas in A\gypto, in qua 
adolevit et domus Jacob, effugiens famem que fuit in Chanaan ; 
in qua et Dominus noster servatus est, effugiens eam persequu- 
tionem que erat ab Herode; et hac earum Scripturarum inter- 
pretatio priusquam Dominus noster descenderet, facta sit, et ante- 
quam Christiani ostenderentur, interpretata sit. 
*T1T, xxi. 2, 3. 
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For instance, he informs us that, after the Apostles 
had preached the Gospel orally, they took care that 
the substance of their preaching should be put in 
writing, to be the ground and pillar of our faith °. 
It is very remarkable that he should use this very 
phrase in speaking of the Gospel, which St. Paul 
had used in speaking of the Church itself; showing 
apparently that it was by the custody of the Scrip- 
tures that the Church was to sustain its office. In- 
deed he expresses this in so many words in another 
passage, when he says that the truth is preserved by 
the keeping and reading of the Scripture, and preach- 
ing consistently with it °. 


His own practice is perfectly consistent with his 
principles. When he enters into controversy, his 
first appeal, indeed, in the particular case in hand, 
was to common sense, as showing the extreme ab- 
surdity and glaring contradiction of the Gnostic the- 


* III. i. 1. Non enim per alios dispositionem salutis nostra 
cognovimus, quam per eos, per quos Evangelium pervenit ad nos: 
quod quidem tunc preeconaverunt, postea vero per Dei voluntatem 
in Scripturis nobis tradiderunt, fundamentum et columnam fidei 
nostrz futurum.—xi.8. Neque autem plura numero quam hee 
sunt, neque rursus pauciora capit esse Evangelia, ‘Ere. enim 
régoapa «khipara rod Kdcpov, éy @ Eoper, elci, kal réocapa xaf- 
olka Trevpara, Karéoraprac O£ ty EKKAHia Ext TdonNE Tij¢ Yijc, orv- 
Nog de kal orhprypa éxxdyolac ro ebayyédov cai Tvedpa Cwije* 
eikOrwe Tégoapacg Exety avrijy oTvAOUc, TavraydOey mvéovrac Thy 
apQapaiay kai avalwrupovvrac rove dvOpwrove, 

*1V. xxxiii. 8. See p, 77, note * 
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ories’. But as they claimed revelation for their 
authority, he then goes to the Scripture, as the only 
authentie record of revelation*; and it is evident 
that, on his own account, he would never have ap- 
pealed to any other authority in support of the great 
and leading doctrines he has to deal with. When he 
does bring in tradition as an independent and col- 
lateral witness of revelation, he does so because the 
Gnostics themselves appealed to tradition’ as some- 
thing more certain than Scripture. And having met 
them upon this ground, he goes on', in the large 
remaining portion of his treatise, to refute their sys- 
tems by the induction of passages from the succes- 
sive portions of the Old and New Testaments. 


Lib. I, II. * III. Pref. See p. 34, note ™. 

* IIT. ii. 1. Cum enim ex Scripturis arguuntur, in accusationem 

convertuntur ipsarum Scripturarum, quasi non recte habeant, 
neque sint ex auctoritate, et quia varie sint dicte, et quia non 
possit ex his inveniri veritas ab his, qui nesciant Traditionem. 
Non enim per literas traditam illam, sed per vivam vocem: ob 
quam causam et Paulum dixisse: “‘Sapientiam autem loquimur 
inter perfectos; sapientiam autem non mundi hujus.” Et hanc 
sapientiam unusquisque eorum esse dicit, quam a semetipso ad- 
invenerit, fictionem videlicet; ut digne secundum eos sit veritas, 
aliquando quidem in Valentino, aliquando autem in Marcione, 
aliquando in Cerintho; postea deinde in Basilide fuit, aut et in 
illo qui contra disputat, qui nihil salutare loqui potuit. Unus- 
quisque enim ipsorum omnimodo perversus, semetipsum, regulam 
veritatis depravans, preedicare non confunditur, 
‘III. v.1, Traditione igitur, que est ab apostolis, sic se 
habente in ecclesia et permanente apud nos, revertamur ad eam 
qua est ex Scripturis ostensionem eorum qui Evangelium con- 
scripserunt Apostolorum, &c. 
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Clearly, therefore, his disposition, where the ques- 
tion was what God had revealed, would be to go, 
first of all, and entirely, if possible, to Scripture; for 
whereas the heretics held that the inspired volume 
was obscure and uncertain*, he maintained that there 
were truths contained in it without any doubt or ob- 
scurity, and that those were the things in which the 
sound-minded and pious would chiefly meditate’. 


* III. ii. 1. Massuet (Diss. I. § 24) says, “ Hane non repre- 
hendit Irenzeus, immo in sequentibus probat.” Now, to my 
apprehension, he does tacitly disapprove the sentiment in the 
very passage; and however he may acknowledge that there are 
many parts of Scripture obscure and ambiguous, yet the whole 
method of his arguing shows incontestably that he thought its 
voice, on such points as ke was discussing with the Gnostics, 
perfectly unambiguous. 

37], xxvii. 1. ‘O tyuje vot¢ cat dxivdvvoc cal eae Kat 
prrarnfijc, boa év ty TOV dvOpwrwy Elovcig dédwkey O Gedc, cai 
vroréraye rH peTepg yvoost, ra’ra rpoOvpwe ExpedeTioet, Kat év 
abroic mpokdwet, dud rijg KAOnpEpivic doxnaewe padiay riy paOnow 
éavrg mowupevoc. “Eore dé ratra, rare tx’ oyu xinrovra rijy 
iyperépay, ral éca pavepaic Kal dvapdy3odwe abrodete: ev raic Gelare 
ypagatc héhexrat. Et ideo parabole debent non ambiguis adap- 
tari: sic enim et qui absolvit, sine periculo absolvit, et parabolz 
ab omnibus similiter absolutionem accipient ; et a veritate [i. e. 
per veritatem ] corpus integrum, et simili aptatione membrorum, 
et sine concussione perseverat.—2. Cum itaque universe Scrip- 
ture: et Prophetie et Evangelia in aperto et sine ambiguitate et 
similiter ab omnibus audiri possint, etsi non omnes credunt. 
xxviii. 1. Habentes itaque regulam ipsam veritatem, et in aperto 
positum de Deo testimonium, non debemus per quastionum de- 
clinantes [in] alias atque alias absolutiones ejicere firmam et 
veram de Deo scientiam: magis autem absolutionem questionum 
in hune characterem dirigentes, exerceri quidem convenit per 
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And with regard to those things which are obscure 
and doubtful, he taught that we should endeavour 
to explain them by those parts which are unam- 


‘There was, however, another aid which he looked 
upon as of the most certain and most important 
utility, so far as it extended, and that was the bap- 
tismal creed, which he regarded as infallible for lead- 
ing to the right sense of Scripture upon fundamental 
points, and according to which he thought all Scrip- 
ture ought to be interpreted®. It is evident, there- 
fore, that he regarded the tradition of the Church, 
to that extent, as divine and infallible. 


inquisitionem mysterii et dispositionis exsistentis Dei; augeri 
autem in charitate ejus, qui tanta propter nos fecit et facit. 

Grabe argues from the first of these passages as though every 
thing which God would have us know or believe were contained 
in express words in Scripture, and thus incurs the reprehension 
of Massuet. (Diss, III. § 11.) All that can be gathered from it 
legitimately is, that the things clearly revealed are expressed in 
Scripture without ambiguity, and that these are the most impor- 

*1I. x. 1. Omnis autem questio non per aliud quod quzeritur 
habebit resolutionem, nec ambiguitas per aliam ambiguitatem sol- 
vetur apud eos qui sensum habent, aut enigmata per aliud majus 
enigma; sed ea qua sunt talia ex manifestis et consonantibus 
et claris accipiunt absolutiones. 

ST. ix. 4. Otrw d€ cal 6 rov cavova rig ddnOeiac adxdery Ev 
éaur@ Kkaréxwy, dv du rov Barricparoc eiAnge, ra pev éx rev 
ypage@r dvépara Kat rag AéLleic kai rag wmapaBodrag Extyywoerat.— 
x. 1, See p, 91, note ’, 
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A third aid was to be found in the assistance of 
the elders of the Church, who preserve the doctrine 
of the Apostles °, and, with the order of the priest- 
hood, keep sound discourse and an inoffensive life’, 
who have the succession from the Apostles, and, to- 
gether with the episcopal succession, have received 
the sure gift of truth *. He who in this way studies 
the Scriptures will judge (or condemn) all who are 
in error °’. 


It is obvious that he means the bishops of the 
Churches, who were the chief preachers of those 
times. And it is observable that he does not think 
the succession a perfect guarantee of the truth being 
preserved, otherwise he would not have added the 
qualifications of sound discourse and a holy life. He 
does not therefore support the idea that the truth is 
necessarily preserved in any one Church by the suc- 
cession, or that any one bishop of any particular 
Church (the Bishop of Rome, for instance,) is capable 
of deciding the sense of Scripture authoritatively. 


° IV. xxxii. 1. See p. 77, note *. 

‘LY. xxvi. 4. See p. 80, note ’. 

*1V. xxvi. 2. See p. 80, note’. 

* IV. xxxiii. 1. Talis discipulus vere spiritalis recipiens Spi- 
ritum Dei, qui ab initio in universis dispositionibus Dei adfuit 
hominibus, et futura annuntiavit et presentia ostendit et prae- 
terita enarrat, judicat quidem omnes, ipse autem a nemine judi- 
catur. Nam judicat gentes...... Examinabit autem doctri- 
nam Marcionis, &c. 


CHAPTER IX. 
ON THE NATURE AND USE OF PRIMITIVE TRADITION. 


Ir was controversy which elicited from Irenzus a 
declaration of his views as to the nature and use of 
tradition. The Gnostics taught a different doctrine 
from the Catholics on the nature and attributes of 
God, the incarnation and life of Christ, and the whole 
scheme of the divine dispensations. Against them 
he takes up three different lines of argument: from 
common sense, from tradition, and from Scripture. 
The argument from common sense he carries on 
through the first and second books, showing the in- 
consistencies, contradictions, and absurdities of the 
various Gnostic systems. It is evident, from his own 
words, that it was his intention to rest his remaining 
argument principally on the Scriptures; for in the 
preface to the third book, in announcing the plan of 
the rest of his work, he says that in that book he 
shall bring forward his proofs from Scripture, with- 
out mentioning tradition; but since they demurred 
to its authority, asserting ' that it was imperfect and 


‘III. ii. 1, See p. 136, note * 
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1. So far is Ireneeus from applauding the Gnosties 
for admitting (not the variety of senses which the 
Scripture may afford, but) the inconsistency of dif- 
ferent Scriptural statements, that it is evident that 
he is blaming them for wishing to escape from the 
obvious meaning of Scripture under this pretence. 
I am not saying that he would have denied that 
various senses of particular passages may appear 
equally natural; but that is not the case as between 
Ireneus and the Gnostics. He is evidently asserting 
what he believes to be written throughout the Serip- 
tures as with a sunbeam, and brings in tradition, not 
to explain the Scripture, but to confirm his view 
of it, 


2. It is very true that Irenzus would evidently 
have gone to tradition to explain the obscurities of 
Scripture, if in any point it could be so explained; 
but that does not appear from this passage: on the 
contrary, it is the heretics who are /ere for appealing 
to it, and not to such a tradition as he approved, but 
to one which was capable of no proof that it was 
apostolical. And with regard to the tradition he 
appealed to being an wnwrilten tradition ; in the first 
place, he does appeal to written tradition when he 
can, viz. to the epistles of St. Clement and St. Poly- 
carp; and in regard to the unwritten tradition which 
he adduces, the only tradition of that kind to which 
both he and the Romanist writers agree to appeal is 





CHAPTER X. 
ON THE CREED. 


THE Baptismal Creed having been mentioned in the 
two previous chapters, in the one as a guide in the 
interpretation of Scripture, in the other as embody- 
ing (to a certain extent) Primitive Tradition, it ap- 
pears natural to bring forward in the next place 
such notices of it as Irenzeus furnishes. 


We find, then, that it was customary at baptism 
to rehearse to every person the rule of faith held 
throughout the Catholic Church; in other words, 
the Creed. This, indeed, was not uniform in lan- 
guage, but the same points appear to have been 
adhered to, and to have been stated in much the 
same order. Irenzeus, indeed, does not distinctly 
copy any creed: but he rehearses all the chief points 
of it in two different passages, which I will give at 


1 TI. ix. 4. p. 57, note ° 
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Pilate, and rose again, and was received up in glory, 
and will come again to be the Saviour of those 
who are saved, and the judge of those who are 
judged, and sendeth into eternal fire those who per- 
vert the truth, and despise his Father and his 
coming.” 


_ The order of the creed is better preserved in this 
than in the other, but it is not so full in its state- 
ments. 


There is one other allusion to the opening words 
of the creed *. 


‘I. iii. 6. Thy wlorey cic Eva Ocdv Marépa warroxpdropa, Kai 
sic Eva Kupeov Inoovv Xprorov rov Yiov rov Oeov. 
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accomplished by the mere will of God concerning 
the individuals, either in opposition to their own will 
or by constraining their wills; although he asserted 
very fully the necessity of divine grace to cause our 
freewill to take a right direction °. 


And yet he was a believer in divine predestination. 
He believed that some were predestined to have the 
gift of incorruptibility imparted to them, (which we 
have seen to mean the Divine Spirit, by which we 
become the adopted children of God,) and thus to 
have life in the sight of God, whereas they were 
originally in a state of death*. But he no where 
implies that they could not lose this gift, but the 
contrary’, So again he teaches that God inten- 


* III. xvii, 2. Sicut arida terra, si non percipiat humorem, non 
fructificat, sic et nos, lignum aridum exsistentes primum, nun- 
quam fructificaremus vitam, sine superna yoluntaria pluvia.—8s. 
Quapropter necessarius nobis est ros Dei, ut non comburamur, 
neque infructuosi efficiamur. 

* VY. i. 1. Qui nune nuper facti sumus, a Solo Optimo et bono, 
et ab eo qui habet donationem incorruptibilitatis, in eam, que 
est ad eum, similitudinem facti, (preedestinati quidem ut essemus, 
qui nondum eramus, secundum prascientiam Patris, facti autem 
initium facturee,) accepimus in prascognitis temporibus secundum 
ministrationem Verbi, qui est perfectus in omnibus: quoniam 
Verbum potens, et homo verus, sanguine suo rationabiliter redi- 
mens nos, redemptionem semetipsum dedit pro his, qui in cap- 
tivitatem ducti sunt. 

* TV. xli. 3.. Quemadmodum enim in hominibus indictoaudi- 
entes patribus filii abdicati, natura quidem filii eorum sunt, lege 
vero alienati sunt (non enim heredes fiunt naturalium parentum), 


I 
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in darkness and unbelief those who, He foresees, will 
not believe; but what is the precise application of that 
declaration, whether to those to whom God vouch- 
safes no opportunity of becoming acquainted with 
the Gospel, or to those who, living in the hearing of 
the Gospel, do not receive his grace, is by no means 
clear. And it would be unsafe, therefore, to argue 
that Irenzus believed that God predestines men to 
grace from foreseen faith. The two things may ap- 
pear to us correlative; but we must remember that 
there had been no controversy on the subject, and 
therefore he cannot be supposed to have weighed 


his language as we should perhaps do at present. 
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The first I shall take is that in the fifth book’, where 
he is combating the Gnostic notion that the flesh is 
incapable of salvation. His words are as follows :— 


“And altogether absurd are they who despise the 
whole of the divine arrangement, and deny the sal- 
vation of the flesh, and reject its regeneration, say- 
ing that it is not capable of immortality. But if 
it is not saved, then the Lord did not redeem us by 
his blood; nor is the cup of the Eucharist the com- 
munion of his blood, nor the bread which we break 
the communion of his body. For there is no blood, 
except from veins and flesh, and the rest of man’s 
substance, in which the Word of God was truly 
made. With his blood he redeemed us; as also his 
apostle saith; iz whom we have redemption through his 


blood, even the remission of sins. And since we are his 
members, and are nourished by the creature, and he 


''V, ii. 2, Vani autem omnimodo, qui universam dispositionem 
Dei contemnunt, et carnis salutem negant, et regenerationem 
ejus spernunt, dicentes non eam capacem esse incorruptibilitatis. 
Si autem non salvetur hee, videlicet nec Dominus sanguine suo 
redemit nos; neque calix Eucharistia communicatio sanguinis 
ejus est, neque panis quem frangimus communicatio corporis 
ejusest, Sanguis enim non est, nisi a venis et carnibus, et a 
reliqua que est secundum hominem substantia, qua vere factum 
est Verbum Dei. Sanguine suo redemit nos, quemadmodum et 
Apostolus ejus ait: “In quo habemus redemptionem per san- 
guinem ejus, remissionem peccatorum.” Et éetdy péAy avrov 
égpev, Kal dvd rij¢ Kricewc rpepdpeba, ry 6€ Kriow Hiv abrog 

1 
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bones); but concerning the divine work in the real 
man, consisting of flesh and veins and bones; which is 
also nourished from his cup, which is his blood, and 
is strengthened by the bread, which is his body. And 
as the wood of the vine, bent down into the earth, 
in its proper season bears fruit, and the grain of 
wheat, falling into the earth and becoming dissolved, 
rises manifold through the Spirit of God, which takes 
in all things; and then, through the wisdom of God, 
having come to the use of men, and having received 
the word of God, becomes the Eucharist, which is 
the body and blood of Christ; so also our bodies, 
being nourished by it, and being deposited in the 
earth and dissolved in it, will rise again in due sea- 
son, the word of God granting to them resurrection 
to the glory of God, even the Father.” 


In the beginning of this passage we have an ex- 


cdpka Eyer) dAAG wept rij KaTa Tov adnOvov dvOownToy oiKovopiae, 
Tijc EK CapKog Kal vevpwy Kal doTéwy cuveoTwane’ ric Kal EK Tou 
mwornpiov avrov, 6 gore ro alwa avbrov, rpéperat, Kal Ex Tov prov, 6 
tort ro cpa avrov, avlerat. wal éywep rpdwov ro Evdoy THe Gp- 
méov kev cic ry yijv TO idiy Katpw ExapTopdpNee, Kai O KOKKOG 
Tov cirov meow cic Tiv yijv, Kal dcadvbeic, wohNoarde éyépOy Cid TOU 
mTvevparoc Tov Qeov, rov ovveyovrog ra TWavra’ Ereira Ot dta THe ao- 
plac rov Ocod cic ypijow éEMOdvra dvOpwrwy, kai tpocAapPardpeva 
rov Oyo rov Oeod, svyapioria yiverat, brep orl cHpa cai alua 
rob Xptarov" otrwe kai ra Hyérepa cwpara 2 abrijc Tpepopeva, 
kal reQévra cic rijv yijv, cai dtadvOevra Ev abry, avacrioerae Ev 
rp ldiw Katpy, rou \d-you rov Oeov ry Eyepoww avroic at eS 
tic dokav Oeow cul warpoc. “ 
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Before I attempt to draw out any other of the 
opinions implied in this passage, I will go to another 
contained in the fourth book*. It is this :— 


“Since, therefore, the Church offers with single- 
ness of heart, its sacrifice is rightly accounted pure 
with God. As also Paul saith to the Philippians: 
For I am filled with those things which I have received 
trom Epaphroditus, which were sent by you, a sweet 
savour, an acceptable sacrifice, well pleasing to God. 
For it is our duty to make an offering to God, and 
in all things to be found grateful to God our Maker, 
offering to him the first fruits of his creatures with 
a pure mind and unfeigned faith, in hope unshaken, 
in fervent charity. And this oblation the Church 
alone offers pure to the Creator, offering to him of 
his own work with giving of thanks. But the Jews 


Kaye's Tertullian (p. 454, note 187, of the second edition) for 
other passages. y 

* TV. xviii. 4. Quoniam igitur cum simplicitate Ecclesia offert, 
juste munus ejus purum sacrificium apud Deum deputatum est. 
Quemadmodum et Paulus Philippensibus ait: ‘“Repletus sum 
acceptis ab Epaphrodito, que: a vobis missa sunt, odorem suavi- 
tatis, hostiam acceptabilem, placentem Deo.” Oportet enim nos 
oblationem Deo facere, et in omnibus gratos inveniri Fabricatori 
Deo, in sententia pura et fide sine hypocrisi, in spe firma, in 
dilectione ferventi, primitias earum, quz sunt ejus, creaturarum 
offerentes. Et hance oblationem Ecclesia sola puram offert Fabri- 
catori, offerens ei cum gratiarum actione ex creatura ejus. Judi 
autem non offerunt: manus enim eorum sanguine plenz sunt; non 
enim receperunt Verbum, quod [or per quod] offertur Deo, Sed 
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adapted to a sacred and mysterious use; and as 
“consisting of two things, an earthly and a heavenly*” 
(meaning probably the elements themselves and the 
body and blood of Christ), whereas the notion of 
transubstantiation requires that there should be 
nothing of the earthly really left after the conse- 
eration. The fragment still more explicitly calls 
them figures at the very time that we partake of 
them. It is true that the view of Irenzus differs 
equally from ordinary Protestant notions, and indeed 
is more positive than that of the English Chureh ; 
but we are to bear in mind that the Fathers did not 
always speak with logical accuracy. Their language 
has been brought forward in support of the theory 
of transubstantiation, and therefore it has become 
necessary to show that they did not write on that 
theory. It is not equally requisite that we should 
be able to construct a theory which shall explain all 
the figurative and imaginative language in which 
they expressed their faith in the real presence of 
Christ in the Sacrament. Irenzus certainly tanght 
this doctrine, and that is enough for us of the Church 
of England, who do not concern ourselves to ex- 
plain the manner of his presence. Some of us may 
agree with his manner of expressing it, but we 
do not require of others that they should agree with 
him. 


"IV. xviii. 5. See p, 184, note. 
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It is worthy of observation, however, that this 
attributing of the consecration to these different 
things is contrary to the modern doctrine of transub- 
stantiation, which attributes it to one and one only, 
viz. the recital of the words of institution: Theis is 
my body, This is my blood. 


There is another passage which proves that no 
transubstantiation was then thought of; viz. the 
fragment °, which appears likely to have been a part 
of the account of the persecutions at Lyons. We . 
there read that the heathen tortured the slaves of 
some Christians, in order to extort from them some- 
thing which might serve as a colour for the severities 
they exercised upon them; and that the slaves, “not 
knowing what to say to please their tormentors, 
except what they had heard from their masters, that 
the Holy Communion was the blood and body of 
Christ, and thinking that it was really flesh and 
blood, told this to those who were questioning them.” 
Now it appears very clear that language such as 
this could scarcely have been used by a person who 
thought that the sacred elements had become really 
flesh and blood, which is the doctrine of transub- 
stantiation ; although it might be employed with per- 
fect consistency by those who believed in a real 
mysterious presence of them in the Holy Commu- 


" See p. 72, note *. 
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nion, without any change in the nature of the ele- 
ments. 


Massuet’ brings forward, in support of the doc- 
trine of transubstantiation, .the fact that the Mar- 
cosians pretended, by magical rites, to effect a 
change of the wine into blood. As they professed 
to produce a substantial change, he infers that the 
Church must have really produced such a change. 
But the inference is far from being a sound one; for 
as magical rites are invented to pander to the appe- 
tite of the ignorant for something supernatural, so 
it is most probable that a pretender of this descrip- 
tion, who wished to set up for something superior 
to the clergy, should profess to do something more 
wonderful than they; that whereas they effected 
none but a mystical change, he should pretend to a 
literal one. And this no doubt is the history of 
transubstantiation. It is the attempt of unspiritual 
minds to raise the wonder of the sacred mysteries 
to the highest pitch, forgetful meanwhile of the spi- 
ritual objects of them. The doctrine is eminently 
a carnal doctrine. 


" Diss. III. § 76. See the passage quoted below, p. 200, 
note *, 


198 JUSTIFICATION. 


God and dependence upon him, and observance of 
the moral law. But I have no wish to insist con- 
troversially upon these conclusions. 


CHAPTER XV. 


ON CEREMONIES, USAGES, AND FORMS OF WORDS. 


THE object of the Great Treatise of Irenzus, which 
is almost the whole that remains to us of his writings, 
being to refute doctrinal error, things of a ceremonial 
and ritual nature can be introduced only incidentally. 
It is interesting however to trace those fragments 
of the external system of the Church which have 
dropped from the pen of the writer whilst thinking 
chiefly of other matters. 


We find then that he alludes to the command- 
ments of God as being ten in number, and as being 
divided into two tables'!: but he asserts, conform- 
ably to the opinion of Josephus’ and Philo’, that 


1 II. xxiv. 4. Unaqueeque tabula, quam accepit a Deo, pre- 
cepta habebat quinque. 

? Antiq. III. vi. 5. Tag dvo0 wAdcac, év alg rove déka Adyous 
ovyyeypagOa oupBeBhxer, ava wévre pev ele éxarépay, 

* De Decalogo, cited by Feuardent in loco. 
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until the mass of Christians had come to communi- 
cate only on Easter day, and that without suitable 
devotion, and that the fast and other devotional 
exercises were appointed, to prepare them for the 
Communion on Easter day. 


Very little more remains to be observed under 


Irenzus likewise is, I believe, the first writer who 
uses the term vaporxia to signify the district under 
the superintendence of a bishop*. And it is in- 
teresting that the selfsame term which we now use 
to distinguish ourselves from separatists was in use 
in his age, namely, that of Churchmen*®. And that 
was perfectly natural, for the Church had a name 
from the beginning, but its attribute of Catholicism 
or Universality, as distinguished from the confined 
locality of schisms and heresies, was not observed 
till afterwards; and therefore the name of Catholic 
was posterior to that of Churchman. 


* Fragm. iii. See p. 45, note ‘. 

* III. xv. 2. Hi enim ad multitudinem, propter eos qui sunt 
ab ecclesia, quos communes ecclesiasticos ipsi dicunt, inferunt 
sermones per quos capiunt simpliciores. 
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viewed the institution of the Sabbath as entirely 
Mosaical, and thought that Abraham and the patri- 
archs before the Law did not keep it’*. 


It must not, however, be thence hastily concluded 
that he believed that Abraham and the patriarchs 
knew nothing of the seventh day as a day of divine 
worship. The primary and leading idea of a sad- 
bath, properly so called, is (not holiness but) rest ; 
that is, abstinence from any employment that can be 
construed into labour. Now Ireneus might very 
well deny that the Patriarchs kept a day of rest 
from all employment, without in any degree in- 
tending to deny that they devoted the seventh day 
especially to religious worship. 


An illustration of my meaning will be found in 
the admission of Justin Martyr, that Christians did 
not keep the Sabbath *, coupled with the well-ascer- 
tained fact *, that a very large proportion of them 


Kivévvever yao i) pev oydodc EBdopac elvat kupiwe, éba¢ de i) Edo- 
pide kara ye ro éuhavéc* Kai } pév Kupiwe elvac odParor, épya- 
Tic € H EGdomac. 

* IV. xvi. 2. See p. 119, note *. See also Justin Martyr, 
Dial. cum Tryph. 19. 27. 43. 

* Dial. cum Tryph. 10. He represents Tryphon charging the 
Christians with neglecting circumcision, the feasts, and the sab- 
bath; which charge he admits, and argues against the necessity of 
them. 

* Bingham’s Antiquities, XX. iii, 1. 
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indeed were in the habit of attending divine service 
on the seventh day. Perhaps a still closer illustra- 
tion is seen in the Canons of the Council of Laodi- 
cea, which expressly forbid Christians to keep the 
Sabbath like Jews’*, and at the same time direct 
the Eucharistic offering to be made on that day as 
well as on the Lord’s day*®. If then many of the 
early Christians devoted a portion of the Saturday 
statedly to public religious exercises, and yet did not 
consider themselves as keeping a sabbath, it would 
be very unsafe to infer from the assertion that the 
Patriarchs did not keep the Sabbath, that therefore 
they had no day of religious worship. In fact it 
seems scarcely possible that the division and num- 
bering of the days by sevens could have been kept 
up, as we know it was’, before the giving of the 
Law, without some religious observance connected 


with 1 it. 


Although, then, Ireneus did not regard the Mo- 
saical Sabbath as being observed before the giving of 
the Law, and consequently regarded it as abolished 
with the Law, yet as he has asserted that the moral 


* Can. 29. “Ore vt dei Xpioriavovde "TovdatZew, xai év ry 
caBGdrw ayordfey, adda éEpydlecBat abrove év rH abr hpmepe’ 
ri d& Kupiariy wporiparrec, ciye duvawwro, cxordfev we Xpeore- 
avoi. ei d& evpeOeiev lovdaicral, Eorwoay avabepa rapa Xprorg. 

* Can. 49. “Ort ob dei ri reccapaxoory aproy mpoopéepecy, ei pur 
év LaSBary kai Kuptaxg povor. 

” Gen. viii. 10, 12. xxix. 27. 
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law or decalogue was observed before Moses, and 
implies that we are not at liberty to reject it*, it is 
very certain that he must have conceived the fourth 
commandment to be in some sense or other a di- 
‘rectory to Christians: and it may therefore be in- 
quired what he conceived ought to be learnt from it, 
This may in some degree be gathered from his say- 
ing that the Sabbath, like the whole Jewish Law, 
was symbolical, and that it was intended to teach 
men to serve God every day, and to typify the 
kingdom of God, when whosoever has persevered 
in godliness shall partake of his table®. For he 
believed that the world was destined to endure in 


* See pp. 118, 119. 

’ IV. xvi. 1. Hoc idem de sabbatis Ezechiel Propheta ait : 
“Et sabbata mea dedi eis, ut sint in signo inter me et ipsos, ut 
sciant quoniam ego Dominus, qui sanctifico eos.” Et in Exodo 
Deus ait ad Moysem: “ Et sabbata mea observabitis: erit enim 
signum apud me vobis in generationes vestras.” In signo ergo 
data sunt hec: non autem sine symbolo erant signa, id est, sine 
argumento, neque otiosa, tanquam que a sapiente Artifice daren- 
tur; sed secundum carnem circumcisio circumcisionem significa- 
bat spiritalem., Etenim “nos,” ait Apostolus, “ circumcisi sumus 
circumcisione non manufacta.” Et Propheta ait; “ Circumcidite 
duritiam cordis vestri.” Sabbata autem perseverantiam totius 
diei [i. e. omni tempore. See below] erga Deum deservitionis edo- 
eebant. ‘‘ Astimati enim sumus,” ait Apostolus Paulus, ‘ tota 
die ut oves occisionis ;” scilicet consecrati, et ministrantes omni 
tempore fidei nostre, et perseverantes ei, et abstinentes ab omni 
avaritia, non acquirentes, nec possidentes thesauros in terra. 
Manifestabatur autem et tanquam de [post| ea que facta sunt 
requietio Dei; hoc est, Regnum, in quo requiescens homo ille 
qui perseveraverit Deo adsistere, participabit de mensa Dei. 
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its present state as many thousands of years as the 
days of creation, and that then God’s kingdom would 
be set up on earth’, which will be the true sabbath 
of the ee *, But he regarded our Lord’s apparent 





direct § instruction to Christians, but as an explana- 
tion of the proper meaning of the fourth command- 


essed to the Jews *. 





1 V, xxviii. 3. "Ooare enim jpépace éyévero 6 Kéopoc, rocavratc 
KAworrdat cuvreNecira. cal dia rotrd dnow h ypagy’ Kai ovvere- 
Aéobynoar 6 obpavoc Kai 1) yi, Kai Tac 6 Kéopoc aiTay. Kai cvvere- 
Aewer 6 Ocde rh hpépg ri s ra Epya abrot d éroinae, Kai Karé- 
mavoey & Gede év rij iyépg tH f amd mdvrwy rdy Epywy abrod. 
Tovro 0 tort raév xpoyeyovdrwy dupynote, kal rév Eoopévwy mpo- 
pyrela, } yap iypépa Kuplov we a, Eryn’ év § obv hpépace ovvrere- 
Mora: ra yeyordra’ gavepdv obv, Gre i auvré\ea airay 70 =, 
erog toriv. See the Epistle of Barnabas, § 11. quoted p. 250. 

? V. xxxiii. 2. Referring to Luke xiv. 12, 13, and Matt. xix. 
29, he says, *‘ Hee sunt in Regni temporibus, hoc est, in septima 
die quze est sanctificata, in qua requievit Deus ab omnibus operi- 
bus que fecit; qua est verum justorum sabbatum; in qua non 
facient omne terrenum opus, sed adjacentem habebunt paratam 
mensam a Deo, pascentem eos epulis omnibus.” 

* IV. viii. 2. Manifestum est igitur, quoniam eos qui similiter 
ut Abraham credebant ei, solvit et vivificavit, nihil extra Legem 
faciens, curans in die sabbatorum. Non enim prohibebat Lex 
curari homines sabbatis, que et circumcidebat eos in hac die, et 
pro populo jubebat ministeria Sacerdotibus perficere ; sed et mu- 
torum animalium curationem non prohibebat. Et Siloa etiam 
spe sabbatis curavit: et propter hoc assidebant ei multi die 
sabbatorum. Continere enim jubebat eos Lex ab omni opere 
servili, id est, ab omni avaritia, que per negotiationem, et re- 
liquo terreno actu agitur: anime autem opera, que fiunt per 
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I think it would appear from these passages that 
Irenzeus was not in the habit of regarding the Chris- 
tian practice of hallowing the Lord’s day as the ex- 
plicit fulfilment of the fourth commandment. He 
lived so near the apostolical times that he no doubt 
observed it in obedience to Christ’s institution, with- 
out considering whether it was contemplated by the 


sententiam et sermones bonos, in auxilium eorum qui proximi 
sunt, adhortabatur fieri. Et propter hoc Dominus arguebat eos, 
qui injuste exprobrabant ei, quia sabbatis curabat. Non enim 
solvebat, sed adimplebat Legem, summi Sacerdotis operam per- 
ficiens, propitians pro hominibus Deum, et emundans leprosos, 
infirmos curans, et ipse moriens, uti exsiliatus homo exiret de 
condemnatione, et reyerteretur intrepide ad suam hzreditatem.— 
3. Sed et esurientes accipere sabbatis escam ex his que adjace- 
bant, non vetabat Lex: metere autem et colligere in horreum 
vetabat. Et ideo Dominus his, qui incusabant discipulos ejus, 
quoniam vellentes spicas manducabant, dixit: ‘ Nec hoc legistis, 
quod fecit David, cum esurisset, quemadmodum introivit in do- 
mum Dei, et panes propositionis manducavit, et dedit eis qui 
cum eo erant, quos non licebat manducare, nisi solis Sacerdoti- 
bus?” per Legis verba suos discipulos excusans, et significans 
licere Sacerdotibus libere agere. Sacerdos autem scitus fuerat 
David apud Deum, quamvis Saul persequutionem faceret ei. 
Tae enim Baareve divacog ieparicy exe rakey. Sacerdotes autem 
sunt omnes Domini Apostoli, qui neque agros, neque domos 
h@reditant hic, sed semper altari et Deo serviunt....... Et 
Sacerdotes in Templo sabbatum prophanabant, et rei non erant. 
Quare ergo rei non erant? Quia cum essent in Templo, non 
seecularia sed Dominica perficiebant ministeria, Legem adim- 
plentes, non autem praetereuntes Legem, quemadmodum is qui a 
semetipso arida ligna attulit in castra Domini; qui et juste 
lapidatus est. 
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original institution of a holy day or not. But in 
common with other Christian writers, he did not 
think that the fulfilment of the fourth command- 
ment lay in devoting any particular portion of time 
to the service of God; but in serving him conti- 
nually as much as possible; and therefore, as a mat- 
ter of course, in observing those times of sacred 
repose and divine worship which either the institu- 
tion of Christ, or the common custom of Christians, 
or the rules of the Church, might have appointed *. 


* We have various indications of the observance of the Lord’s 
day in early writers. Thus Ignatius (4d Magnes. 9.) speaks of 
‘the ancient prophets leading lives in harmony with the Lord’s 
day.” Myxére vafJBariZovrec, dkAa ware Kupariy Cony Lovrec, 
ev y kal ty Gui) hay avére\er OC abrov. Here there is an evident 
allusion to some way in which that day was spent, in contra- 
distinction to the Jewish Sabbath.—The Epistle of Barnabas, 
written not far from Apostolical times, speaks of it as a festival : 
“Ayopey tiv ipépay riyv dyddny ele ebppoovyny, év 9 cal 6 "Inaoic 
dyéorn ék vexpav.—Justin Martyr, again, (Apol. II. 67.) describes 
the practice of assembling for instruction, worship, and commu- 
nion on that day, and affirms that our Lord, when he appeared 
to his disciples on Easter day, taught them to observe the day in 
this manner. Kal rq pera rv Kpovenijy, frig éoriv “HAiov jpépa, 
pavele roi¢ Garogrdhotg aro kat paQyraic, écidake ravra.—A 
little later Dionysius of Corinth speaks of “celebrating the 
Lord’s holy day.” Tv cipepory ovvy Kupiaxiy ayiay jpépay dem- 
yayouev.—So Clement, as I showed above (p. 211, note *), 
informs us that in his time the Lord’s day appeared likely to 
be regarded as the proper sabbath.—Further on we find the 
Council of Laodicea (see p. 213, note *) directing Christians to rest 
by preference on the Lord’s day, and not on the Sabbath— 
Finally, we may see in Bingham (Antiq. XX, ii. 2, 3, 4.) how, 

1 
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According to such a feeling, therefore, whilst no par- 
ticular portion of time would be kept with Jewish 
superstition, as though it were an end of itself, what- 
ever time was kept would be so kept as to ensure 
the ends proposed by its observance. 


And, if we revert to what has been before ob- 
served as to Ireneeus’s view of the law of liberty, we 
shall see that he would be so far from supposing that 
this Christian freedom authorized us to dispense with 
devoting one day in seven to God's service, that he 
would feel that it ought to lead those who had it in 
their power to devote even a larger portion. And 
such in fact was the practice of the Christians of 
those times. They assembled together not only on 
the morning and evening of the Sunday, but also 
throughout the east on the morning and evening of 
Saturday, and on the morning of Wednesday and 
Friday. When, therefore, there was so much zeal 
for the service of God, and the commandment was 
kept so amply in its spirit without thinking of the 
letter of it,—the warm feeling of Christians making 
them a law to themselves,—there was nothing to 
lead them to inquire critically how much the com- 
mandment actually required of them; and to have 


as Christianity became established, business, labour, and public 
sports were forbidden by public authority; which proves of course 
what had been the practice of Christians themselves before their 
religion obtained the sanction of the civil power. 
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instituted such an inquiry would have appeared like 
putting a restriction upon the ardour of Christian 
love, and returning to the spirit of the Law of 
Moses. | | 


The true question, then, to ask is, nof why the 
first Christians did not put the Lord’s day upon the 
footing of the paradisiacal sabbath, dué why we are 
called upon to do so in these latter days? And the 
true answer will be found in the fact that the great 
body of us have abused the law of liberty, as the 
Israelites of old had done, and therefore, like them, 
have need, in the providential dealings of God, to be 
put back under rules and restrictions again, until we 
are become fitted to act as children of God: and 
when we are so, we have no wish to shake off such 
restrictions, but of our own accord go beyond them. 


In connection with this subject it is very remark- 
able that the Church of England in her catechism 
has not thought proper to connect the Lord’s day in 
particular with the fourth commandment; although 
most of our writers for the last three hundred years 
have found it necessary so to do, It is true that we 
haye done no more than our duty by pointing out to 
our people that God from the beginning has hal- 
lowed one day in seven, in order to prevent them 
from relapsing into absolute heathenism ;—the error 
has been that we have too much omitted to show 
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types which he recognises are worthy of much more 
attention than those of Origen. 


With him, then, Abel was a type of Christ, as 
having suffered innocently’; Joseph * was a type of 
Christ, though in what way we are not told, probably 
in the same sense as Abel; Moses was a type of 
him when he spread forth his hands, and by that 
sign conquered Amalek ’*, That the brazen serpent 
was a type of healing man from the bite of the 
old serpent by faith, the words of Christ himself led 
him to see *. 


There were other points in which Moses was a 
type of Christ. “ He took an Ethiopian woman to 
wife, whom he thereby made an Israelitess; fore- 
showing that the wild olive is grafted into the olive, 


1 TV. xxxiv. 4. “ Vide enim,” inquit, “ quomodo justus perit, et 
nemo intuetur; et viri justi tolluntur, et nemo excipit corde.” 
Hee autem in Abel quidem praemeditabantur, a prophetis vero 
preeconabantur, in Domino autem perficiebantur. 

? Frag. xvii. "Ev pev rp lwo) wpoeruTwOn. 

* IV. xxiv. 1, Primogenitum mortuorum, et principem vite 
Dei, ewm qui per extensionem manuum dissolvebat Amalech, 
et vivificabat hominem de serpentis plaga per fidem, quze erat in 
eum,— Justin Martyr (7ryph. 90.) expresses the same idea 
more fully; and remarks as confirmatory of the typical signifi- 
eation of the posture of Moses, that it was altogether unusual as 
a posture of prayer, and indeed adopted by him on no other 
occasion, nor by any one since his time. 

* Thid. 
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and partakes of its fatness. For since that Christ, 
who was born according to the flesh, was to be 
sought out for destruction, and to be delivered in 
Egypt, that is, amongst the Gentiles, to sanctify the 
infants there, whence also he made a Church there; 
(for Egypt was from the beginning a gentile nation, 
as was also Althiopia;) for this reason by the mar- 
riage of Moses was shown the marriage of the Word, 
and by the Athiopian wife the Gentile Church is 
pointed out: and those who speak against it, and 
inveigh against and deride it, shall not be clean; for 
they shall be leprous and cast out of the camp *.” 


He declares that the re-appearance of justification 
by faith, after it had been for some time cast out of 
sight by the Law of Moses, was typified by the 
circumstances of the birth of the sons of Thamar. 
For as Zarah put forth his hand first, and had the 


* IV. xx. 12, Sic autem et Moyses Ethiopissam accipiebat 
uxorem, quam ipse Israelitidem fecit; preesignificans, quoniam 
oleaster inseritur in olivam, et participans pinguedinis ejus erit. 
Quoniam enim is qui secundum carnem natus est Christus, a 
populo quidem habebat inquiri ut occideretur, liberari vero in 
Egypto, id est, in Gentibus, sanctificare eos qui ibi essent infan- 
tes, unde et Kcclesiam ibi perfecit; (/Zgyptus enim ab initio 
gentilis, quemadmodum et Zthiopia) propter hoc da rod ydapou 
Mwictwe 6 rot Inoot vonrog yapoc édeikvuro, Kai dee rij¢ AlQore- 
kijc vupdne, i && Ova éxxAnoia édndovro* iy ot KaradadovrreEc, 
kai évdiaBaddorrec, kai drapwxwpevot, ove Egovrac Kabapol, de- 
Tpiaover yap, kai eLapoptaOhaovrat rij Tay decalwy rapEeuPodije. 
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scarlet thread bound upon it, and then retiring gave 
way to his brother Pharez, and thus was born after 
him; by this the Seripture declared “that people 
which has the scarlet sign, viz. faith in uncireum- 
cision, which was shown first in the patriarchs, and 
afterwards withdrawn when its brother was born; 
and that in consequence that which was first was 
born second, being known by the scarlet mark upon 
it, which is the suffering of the Just One, foreshown 
in Abel, written by the Prophets, and accomplished 
in the last times in the Son of God °.” 


Jrenzeus was of opinion that some of the apparent 
misdeeds of the old Patriarchs were not really sins, 
but circumstances brought upon them by divine Pro- 
vidence, with some mystical and typical end. Thus 
the cohabitation of Lot and his daughters is with 


* IV. xxv. 2. Hoc et per alia quidem multa, jam vero et per 
Thamar Judz nurum typice ostenditur. Cum enim concepisset 
geminos, aiter eorum prior protulit manum suam: et cum ob- 
stetrix putaret eum primogenitum esse, coccinum alligavit sig- 
num in manu ejus. Cum hoc autem factum esset, et abstraxisset 
manum suam, prior exivit frater ejus Phares; sic deinde secundus 
ille, in quo erat coccinum, Zara: clare manifestante Scriptura 
eum quidem populum qui habet coccinum signum, id est, eam 
fidem que est in praeputio, preostensam quidem primum in 
Patriarchis, post deinde subtractam, uti nasceretur frater ejus; 
deinde sic eum, qui prior esset, secundo loco natum, qui est cog- 
nitus per signum coccinum, quod erat in eo; quod est passio 
Justi, ab initio praefigurata in Abel, et descripta a Prophetis, per- 
fecta vero in novissimis temporibus in Filio Dei. 
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him providential and typical, signifying that from one 
Father the Word, by means of the life-giving Spirit, 
the two sister synagogues, the Jewish and the Chris- 
tian, have brought forth a spiritual seed’, 


"TV. xxxi. 1. Quemadmodum et Lot, qui eduxit de So- 
domis filias suas, que conceperunt de patre suo, et qui reliquit 
in circumfinio uxorem suam statuam salis usque in hodiernum 
diem. Etenim Lot non ex sua voluntate, neque ex sua concu- 
piscentia carnali, neque sensum neque cogitationem hujusmodi 
accipiens, consummavit typum. Quemadmodum Scriptura dicit : 
“ Et intravit major natu, et dormivit cum patre suo illa; et non 
scivit Lot cum dormiret illa, et cum surgeret:”” et in minore hoc 

"idem: if Et non scivit,” inguit, “cum dormisset secum, nec cum 
surrexisset :” ju) eiddrog rou Awr, pnde toovn dovAevearrog, 
oixovopia érereXetro, ot’ i¢ ai dvo filia, id est, duz cvvaywyal aro 
ivoc kal row airov marpoc Texvowomncdpeva énvvovro dvev capKoc 
yeornc. Ov yap jy ahXog obdetc oréppa Cwrikdv Kai Texvwy émtkap- 
wiay dvvapevoc covvat avraic, kabwe yeyparra’ “ Dixit autem 
major ad minorem: Pater noster senior est, et nemo est super 
terram qui intret ad nos, ut oportet omni terra: veni, potione- 
mus patrem nostrum vino, et dormiamus cum eo, ut suscitemus 
de patre nostro semen.” —2. Illa quidem filiz secundum simpli- 
citatem et innocentiam putantes universos homines perisse, quem- 
admodum Sodomitas, et in universam terram iracundiam Dei 
supervenisse, dicebant hac. Quapropter et ipsa excusabiles 
sunt, arbitrantes se solas relictas cum patre suo ad conservati- 
onem generis humani, et propter hoc circumveniebant patrem. 
Per verba autem earum significabatur, neminem esse alterum qui 
possit filiorum generationem majori et minori synagoge= preestare, 
quam Patrem nostrum. Pater autem generis humani Verbum 
Dei; quemadmodum Moyses ostendit dicens: “ Nonne hic ipse 
Pater tuus possedit te, et fecit te, et creavit te?” Quando 
igitur hic vitale semen, id est, Spiritum remissionis peccatoram 
per quem vVivificamur, effudit in humanum genus? Nonne tune 

Q 
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St. Paul has taught us that Jacob and Esau were 
types of the elder and younger Churches; but Ire- 
nus has much amplified the figure, and brought in 
other parallelisms. “ And if any one would study 
the acts of Jacob, he will find them not empty, but 
full of providential arrangements *: and first in his 
birth, as he caught hold of the heel of his brother, 
and was called Jacob, that is, the supplanter ; hold- 
ing and not holden; fettering but not fettered ; 
struggling and conquering; holding in his hand the 
heel of his adversary, i.e. the victory: to this end 
was the Lord born, whose birth he typified, con- | 
cerning whom John saith in the Revelation, He went 
forth conquering, to conquer. Moreover, in taking the 
birthright when his brother disdained it; as also the 
younger people accepted Christ the first-born, when 
the elder people rejected him, saying, We have no 


cum convescebatur cum hominibus, et bibebat vinum in terra? 
 Venit” enim, inquit, “ filius hominis manducans et whenad Ai 
et cum recubuisset, obdormivit, et somnum cepit. Quemadmo 
dum ipse in David dicit: ‘‘ Ego dormivi et somnum cepi.” Et 
quoniam in nostra communicatione et vita hoc agebat, iterum ait; 
** Et somnus meus suavis mihi factus est.” Totum autem sig- 
nificabatur per Lot, quoniam semen patris omnium, id est, Spi- 
ritus Dei, per quem facta sunt omnia, commixtus et unitus est 
carni, hoc est, plasmati suo: per quam commixtionem et unitatem 
duz synagogze, id est, duse congregationes fructificantes ex patre 
suo filios vivos vivo Deo. 

* Justin Martyr expresses the same sentiment: Zryph. 134, 
Oikovopiat revéc peyadwy puornploy év exaory rei rowabry mpaket 
dwere\ouvro. 
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king but Cesar. And in Christ was the whole bless- 
ing ; and for this reason the latter people stole from 
the Father the blessing of the former people, as 
Jacob took away the blessing from Esau. For which 
cause his brother suffered from the lying in wait and 
persecutions of a brother, as also the Church suffers 
from the Jews*®. The twelve tribes, the children of 
Israel, were born in a foreign country, as Christ 
began at a distance from his home to lay the twelve- 
pillared foundation of the Church. The spotted 
sheep were the wages of Jacob; and Christ’s reward 
is the assemblage of men from differing nations into 
the one bond of the faith', as the Father promised 
him: ‘Ask of me, and I will give thee the heathen 
for thine inheritance, and the utmost parts of the 
earth for thy possession.’ And as to Jacob, the Lord’s 
prophet, it consisted of a multitude of children, it 
was necessary that he should have children from two 
sisters; as also Christ from two laws of one and the 
same Father”; and likewise of two maid-servants, 


® Justin M. 7'ryph. 134, ad finem, draws the same parallel. 
Tov yxpdvor rdvra émociro vro rou aéehoov 6 "laxw/3" Kat iypeic 
viv, Kal abrog 6 Kupwog yay puoeirac vg’ vpdy Kai vro Toy G\AwY 
amhée avOpwrwyr, byrwy mdyrwy rH pice ddeApoy. 

' Justin, ibid. ‘EdowAcvcev ‘Laxmi rg AdBay irep ray par- 
rév Kal rohvpdphwy Opeppdrwr' édobevce kal ry péxpe cravpoi 
dovielay 6 Xpuordg trép rev é« wavrog yévoug wowlAwy Kal rodv~ 
adav avOpwxwy, d¢ aiparog Kai puorypiov rou cravpov Kxryod- 
pevog abrovc. 

* Justin, ibid. "AAAG Acia pév 6 Kade DpwY Kal Hy cuvreywyi" 
‘Payr dé éxednota hyper, < 
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signifying that Christ should make sons of God out 
both of those who in the flesh were free and of 
slaves, granting to all alike the gift of the life-giving 
Spirit *°. And he did all for the sake of the younger, 
Rachel, who typified the Church, for whose sake 
Christ endured *.” 


* Justin, ibid. Ei¢ drocaracracw apporepwy Te TWY ehevleowy 





TeKvwY Kai TWY Ev abrotc Coukwy Xptordc EAWAVOE, TOY abray TaY- 
rac karaiwy Trove guvAdaoorrac rag évrokag airov* oy Tpdéror Kai 
oi amo rwy éXevbipwr Kai of ard rwy dovAwy yevopevot TO ‘Laxw/3 
mWavrec viol Kal opdrysoe yeyovact, 

* TV. xxi. 3. Si quis autem et actus qui sunt Jacob addiscat, 
inveniet eos non inanes, sed plenos dispositionum. Et imprimis 
in nativitate ejus, qaemadmodum apprehendit calcaneum fratris, 
et Jacob’ vocatus est, id est, supplantator; tenens, et qui non 
tenetur; ligans pedes, sed qui non ligatur; luctans, et vincens ; 
tenens in manu caleaneum adversarii, id est, victoriam. Ad hoc 
enim nascebatur Dominus, cujus typum generationis prestabat, 
de quo et Joannes in Apocalypsi ait: “ Exiyit vincens, ut vince- 
ret.” Deinde autem primogenita accipiens, quando vituperavit 
ea frater ejus: quemadmodum et junior populus eum primogeni- 
tum Christum accepit, cum eum repulit populus #tate provectior, 
dicens: ‘Non habemus Regem, nisi Czsarem.” In Christo 
autem universa benedictio: et propter hoc benedictiones prioris 
populi a Patre subripuit posterior populus, quemadmodum Jacob 
abstulit benedictionem hujus Esai; ob quam causam fratris 
patiebatur insidias et persecutiones frater suus, sicut et Ecclesia 
hoc idem a Judzels patitur. Peregre nascebantur x1 tribus, genus 
Israel, quoniam et Christus peregre incipiebat duodecastylum 
firmamentum Ecclesie generare. Variz oves, que fiebant, huic 
Jacob merces: et Christi merces, qui ex variis et differentibus 
gentibus in unam cohortem fidei convenientes fiunt homines, 
quemadmodum Pater promisit ei: “ Postula,” dicens, “a me, et 
dabo tibi Gentes hereditatem tuam, et possessionem tuam ter- 
minos terre.” Et quoniam multitudinis filiorum Domini Pro- 


Ee 
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Rahab the harlot, again, who was a heathen and 
a great sinner, and received the three spies, and 
by reliance upon the scarlet thread, (which meant 
the same thing as the passover,) was saved, whilst 
the city in which she lived was destroyed, is a type 
of sinners in all future ages, who, revering the Tri- 
nity, and by faith in Christ our passover, are saved, 
whilst the world of those who rejected him are 
lost *. 


phetz fiebat Jacob, necessitas omnis fuit ex duabus sororibus 
eum filios facere; quemadmodum Christus ex duabus Legibus 
uhius et ejusdem Patris: similiter autem et ex ancillis; signifi- 
cans quoniam secundum carnem ex liberis et ex servis Christus 
statueret filios Dei, similiter omnibus dans munus Spiritus vivi- 
ficantis nos. Omnia autem ille faciebat propter illam juniorem, 
bonos oculos habentem, Rachel, que prefigurabat Ecclesiam, 
propter quam sustinuit Christus: qui tune quidem per Patri- 
archas suos et Prophetas prefigurans et preenuntians futura, 
przexercens suam partem dispositionibus Dei, et assuescens h- 
reditatem suam obedire Deo, et peregrinari in szculo, et sequi 
verbum ejus, et presignificare futura. Nihil enim vacuum, ne- 
que sine signo apud Deum. 

* TV. xx. 12. Sic autem et Raab fornicaria semetipsam qui- 
dem condemnans, quoniam esset gentilis, omnium peccatorum 
rea, suscepit autem tres speculatores, qui speculabantur universam 
terram, et apud se abscondit, Patrem scilicet et Filium cum 
Spiritu sancto. Et cum universa civitas, in qua habitabat, con- 
cidisset in ruinam, canentibus septem tubicinis, in ultimis Raab 
fornicaria conservata est cum universa domo sua, fide signi coc- 
cini: sicut et Dominus dicebat his, qui adventum ejus non exci- 
piebant, Phariszis scilicet, et coccini signum nullificant, quod 
erat pascha, redemptio et exodus populi ex A%gypto, dicens: 
** Publicani et meretrices przecedunt vos in Regno ccelorum.” 

The same type is acknowledged by Clement of Rome, in his 
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Joshua, again, he makes a type of Christ, bringing 
his people into their eternal inheritance, as Moses 
brought them out of captivity; and he further de- 
clares that as Moses, representing the law, rested, in 
prefiguration of the cessation of the law, so Joshua, 
as representing the Gospel, and a perfect type of the 
personal Word, discoursed to the people; and that 
as Moses gave the manna, so Joshua gave the new 
bread, the first-fruits of life, a figure of the body of 
Christ °. 


He finds a very humble parallel to our Lord in 


First Epistle to the Corinthians, § 12. Kai wpooé0evro airy 
dotvat onpeioy, drwe xpepdon éx row oiKxov avrijc KoxKtvor, mpddnday 
mowurrec Ore dua rov aiparog rod Kupiow Airpworg Eorat waar roic 
musrevovey Kat ékmlZovow emt rov Oedv. Likewise by Justin, 
Tryph. 111. Kat yap ro cip(odor rov coxcivov orapriou, ot Edwkay 
1+ « » Of KarhoKorot “Paci ry répyy, . - . . opolwe Td cvuPodov 
Tov aluaroc Tov Xpiorod édpAov, Ov’ ov of maAaL mépvot Kai AoLkOL EK 
wavtwy Tuy eOvwy owlorrat, ddeow dpapriiy Na/dvrec. 

® Frag. xix. Aaj[je rpdc¢ ceavrdv rov "Incovy vidv Navi. “Edet 
yap é£ Aiyirrov Mwiaiy rov adv tlayayeiv, rov 6& "Incovy eic 
rijv KAnpodociay eicayayeiv’ Kal réov perv Mwiioijy, oc véuor, ava- 
mwaviav Aap(averr, ‘Ingouy be, we Adyor, cal row évuroordrav 
Adyou riroy aevdn, rp Kay Snrpyopeiy* Kai rov pey Mwiioiy rd 
pdyvva roic warpage rpopiy diddvar, rov de 'Inovdy roy véov dpre 
[rather dprov], ry arapyxiy rije Cwije, rvTov Tov owparog Tov 
Xprorov’ KaOa gnor kai i ypagi, drt rove Eravoaro ro pavva Kupiov 
Mera TO @ayety TOY atroy Nady aro Til Yiie. 

Clement of Alexandria, Protrept. 9. § 85. & Paedag. I. 7. 
§ 60, makes Joshua a type of Christ, but draws other parallels 
than those of Irenzeus. 
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the ass of Balaam: for as all men rest from toil by 
mounting on a beast of burden, so Christ gives us 
repose from the toil of our souls by bearing the 
burden of our sins’. 


The last specimens of types which I shall bring 
forward are to be found in the history of Samson. 
The temple in which he found his death, filled with 
Philistines, St. Ireneus supposes to represent the 
world of the ungodly ; Samson himself is God’s true 
people ; the two pillars are the two covenants ; and 
the lad who conducted Samson to the pillars is John 
the Baptist, leading God’s people to know the mystery 
of Christ °. 


These types will, of course, bring with them to the 
mind various degrees of probability. The Scripture 
itself teaches us the principle of typical application ; 
and no person who considers the manner in which 


” Frag. xxiii. Kal ovroc éwe(JeGnxet emi rij¢ bvov abrov. ‘H pe 
dvog TUTor elye owparog Xpiorou" é' by wayrec of GvOpwrot Ex 
Kavparwy dvaravopevolt, we iro GyHparoc Pacralovrat, ro yap 
goprioy ray ijpertpwy dpaprnpdarwy 6 Swrijp avedétaro, 

® Frag. xxvii. Td pév obv radapioy yetpaywyouv roy Sapo 
mporurwOicerat zic "lwavyny roy Barrioryy, éxtdevivra ro Aag 
riv sic Xpuorov wiorty. 6 dé olkog, cig Ov toay cuvnypévor, 
onpaiverat elvai 6 KOgpoc, EV Q kargkee Ta a\ACpuAa evn «al 
aimera, Qvowgovra roic cidwAote avra@y’ of Ge dvo orvAot, ai dio 
fuadixat, To ovv éxavaravOjvar roy Dap ywy eri rove arbdoue, 
roy dWayGévrat Nady éExcyvova ro rod Xprorod puarhpeoy, 

i 
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the various books of the New Testament were writ- 
ten, their occasional nature, so to speak, will suppose 
that the whole of the types are developed in it. We 
must therefore be left to ourselves, in some degree, 
to discover the other types; and yet it cannot be 
supposed that all the resemblances our mind can 
strike out were absolutely intended. But it must be 
some recommendation of any typical application, to 
say the least, to find it struck out in that early age, 
when those who had conversed with apostolical men 
were living: and where we find a number of writers 
agreeing to adopt any one type, (as, for instance, 
Clement of Rome, Justin and Irensus, make Rahab’s 
scarlet line typical,) it will, I suppose, appear to 
most minds to have a very high probability. And it 
is only by noticing the types in each early writer, 
that we can arrive at this species of authority for 
any one particular type. 


934 THE INTERMEDIATE STATE. 


separated in that state, and yet that they are capable 
of holding intercourse with each other; and there 
seems to be a hint that the state of the dead is, 
in some sense, a state of confinement *. Beyond 
this we have little, if any thing. 


Our views, however, such as they are, become 
confirmed and acquire definiteness, as we find the 
same subjects treated of or alluded to by Irenzus. 


He treats the parable I have spoken of, as not 
strictly a parable, but a relation of real occurrences*; 
and asserts that it shows us that the soul, in a state 
of separation from the body, retains its individuality, 
so that disembodied souls may know each other, and 
hold mutual intercourse; and that each class of 
persons has its appropriate habitation even before 
the day of judgment *®. Accordingly he affirms that 


* 1 Pet. iii. 19. iv, 6, 

* IV. ii. 4. Non autem fabulam retulit nobis pauperis et 
divitis. 

® JI, xxxiv. 1. Plenissime autem Dominus docuit, non solum 
perseverare, non de corpore in corpus transgredientes, animas ; 
sed et characterem corporis, in quo etiam adaptantur, custodire 
eundem, et meminisse eas operum, que egerunt hic, et a quibus 
cessaverunt, in ea relatione, que scribitur de divite et de Lazaro 
eo, qui refrigerabat in sinu Abrahz: in qua ait, divitem cogno- 
scere Lazarum post mortem, et Abraham autem similiter, et 
manere in suo ordine unumquemque ipsorum, et postulare mitti 
ei ad opem ferendam Lazarum, cui ne quidem de mense suz 
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Christ observed the law of the dead, and departed 
into the midst of the shadow of death, where the 
souls of the dead were. And conformably he teaches 
us that the souls of his disciples will at death depart 
into the invisible place destined for them by God, 
and there remain, waiting for the resurrection’. 


amicis communicabat : et de Abrahz responso, qui non tantum ea, 
quze secundum se, sed et que secundum divitem essent, sciebat ; 
et precipiebat Moysi assentire et Prophetis eos, qui non mallent 
pervenire in illum locum poena, et recipientes praconium ejus, 
qui resurrexerit a mortuis. Per hzec enim manifeste declaratum 
est, et perseverare animas, et non de corpore in corpus transire, 
et habere hominis figuram, ut etiam cognoscantur, et meminerint 
eorum, que sint hic; et propheticum quoque adesse Abrahe, et 
dignam habitationem unamquamque gentem percipere, etiam ante 
judicium. 

7 VY. xxxi. 2. Si ergo Dominus legem mortuorum servavit, ut 
fieret primogenitus a mortuis, et commoratus usque in tertiam 
diem in inferioribus terre; post deinde surgens in carne, ut 
etiam fixuras clavorum ostenderet discipulis, sic ascendit ad 
Patrem; quomodo non confundantur, qui dicunt inferos quidem 
esse hunc mundum, qui sit secundum nos; interiorem autem 
hominem ipsorum derelinquentem hic corpus, in superccelestem 
ascendere locum? Cum enim Dominus “in medio umbre mor- 
tis abierit,” ubi animz mortuorum erant, post deinde corporaliter 
resurrexit, et post resurrectionem assumptus est; manifestum 
est quia et discipulorum ejus, propter quos et hac operatus est 
Dominus, Ai ibvyai arépyovrat cic rov réroy invisibilem ror dpec- 
pévoy abraig aro rov Ocov, Kaxei péxpe rijc dvacrdcewe potrdat, 
mepyévovoae r)y avdoracw" Erera drokaPovea ra cwpara, Kai 
éoKAipwe avacracat, rovréort owparuie, Kaldc cai 6 Kipwoe 
dvéorn, ovrwe EXetoovrar el¢ ry dew rov Osod. “Nemo enim 
est discipulus super magistrum: perfectus autem omnis erit 
sieut magister ejus.” Quomodo ergo Magister noster non statim 
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And this invisible place he declares to be paradise, to 
which Enoch and Elias are already translated with 
their bodies, anticipating immortality’. But to 
those who have died he declares that this state is 
a state of condemnation, even to those who are 
found in life*®. For he believed that the souls of 
the just, although in death and «consequent con- 
demnation, would retain the Spirit of God, and con- 
sequently the seed and pledge of a new life'; and 


evolans abiit, sed sustinens definitum a Patre resurrectionis suze 
tempus, (quod et per Jonam manifestatum est,) post tridunm 
resurgens assumptus est; sic et nos sustinere debemus definitum 
a Deo resurrectionis nostre tempus, preenuntiatum a Prophetis, 
et sic resurgentes assumi, quotquot Dominus ad hoc dignos ha- 
buerit.——So Clement of Rome (4d Corr, I. 50) affirms that 
“they who have departed, fully established in love, enjoy the 
place of the just”’—ywpay evoeBav. 

®V.v. 1. “Orovye "Evy evapeorijcacg rp Oeg, Evy owpart pere 
eréOn, Tiv perdOeow rev ducalwy mpopnviwy' cal “Hdiac, we Fr, 
iv tH TOU wAdoparog brogracet dvehigOn, riy dvady iw ray wvev- 
parKay mpopyrevwy, k.7-A. . . . Ato val Aéyouety of mpeauirepory, 
riv drocroAwy pabyral, rove perarebévrac éxeice [that is, to para- 
dise] perareOijvac' (Cccaiog yap dvOpwrog Kal rvevparopdpore 
Hrowudan 6 wapddeiooc, év g kal Iaidoc drdarodoc cloxoptobele 
ijkoveey appnra phyara, we wpog Hac ey ry wapdvrt’) KaKel 
pévery rove perarefévrac Ewe avvredeiac, mpoortealopevove rijv 
apbapciay. 

* IIL. xix. 3. Ut quemadmodum caput resurrexit a mortuis, 
sic et reliquum corpus omnis hominis, qui invenitur in vita, 
impleto tempore condemnationis ejus, que erat propter inobedi- 
entiam, resurgat, 

' VY. ix. 2, Quotquot autem timent Deum, et credunt in ad- 
ventum Filii ejus, et per fidem constituunt in cordibus suis Spi- 
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that by means of this same Spirit they would rise 
again at the last day, being quickened by the Spirit, 
even as their Lord was’. 


There is another branch of this subject; viz. the 
employment of our Saviour while in the intermediate 
state. Jreneus thought, as did other Fathers, that 
our Lord went and preached the Gospel to those 
who were dead, there being forgiveness to whosoever 
would believe in him, so preaching to them; and 
that those who in old times had hoped in him, and 
foretold his coming, did then believe in him and 
obtain remission *. 


ritum Dei, hi tales juste homines dicentur, et mundi et spiritales 
et viventes Deo; quia habent Spiritum Patris, qui emundat 
hominem et sublevat in vitam Dei. .... . . Infirmitas enim 
carnis absorpta potentem ostendit spiritum ; spiritus autem rur- 
sus absorbens infirmitatem, hzreditate possidet carnem in se: 
et ex utrisque factus est vivens homo; vivens quidem propter 
participationem Spiritus, homo autem propter substantiam carnis. 
——83. Ubi autem Spiritus Patris ibi homo vivens, sanguis 
rationalis ad ultionem a Deo custoditus, caro a Spiritu possessa, 
oblita quidem sui, qualitatem autem spiritus assumens, conformis 
facta Verbo Dei. 

? V. vii. 1. Et iterum ad Romanos ait: “Si autem Spiritus 
ejus gui suscitavit Jesum a mortuis habitat in vobis, qui euscita- 
vit Christum a mortuis vivificabit et mortalia corpora vestra.— 
2. Hee sunt enim corpora mortalia, id est, participantia anime, 
quam cum amiserint, mortificantur ; deinde per Spiritum surgen- 
tia fiunt corpora spiritualia, uti per Spiritum semper permanentem 
habeant vitam. 

* TV, xxvii. 2. Et propter hoc Dominum in ea, que sunt 
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Here again we have a definite meaning given to 
passages of Holy Writ, respecting which we may 
discuss and have discussed endlessly, resting in the 
mere light of Scripture. And that being the case, 
it appears more rational to accept the interpretation 
furnished by early writers, who are in all probability 
in this and other cases giving us views which had 
come down from the Apostles themselves. 





sub terra, descendisse, evangelizantem et illis adventum suum; 
remissione peccatorum exsistente his qui credunt in eum. Cre- 
diderunt autem in eum omnes qui sperabant in eum, id est, qui 
adventum ejus preenuntiaverunt, et dispositionibus ejus servi- 
erunt, justi et prophets: et patriarche: ; quibus similiter ut nobis 
remisit peccata. 

Clem. Alex. Strom. VI. 6. § 44. Acdrep 6 Kiptog etyyyedlaaro 
kal roic gv “Atcov.—— 45. @yat yodr jj ypagy’ Aeye d"Atdne rH 
aro\eia’ Eidoc per abrov ob eicoper, gw vay ce abrov Koveaper. 
CEE Ti od obyt dndovoww ebnyyedtcOar rov Kuptov roic re dro- 
AwAdow év rq KarakAvopm, paddov be wemecnpévotc Kat roic tv 
g@uvAaky Te Kal @povpg cuveyomevote. -Tertullian de Anima, 55. 
Christus Deus, quia et homo, mortuus secundum Scripturas, et 
sepultus secus easdem, huic quoque legi satisfecit, forma humanz 
mortis apud inferos functus; nec ante ascendit in sublimiora 
ecelorum, quam descendit in inferiora terrarum, ut illic patriarchas 
et prophetas compotes sui faceret.—See also Cyril of Jerusalem, 
Caltech, xiv. 18, 19. 
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led to develope his own views upon those subjects: 
and as his opinions on the Millennium are different 
from those which have prevailed subsequently, with 
almost universal consent in the Western Church, 
that portion of his Treatise is rarely found complete 
in our present MSS., the copyists not thinking it 
proper or worth their while to copy what was gene- 
rally disapproved by the Church *. 


Treneeus, then, regards Antichrist as a direct agent 
of Satan, in and by means of whom he will fulfil the 
great object of his rebellion, of procuring himself 
to be owned by mankind as their king, and wor- 
shipped as their God; by whom he will abolish all 
idols, and set himself up as the one idol, uniting in 
himself all the delusion of all the false gods who 
have everexisted. In him, therefore, will be literally 
fulfilled the prophecy of St. Paul, 2 Thess. ii. 3, 44; 


* The five last chapters of the Fifth Book are wanting in all 
but two MSS. 

* V. xxv. 1. Et non tantum autem per ea que dicta sunt, sed 
et per ea quz erunt sub Antichristo, ostenditur, quoniam existens 
apostata et latro, quasi Deus vult adorari; et cum sit servus, 
Regem se vult preconari. Ille enim omnem suscipiens diaboli 
virtutem, veniet non quasi Rex justus, nec quasi in subjectione 
Dei legitimus; sed impius et injustus et sine lege, quasi apostata 
et iniquus et homicida, quasi latro, diabolicam apostasiam in se 
recapitulans: et idola quidem seponens, ad suadendum quod ipse 
sit Deus; se autem extollens unum idolum, habens in semetipso 
reliquorum idolorum varium errorem: ut hi qui per multas 
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Ireneeus again sees Antichrist in the deast (Rev. 
xiii. 2—18) whose head was wounded, who has a 
mouth given to him speaking great things, and 
receives power for forty and two months; who has 
an armour-bearer, called the false prophet, who will 
work great miracles by magical power, through the 
aid of evil spirits; the number of whose name is 
666 *. 


omnia regna, et ipsum exaltabitur in eternum. Quemadmodum 
vidisti, quoniam de monte pracisus est lapis sine manibus, et 
comminuit testam, ferrum, et 2ramentum, et argentum, et aurum. 
Deus magnus significavit Regi, que futura sunt post hae: et ve- 
rum est somnium, et fidelis interpretatio ejus.”—2. Si ergo Deus 
magnus significavit per Danielem futura, et per Filium confirma- 
vit; et Christus est lapis, qui precisus est sine manibus, qui 
destruet temporalia Regna, et aternum inducet, que est justorum 
resurrectio: ‘ Resuscitabit,” ait, ‘‘ Deus cceli Regnum, quod in 
zternum nunquam corrumpetur.” See also xxvi. 1. p, 243, note. 

* V. xxviii. 2. Cujus adventum Joannes in Apocalypsi signifi- 
cavit ita: “Et bestia quam videram, similis erat pardo. .... 
Si quis gladio occiderit, oportet eum in gladio occidi. Hic est 
sustinentia et fides sanctorum.” Post deinde et de armigero ejus, 
quem et pseudoprophetam vocat: ‘* Loquebatur,” inquit, ‘ quasi 
draco, et potestatem prime bestize omnem faciebat in conspectu 
ejus: et facit terram, et qui habitant in ea, ut adorarent bestiam 
primam, cujus curata est plaga mortis ejus. Et faciet signa 
magna, ut et ignem faciat de ccelo descendere in terram in con- 
spectu hominum, et seducet inhabitantes super terram.” Hee 
ne quis eum divina virtute putet signa facere, sed magica ope~ 
ratione. Et non est mirandum, si deemoniis et apostaticis spiriti- 
bus ministrantibus ei, per eos faciat signa, in quibus seducat 
habitantes super terram. “ Et imaginem,” ait, “jubebit fieri 
bestize, et spiritum dabit imagini, uti et loquatur imago, et eos 
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the number to any particular individual or power, 
for many names will correspond with it, such as 
Evav@ac, Aareivec, (which he thinks very probable, as 
being the name of the last of the four empires,) and 
Taray, for which he suggests many, to his appre- 
hension, plausible recommendations °. 


qui de improviso advenerit regnum sibi vindicans, et terrebit 
preedictos, habens nomen continens preedictum numerum, hune 
vere cognoscere esse abominationem desolationis. Hoc et Apo- 
stolus ait: “ Cum dixerint, Pax et munitio, tunc subitaneus illis 
superveniet interitus.” Hieremias autem non solum subitaneum 
ejus adventum, sed et tribum, ex qua veniet, manifestavit dicens ; 
‘Ex Dan audiemus vocem velocitatis equorum ejus: a voce 
hinnitus decursionis equorum ejus commovebitur tota terra: et 
veniet, et manducabit terram, et plenitudinem ejus, et civitatem, 
et qui habitant in ea.” Et propter hoc non annumeratur tribus 
heec in Apocalypsi cum his que salvantur, 

* V. xxx. 3. "Aogadéorepov obv nat axevdvvdrepov, TO mept~ 
pévery thy ExPacw ric Tpopyrelac, i) ro KaracroyalecBat, Kai Kara- 
pavrevecOar dvdparog" ruxdy dé émt wohk@y dvopdrwr ebpeDijvac 
duvapévov tov avrov apeOuou, et nihilominus quidem erit hee 
eadem questio. Ei yap mwoA\d tore ra evpioKopeva dvopara, 
éxovra Tov atroy dpipor, wotov é& airay opto 0 Epydmevoc, 
EnrnOjcerac. Quoniam autem non propter inopiam nominum 
habentium numerum nominis ejus dicimus hzec, sed propter timo- 
rem erga Deum et zelum veritatis: EYANOAZ enim nomen habet 
numerum de quo queritur: sed nihil de eo affirmamus. Sed et 
AATEINOZ nomen habet sexcentorum sexaginta sex numerum : 
et valde verisimile est, quoniam novissimum regnum hoc habet 
vocabulum. Latini enim sunt qui nunc regnant: sed non in hoc 
nos gloriabimur, Sed et TEITAN, prima syllaba per duas Graecas 
vocales « et  scripta, omnium nominum que apud nos inveniuntur, 
magis fide dignum est. Etenim preedictum numerum habet in se, 
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of any importance, down to the time of Origen, who 
impugned the doctrine of the personal reign of Christ 
on earth. After that time, that doctrine became 
more and more unpopular in the Church at large; 
although many, from time to time, have advocated 
views more or less in accordance with those of the 
primitive millenarians. 


concerning orthodox Christians in general is, that they believe 
the resurrection of the flesh; and he further adds, that the pro- 
phets taught that Jerusalem was to be rebuilt, and to remain a 
thousand years inhabited by the just. 

Tertullian. advers. Marcion. IIT. 24. Nam et confitemur in terra 
nobis regnum repromissum ; sed ante ccelum, sed alio statu ; utpote 
post resurrectionem in mille annos, in civitate divini operis Hieru- 
salem ccelo delata.—See also Barnabas and Theophilus, quoted 
pp. 250 & 252. 


260 THE VIRGIN MARY NOT SINLESS, 


improper sense: for [renzeus therein asserts that “as 
the human race was condemned to death through a 
virgin, so it is saved through a virgin;” i. e. as he 
himself explains it, through her submission to the 
angelic announcement of the will of God, that his 
Son should be born of her. Now it would be clear 
blasphemy to ascribe our salvation to the Virgin 
otherwise than in a figurative sense, as being an in- 
strument in the divine hand for its accomplishment 
by becoming the mother of the real Saviour; and 
so, in the same figurative sense she was the advocate 
of Eve, by becoming the mother of him who was 
really her advocate. The figure is, no doubt, rather 
bold, but still it is evidently but a figure. 


This interpretation indeed is so obvious, that to 
us, who have no such prejudices as the members of 
the Roman Church, it would have been unnecessary 
to insist upon it, were it not for the violent per- 
version of the passage by their writers. It is, per- 
haps, worthy of more distinct indication, that Ire- 
nzus, by declaring that the Blessed Virgin was the 
cause of salvation to herself; as well as to others®, 
directly contradicts the idea held by some in the 
Roman Church, (and I believe in the Greek like- 
wise,) that she was entirely sinless. On the other 


* TIL. xxii. 4. 


THE VIRGIN THE MOTHER OF GOD. 26] 


hand, he undoubtedly countenances (although he does 
not use) the appellation given to her by many, of the 
mother of God ®. 


GON KIS Leesa oes ut portaret Deum. 


CHAPTER XXI. 


ACCOUNT OF THE GNOSTIC TEACHERS AND THEIR 
TENETS, 


SECTION I. 


SIMON MAGUS, NICOLAS, AND THE EBIONITES. 


SEVERAL writers have speculated upon the sources 
of the Gnostic errors; but, I believe that the asser- 
tion of Irenzus remains uncontradicted, that Summon 
Maaus was the first to give them a definite form’. 
We learn from Theodoret?, Elias Cretensis*, and 
Nicetas*, that he imagined an ogdoad of superior 


‘I. xxiii. 2. xxvii. 4. II. Preef. 1. ITI. Preef. 

* Her. 1.1. He calls the Great Original a twofold Fire, 
hidden and apparent, and he gives the names of the Pairs who 
proceeded from this Fire, as Nove xai’Erivoa, bwvy cal” Evvoa, 
Aoytopog kai "EvOvpnore. 

* Ad Gregor. Naz. Orat. xxiii. The names he gives are 
BuOo¢ cai Sey), Nove cal ’AAHGea, Adyos xai Zw, “AvOpwroc¢ Kai 
"ExxAnoia. 

* Ad ejusdem Orat. xliv. 
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the Supreme Virtue, and forsook their Creators °*. 
Upon this they were ejected from paradise, and being 
deprived by Prunicus of the divine light they had, 
that nothing divine might be subjected to curse, they 
were cast out into this world, together with the ser- 
pent, who from the earthly angels begat seven sons, 
in imitation of Jaldabaoth and his six descendants. 
These with their parent are always opposing the 
welfare of the human race °. 


Before Adam and Eve fell they had bright and 
spiritual bodies; but afterwards their bodies became 
opaque and heavy, and their souls relaxed and weak; 
until Prunicus having pity on them, restored to them 
the savour of the heavenly light, by which means 
they became aware of their degraded condition. 
Knowing, however, that the debasement was only 
temporary, they complied with their condition, ate 
and drank, and begat Cain and Abel, of whom Cain, 
being seized on by the serpent, fell into folly and 
presumption, envy and murder. After this, by the 
interposition of Prunicus, they begat Seth and No- 
rea, from whom mankind sprung’, and were seduced 
by the serpent and his children into every evil; 
although Prunicus constantly opposed them, and 


1. 2xx. 7s ® Ibid. 8. 

” From leaving out Cain as joint progenitor of mankind, and 
deriving all the human race from Seth, they seem to have been 
called SETHITES. 
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saved the celestial light®. So likewise when Jalda- 
baoth, enraged at not being worshipped by mankind, 
sent the flood upon them, Wisdom saved Noah and 
his family, for the sake of the tincture of light which 
was in them. Abraham, however, and the Jews 
were the chosen people of Jaldabaoth, who with his 
six descendants chose agents from among them, each 
for himself, to glorify him as God*. Moses, there- 
fore, Joshua, Amos, and Habakkuk, were the pro- 
phets of Jaldabaoth; Samuel, Nathan, Jonah, and 
Micah of Jao; Elijah, Joel, and Zachariah of Sa- 
baoth; Isaiah, Ezekiel, Jeremiah, and Daniel of 
Adonai; Tobias and Haggai of Elohei; Micah and 
Nahum of Horeus; Ezra and Zephaniah of Asta- 
pheeus 10° 


But here again Wisdom, or Prunicus, interfered, 
and turned these prophets into her own instruments, 
causing them to speak of the Supreme Being, and 
of the Christ above, who was to descend upon earth. 
These announcements from the mouth of their own 
prophets so alarmed the Princes, the posterity of 
Jaldabaoth, that they left her at liberty to cause 
him, not knowing what he did, to send forth two 
men, one, John the Baptist, the other, Jesus’. For 
having found no rest below, she had returned in 
penitence to her mother, the Holy Spirit, the first 


EL xzxx 9. ® Tbid. 10, ” Tbid, 11. * Ibid. 
U 
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woman, and called upon her for help. Whereupon 
the Holy Spirit petitioned the Supreme Father that 
the Christ might descend to her aid: of which, when 
she was aware, she inspired the prophets to speak; 
and likewise prepared John to announce his coming, 
and Jesus by means of her son Jaldabaoth, the God 
of this world, to be his receptacle upon earth’. 


The Christ therefore descended through the seven 
heavens*, taking upon him the likeness of their 
children, and drew out from them their virtue, so 
that all the supernal light with which they were 
imbued returned to him; and having arrived in this 
world united himself to Wisdom, his sister, and in 
union with her descended upon Jesus, who thence- 
forward begun to work miracles. Upon this Jalda- 
baoth and his posterity united to kill him; where- 
upon the Christ and Wisdom left him, and returned 
to the upper sphere; not however deserting him 
altogether; for the Christ sent down upon him a 
power by which he rose again, clothed with a spi- 
ritual body*. But after this, although he remained 
on earth eighteen months, he wrought no miracle, 
(as neither did he before his baptism,) being forsaken 
by the Christ and Wisdom. Yet he was in a cer- 


* These were, no doubt, Jaldabaoth and his six descendants, 
who (§ 5) are called heavens, and are likewise spoken of as per 
ordinem sedentes in ceelo, secundum generationem ipsorum, 

* i. xxx, 12. * Thid, 12, 13. 


VALENTINUS. 293 


difficulty of explaining the origin of evil consist- 
ently with holding the perfection of God. He was 
thence led to make matter co-eval with the Creator, 
and to declare that all the defects of created things 
arise from that portion of matter which he left un- 
touched in the work of creation, as unfit for his use. 
This idea he doubtless borrowed from the Platonic 
philosophy: but how from this he passed into the 
absurdities of Gnosticism we are not informed. We 
only learn from Irenzeus that he fashioned them into 
a new system. It is curious, however, that he is 
said by his followers to have derived his notions from 
a disciple of St. Paul’, and that he endeavoured to 
represent them as perfectly consistent with the 
Scriptures*. He had attained such a degree of 
notoriety before the year 142, in which Justin 
Martyr offered his First Apology to Antoninus Pius, 
that Justin therein speaks of having written that book 
against all the heresies*, to which Tertullian is believed 
to refer when he mentions Justin amongst those who 
had written against Valentinus’. And this agrees 
with what Irenzus says’, that he came to Rome in 


speakers. See the fragment, in the Appendix to the Benedictine 
edition of Irenzus, or in Grabe’s Spicilegium, LI. p. 55. 

* Called Theodas, by Clement of Alexandria, Strom, VII. 
17. § 106. 

* Tertull. de Preser. 38. 

* Apol. 1.26. See Grabe’s Spicilegium, LI. 44, 45. 

* Adv. Valent, 5, ’ III. iv. 3. 
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Valentinus then taught that Wisdom, being thus 
separated from Theletos, became the mother of the 
Christ, producing him from the remembrance of the 
better things or superior beings she had left, but 
with a kind of shadow attached to him, derived from 
her fallen condition; and by that means emptied 
herself of her spiritual substance. Whereupon he, 
having become possessed of it, cut off from him the 
shadow, and returned aloft into the Fulness, leaving 
his mother under the shadow he rejected. In this 
still more degraded condition, Valentinus makes her 
to have produced a son, who became the Creator, 
and whom he regards as complete ruler of all things 
subordinate to him ’. 


His followers, however, improved, as they thought, 
upon this part of his scheme. They personified the 
longing of Wisdom, making it her offspring, com- 
prising in it all the feelings of admiration and won- 
der, of sorrow, and fear, and perplexity, under which 
she had laboured’. They represent the Barrier per- 
sonally, as sent down at the intercession of the 
Word or Only-begotten, and give him the appella- 
aie of the Stake or Cross, the Redeemer, the 

simiter, the Reconciler*, They affirm that by his 
agency Wisdom was freed from the consequences 
of her vain search after her original, and restored to 





Pie, ei. A ' I. ii 3. 
* 1. 1.4. Sravpdc¢, Avrowric, Kapmoric, ‘Opodernc, Meraywyeve. 
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Paraclete ; not the offspring of Man and the Church, 
but that perfect being produced by the Atons con- 
jointly, called likewise the Saviour’, having power 
given him over all things below, and accompanied 
by his angels. He separated her from all the pro- 
ducts of her perturbation, and endued her with that 
knowledge which before she possessed not. He 
likewise separated her productions definitely into 
two species of substance, one radically bad, the other 
capable of being either good or evil; the one mate- 
rial, the other animate; to which she speedily added 
another, spiritual in its nature, conceived from joy- 
ful contemplation of the angel-attendants of the 
Saviour '°. | 


From this period she begins to be herself an active 
fashioner of her productions. With the spiritual 
seed she could not meddle, because it was equal to 
herself: but from the animate’ substance she first 
formed the actual Creator of all earthly things, called 
likewise God the Father, the Saviour, the King of 


° See p. 300, note *. * I. iv, ds Ye 1; 

* The term Irenzeus uses (I. v. 1.) is Pvyudc. Its meaning is 
not easy to express by another word. Valentinus, like the Pla- 
tonists and several of the early Christian writers, believed in three 
kinds of substance, rvevparccy, Puxexi), owparu, analogous to the 
three parts of man, spirit, soul, and body; the first of which he 
conceived to be naturally and necessarily immortal, the third 
necessarily perishable, the second capable of either immortality 
or destruction, but having a kind of life, as long as it existed, 
which the third had not. 
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writings, but he accommodated the Scripture to his 
views. Tertullian indeed ° uses very different terms; 
viz. that he did not accommodate the Scripture to 
his views, but his views to the Scripture. It was 
certainly his endeavour to appear so to do; and 
accordingly he adopted Scripture danguage to a very 
great extent, and no doubt professed, like all modern 
teachers of false doctrine, to find all his doctrine in 
the Scripture: so that I believe we have only one 
instance of his reading a passage differently from 
the Church*®. Indeed he reproached the orthodox 
for not having preserved the true meaning: or rather 
looked down upon them as being naturally incapable 
of receiving it; being not spiritual, but natural and 


It was, no doubt, in this way that he kept up that 
character for faith and piety, of which Epiphanius 
speaks, and to which Tertullian alludes’. Trenzeus 
has given us numerous instances in which he and 
his followers quoted the Scriptures as supporting 
their own doctrine *: but they will be found to be 
either forced sila alias of numbers and names, 
or violent perversions of the letter of Scripture, or 





® De Prescr. 38. 

® Matt. xi. 27. See IV. vi. 1. But his followers preferred 
the Gospel of St. John (IIT. xi. 7), and some of them forged what 
they called the Gospel of the Truth. Ibid. 9. 

’ De Prescr, 30. * 1. i. 3. iii. viii. 
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of Secundus®. He died very young, being accord- 
ing to Clem. Alex. only seventeen at the time of 
his death, and was honoured as a god by the people 
of Cephalonia, the birth-place of his mother and his 
own place of residence. He is identified with the 
Criarus of the old translator of Ireneus; |. because 
he is commonly reckoned next to Seeundus’; 2. 
because Clarus is a literal rendering of 'Emmavie ; 
3. because the doctrines ascribed to Epiphanes are 
the same as those which are attributed in Irenseus 
to Clarus®. He differed from his predecessors in 
not giving any zame (properly speaking) to the First 
Cause, but in calling him Movorne, and his companion 
‘Evornc, which may perhaps be rendered Soleness 
and Unity. These, he said, constituted only one 
being. This duopersonal Being produced, without 
separation from himself, a beginning of all things, 
comprehensible, but unbegotten and invisible, called 
the Monad, and with him another power denomi- 
nated the One. This was his first tetrad; but in 
the rest he does not appear to have differed from the 
other Valentinians ’. 


ProLemy was a Valentinian, and is said to have 
been a disciple of Seecundus and Epiphanes. It 
would appear from Irenzus that the system which 


* See Massuet, Diss, Prev, I. § 80. 
’ Epiphan. xxxi. 1. xxxii. 3. Theodoret, Her, Fab, I. 5, 
" Ibid. * T. xi. 3. 
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he states at length, and which I have detailed above, 
was his actual system'. Epiphanius indeed, quoting 
Irenzeus*, makes him say that this heretic and his 
disciples ascribed two wives to Bythus, Thought and 
Will, from whom he made the rest of the AUons to 
proceed. But it is evident from the version of the 
Ancient Interpreter that the actual words of Ire- 
neus were Ot wept [ro\guaiov, which may mean either 
Ptolemy or his followers, and as Tertullian ascribes 
this tenet to his disciples, desirous of improving upon 
their master, we may safely conclude that Epiphanius 
does not intend to attribute it distinctly to Ptolemy, 
but either to him or to his followers. ) 


Of the followers of Ptolemy, Ireneus mentions 
the tenets of CoLorsBasus particularly. He does not 
indeed name him, but Epiphanes*® and Theodoret* 
have supplied that defect, nor is there any contra- 
dictory statement on the subject. He taught that 
the first ogdoad of Mons did not spring successively 
one pair from another, but that the first four after 
the First Cause and his Thought were created at 
once when the Forefather determined upon giving 
forth some being, that became the Father; as what 
he emitted was true, it was called the Truth: when 


' TI, Pref. 2. viii. 5. 

* Her, xxxiii. 1. ‘O Irodepaioc wai of ody abrg, The passage 
he quotes is I. xii. 1. 

* Her. xxxv. 1. ‘ Her. Fab, I, 12. 
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into a much larger eup, which he himself held, 
which, as he pronounced the mystical blessing upon 
the woman he employed, gradually became full with 
the contents of the smaller, and at length over- 
fiowed *, This again was, in all probability, effected 
by some chemical agent, deposited in the bottom of 
the larger cup, and producing a gradual efferves- 
cence: but in those days of ignorance it stamped 
the worker of such wonders as something more 
than ordinary man. 


In communicating, as he pretended, to his devo- 
tees a portion of the grace he possessed, he pur- 
posely contrived, in the most subtle manner, to 
inflame their sensual desires, and to direct them to- 
wards himself, without using a single word or act to 
which he could not immediately give a mystical 
meaning; so that, if his wishes did not succeed, 
there was nothing with which he could be charged, 
without subjecting the person who so charged him 
to the imputation of having put an unholy meaning 
upon holy things. And if they did succeed, the 
victim, if not conseience-seared, would feel self- 
corrupted and self-betrayed. In this way he became 
master, not only of the persons, but also of the sub- 
stance of many women of wealth and station®. To 
make his arts, however, the more successful, he ad- 


* I. xii. 2. ° Ibid. 3. 
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ministered to them inflammatory drugs’: and still 
more to guard himself from their defection, under 
the terror of conscience, and the dread of future 
judgment, he taught them a form of words, to be 
addressed to their mother Achamoth, whom he 
represents as seated with God on his throne, by 
means of which they would be rendered invisible to 
the Judge, and pass unhurt to their heavenly spouses 
the angels *. 


Such a scheme as this was too palatable to human 
nature not to have many followers ; and accordingly 
it found its way to Lyons, where Irenus was bishop. 
The exact nature of it was first learnt by the con- 
fessions of his victims and those of his followers, 
when, recovering from their delusion, they wished 
to be readmitted to the Church. One particular 
instance I have already mentioned, of his having 
seduced the wife of a deacon in Asia Minor, with 
whom he had lodged. This person remained with 
him for a long time; but, being at length restored 
by the unwearied efforts of the Christians, spent the 
rest of her life bewailing the pollution she had sus- 
tained. This was not the only instance of repent- 
ance; but most appear to have dreaded the public 
acknowledgment which was then required in the 
case of gross transgression, and thus never to have 
returned °. 


‘I, xii, 5. See p. 202, note". ‘Ibid. 6. ° Ibid. 5. 7. 
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place of speculation. But that it should have taken 
hold on the minds of men to such an extent and at 
such a time, is surely one of the most unaccountable 
facts in the history of the human mind. To us, 
even the Platonic system would appear so much 
more rational and intelligible, and the Christian doc- 
trine so much more simple and natural, and, if I 
may so say, manly, that in their presence one won- 
ders what there could have been to recommend 
Gnosticism. The Grecian schemes were so many 
efforts of unassisted reason to find out truth by 
simple speculation. They could therefore never be 
propounded as certainties, but only as probabilities. 
They accordingly rested on their probability, and 
struck out many truths. They bear about them the 
air of the conclusions of men searching after truth, 
and having in some degree attained it. Christianity, 
on the other hand, professed to be a revelation from 
above. It did not pretend to speculate or to reason ; 
it taught its doctrines as infallible truths, and sup- 
ported its teaching by miracles, and an appeal to 
fulfilled prophecy. Gnosticism was like neither. It 
was in fact gratuitous speculation, founded upon 
nothing but the fact of a great difficulty, which 
human reason had never yet solved, the causation of 
evil; but it claimed no support from reason; it pro- 
pounded no proofs; but put itself forward as the 
revealed solution of this difficulty. It wrought mi- 
racles, indeed, which might have served where the 
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whose cast of character is altogether intellectual, and 
whose temptations must therefore be intellectual. 
The attention of such persons had in all ages been 
directed to the unseen things of creation, the invi- 
sible springs of all earthly motions and actions, the 
secret agencies of nature, the nature of the Great 
Original of all things, the methods of his providential 
government, the time and manner of the creation, 
the origin of evil, the future state of mankind after 
their departure from this earthly seene. Questions 
of this kind had engaged the curiosity of minds of 
the higher order ever since civilization began, and no 
system could find acceptance with them which offered 
no solution of such questions. Gnosticism accord- 
ingly furnished food for the curiosity of these, and 
that in greater abundance than any other system yet 


Besides the Gentile speculatists, there was also 
the philosophical Jew, who had become acquainted 
with the Grecian learning, and had thus come to 
endeayour to account, upon new principles, for the 
economy of the divine government under the law; 
partly for his own satisfaction, partly to render it 
palatable to his heathen friends. Two points in his 
law would present difficulty: first, the endless forms 
and ceremonies considered with reference to God, 
who, being a spirit, would require a spiritual worship, 

y2 
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like the Jupiter of heathenism, one of a set of angelic 
powers; that the Supreme God had nothing to do 
with the origination of evil further than that he had 
created those angelic powers from whom it had 
sprung; nay, that he had not created them directly, 
but by his thought, which, taking a personal charac- 
ter, was the actual Creator of these; that therefore 
the Supreme Being had nothing to do with anything 
in this world, excepting in so far as he had inter- 
fered to remedy the mischief occasioned by the 
angels. It was in this way that he endeavoured to 
reconcile the imperfections of this world with the 
perfection of God. But he went further than this; 
for by making the Creator of this world and the 
God of the Old Testament an imperfect being, he in 
reality denied God, whilst professing to know more 
of him than other men. 


This part of the system only accounted for phy- 
sical evil, and such moral evils as oppression and 
violence: but moral evil, as we commonly under- 
stand it, he treated in quite a different way; i. e. by 
denying that it was evil at all; for he asserted that 
it was so only through the tyrannical imposition of 
the angels. Nay, he even went so far as to assert 
that he himself was God, come down from above to 
rescue men from their thraldom by teaching them 
the truth of things; and thus to restore them to their 
rightful liberty, by showing them that they might 


a al 
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The defection of one of these was made as much as 
possible the work of accident. She was made, 
according to various schemes, sometimes to be totally 
excluded from this perfect society, sometimes to be 
restored to it again, leaving an imperfect offspring 
behind her. From her or her offspring, sprang the 
Creator, who is sometimes represented as the chief — 
of seven angels, sometimes as a peculiar being 
having the angels under him. The creation of man 
is represented as the work of this imperfect being, 
but the spark of heavenly life in him as an emana- 
tion, more or less direct, from the First Cause. In 
this way the scheme became more definite; but 
from the same cause it became a set of schemes 
more or less inconsistent with each other, but all 
aiming at having a succession of mysteries to be 
communicated by degrees. In this way the minds 
of men were amused and tantalized, and prevented 
from a serious search after truth; whilst if one 
scheme was searched to the bottom, and its stock of 
mysteries exhausted, there was still another and 
another refinement to lure him away from the real 
truth. There was, however, the uniform tendency 
to remove the government of this world from the 
cognizance of the Supreme Being, and to represent 
the author of the law and the prophets as an imper- 
fect, self-contradictory, cruel being. There was the 
same mode of rendering null the distinction between 
moral good and evil, by attributing it to opinion, or 
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these tenets were not always taken up as a cloak 
for licentiousness. Saturninus and Tatian were 
extremely correct in their lives; and Valentinus was 
not accused of any peculiar immorality: indeed, he 
long continued nominally a member of the Church, 
which, if his conduct had been flagitious, he could 
not have done. If they despised the restraints of 
the moral law, they probably supposed, like Toplady 
and others, that they had higher principles, which 
would lead them to greater heights of purity: or 
they were men of a speculative turn, who took up 
Gnosticism as a theory, without any disposition to 
make that practical use of it which others did, 
merely because they were not persons of warm pas- 
sions, Indeed, if we may judge from a fragment 
preserved by Clement of Alexandria, Valentinus was 
rather a mystic in his religion’. 


There are two or three features in which the 
Gnosties were the forerunners of a very different 
class of errors. Transubstantiation no doubt arose in 
time by a natural depravation of the true doctrine 
of the Eucharist, through the desire of defining that 
which Scripture and primitive tradition had left 
undefined. But it is curious that a hint of it should 
have been struck out by Marcus, one of the magical 
Gnostics, who, amongst other arts of legerdemain, 


* Strom, Il, 20. § 114, 


334 REFLECTIONS UPON GNOSTICISM. 


hit upon the idea of bringing down into the wine 
and water the blood of the supernal grace, by means of 
an invocation ®. It is equally curious to read in the 
account of Carpocrates and his disciples, that they 
asserted that Pilate had procured a likeness of Jesus 
Christ to be taken, and that they set his image 
amongst those of Pythagoras, and Plato, and Aristotle. 
and the rest, and decked it with chaplets, and paid 
to it the selfsame honours which the heathen paid 
to their idols‘. Nor is it less remarkable that the 
Gnostics in general, when refuted by the Scriptures, 
should have spoken in disparagement of them (as I 
have already pointed out) in terms singularly corre- 
sponding with those sometimes made use of by 
Roman controversialists: “They turn to aceuse the 
Scriptures, as though they were not correct, nor of 
authority; and say that they are at variance with 
themselves, neither can the truth be discovered from 
them by those who are ignorant of THEIR tradition ®.” 
Coincidences of this kind are at least curious; and 
the further we search the more:clearly will it appear 
that the germs of all subsequent errors appeared in 
very early times, | 


* IT. xin. 2. * I, xxv. 6. * TE. ths ie 
THE END. 
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